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FOREWORD AND PRESENTATION 


Rama Charit Manas, Gitavali, Vinaya Patrika, Kavitavali 
and Dohavali are the major literary works of Goswami 
Tulsidas in which he has sung of the Glory and Deeds of 
Rama. Apart from these works Tulsi composed a number 
of short poems; Barvai Ramayana. Janaki Mangal, Ramalala 
Nahachu, Rama Agya Prashna, Parvati Mangal, Krishna 
Gitavali, Hanuman Bahuka, Hanuman Chalisa, Sankata 
Mochana and Vairagya Sandipini. Only in one of these 
poetical works, Krishna Gitavali, Tulsi departs from themes 
contained in his Rama Charit Manas, and composes beauti- 
ful songs on Lord Krishna, the only Incarnation of Vishnu, 
apart from Rama, in Whom Divinity exemplified the path 
of Devotion as the means of attaining salvation. In all the 
other works, the illustrious poet selects a theme from the 
story narrated by him in Rama Charit Manas and sings of 
its glory differently and at greater length. 


Having narrated events of the earthly deeds of Rama in 
Ramayana, Tulsi had no new story to relate. Thereafter 
he sung of Adoration of His Divine Grace in Gitavali, and 
of the radiance of His Majesty in Kavitavali. He discoursed 
on Devotion to Rama and ethical aspects of life on earth in 
Dohavali and surrendered himself to his Lord, beseeching 
His Compassionate Mercy in Vinaya Patrika. But the 
yearning of his heart for his Beloved Lord Rama was insatia- 
ble and he sung of Him. again and again till he left his 
mortal frame. 


Tulsi’s repetitious writings on Rama are characteristic of 
the application of a dedicated devotee towards the object of 
his devotion. The Lord Himself in His celebrated discourse 
to Shabri on the ninefold forms of Devotion had proclaimed 
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the second way of Devotion to be engrossment in the story 
of His Deeds. Itis of the nature of bhakti that repetition 


makes faith stronger and devotion deeper. 


Though Tulsi, the great genius, wrote of the Glory of the 
Lord repeatedly, he composed his verses witha refreshing 
diference, varying meter and style, metaphors and similies, 
language and words, to create originality in his repetition 
no less than as if he was relating a new story. Thus the 
magic of his compositions and his inspired words imparted 
new meaning, new fragrance and fresh beauty to his verscs, 
cnrapturing hearts of readers devoted to the Lotus Feet of 
the Lord even as Tulsi himself was pervaded with ecstasy 
when he wrote on the same theme over and over again. 


Tulsi's shorter literary works bring out his poetic art in 
all its lustrous beauty. In these works the poet sings of what 
his heart fancies and they are thus more representative of 
the poet’s genius. They also serve to underscore his stead- 
fast adherence to the path of Devotion, and in Krishna Gita- 
vali, he provides testimony that if anything could be dearer 
to Tulsi's heart than deep attachment to his Lord Rama, it 
was the ecstatic rapture of Devotion, which he found equally 
entnralling both in his beloved Lord and in Lord Krishna. 


Tulsi’s short poetical works also contribute towards pro- 
viding a complete appraisal of the great poet saint's religious 
viewpoint. He sings with equal fervour of Shiva’s marriage 
to Parvrti and of Rama’s wedding to Sita; he dwells linger- 
ingly on the ecstasy of the gopis’ overwhelming devotion to 
Lord Krishna and sings in highest rapture of Hanuman, the 
Lord’s greatest devotee emphasising his viewpoint : ‘...dearer 
than Rama Himself, O Rama’s devotee take to be” (Dohavali 1021. 
Tulsi also composes verses on the Rapture of Renouncement, 
and hails the Nameless, Non-Dual, Calm, Unborn, Unseen 
and Attributeless Divinity with pacific reverence. Tulsi 
thus establishes himself as an apostle of a broad based reli- 
gion aimed at unifying divergent schools of thoughts and 
giving a practical perspective to religious application in 
everyday iife in terms of virtue, cthics and morality. 
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Tulsi therefore succeeded in giving humanity what 
many saints and sages sought to propound : a practical reli- 
gion eminently suited to the common man. The ease with 
which cach and every human being involved in worldly 
life —its trials and ardours—can adopt the way shown by the 
inspired poet saint, makes Tulsi the spiritual guide of mill- 
ions of people and his name immortal. 


Tulsi’s short poetical works contained in this anthology 
are particularly suitable for children who will be charmed 
by the simple verses on Gracious Lord Rama and His Divine 
Consort Sita. Young boys will be thrilled reading the 
wondrous deeds of Rama and courageous adventures of 
Hanuman which are referred to in the verses. Young girls 
will be enthralled reading of the wedding rites of Sita Rama 
and Shiva Parvati, the nahachu rites of Rama, the glamorous 
bridegroom, and of gopis’ attachment in devotion to Lord 
Krishna. 


I present this anthology of Tulsi's poems with affectionate 
blessings to my daughter. 


RAT I 


May Tulsi’s verses sung with deep and steadfast love for 
Rama guide her to devotion in the Holy Feet of the Lord 
and His Divine Consort Sita. May the Gracious Lord 
Rama, Who hearkens to all who call upon Him, grant her 
His Benign Mercy. 


SATYA PRAKASH BAHADUR 


1, Lal Bahadur Shastri Marg, 
Lucknow. 
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KRISHNA GITAVALI 


. Lord took a mortal forrn for love. 

. Kanhaiya’s merry sport. 

. Where has your child learnt naughty ways. 
. They blame me for no fault of mine. 

. I bless you son, go not to them. 

. You win by art and your swect face. 

. I bless you child now leave such ways. 
Yashoda smiled hearing her child’s reply. 
9. Hard now to bear Kanhaiya’s daring ways. 
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10. Gazing on Lord the milkmaid's heart was stayed. 
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. Lost in deep love the milkmaid weary lies. 

. Nanda’s darling child, the Gem of Actor’s art. 
Give up your childhood ways my darling sweet. 
Why do you Shyama so harshly scold. 

Seeing cane in hand Shyama shakes with fear. 
Sweet form. behold, the rope remove. 

She knot untied, sweet child to bosom pressed. 
The Lion of Nanda Govardhan held. 
Enthralled by flute lo ! cows were led. 
Hearken sakhi ! Kanhaiya nat raga sings. 
Behold Krishna’s moon-like face. 

Today Murari comes rising from sleep. 
Gokula’s milkmaids’ Lover Gopal. 

Why do eyes now repent and shed their tears. 
In every limb of Rama in love I dwell. 
Smiling Shyama went upon his way. 


. Let us never love now seek. 


In sky-blue Shyama countless Kama’s beauty lies. 
Kanhaiya, friend, left us to pine. 

Shyam’s parting heart in anguish throws. 

Why gods and mortals moon for ever praise. 


Precepts of Vedas on Murli’s fiute forego. 
You know not thrill of Shyama’s sweet dance. 
First know our hearts then sermons preach. 
Shyama stole our hearts. 

Let us now bodies cast in parting’s flame. 


Our yearnings still in Shyama's sweet face remain. 


Parted, like burning we must spend. 

In hearts we have to suffer pain. 

His winsome smile won comely maid. 
We held aloft Love’s Banner high. 

The Lord of Vraj has left our home. 
His speech is different from his deeds. 
Without Nanda’s darling child we live. 
Let us keep life for fame he earns. 

In Vraj with joy Shyama danced with us. 
Let us take courage wise sakhi. 

Lover and Love’s Object bear fame. 
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BARVAI RAMAYANA 


I: BALKAND : 
THE BOOK OF CHILDHOOD 


Thousands of years ago king Dashratha ruled over the 
famous kingdom of Ayodhya. King Dasharatha had three 
queens; Kaushilya, Sumitra,and Kaikeyi. The great king 
was famed for his righteousness and was respected by mona- 
rchs of neighbouring kingdoms for his steadfast adherence 
to dharma. Despite the glory Divinity had bestowed upon 
him, he was sad in his heart because none of his beautiful 
wives had given him a son to continue the lineage of the 
illustrious Solar Dynasty. In his old age he sought counsel 
of sage Vashisht, his family guru, who advised him to perform 
a Yagya to obtain fulfilment of his desires. 


Shortly after Dashratha performed the Yagya, four sons 
were born to his queens. Kaushilya gave birth to Ram, 
twins Lakshman and Satrughan were born to Sumitra, and 
Bharat to Kaikeyi. 

Once Vishwamitra, a great sage, was performing a Yagya 
in his ashram in the woods. Demons repeatedly defiled the 
offerings made by him, Vishwamitra thereupon decided to 
go to Ayodhya and request King Dashratha to send his brave 
sons Rama and Lakshman to gurad the Yagya grounds while 
he performed the Yagya. After some hesitation the king 
permitted Rama and Lakshman to go with Vishwamitra. The 
two brothers repulsed attacks of the demons and prevented 
them from defiling the Yagya. They lived with the sage for 
some time after which he suggested that they may witness the 
swyamavara of Sita, beautiful daughter of King Janaka of 
Mithila. Kings and princes from many lands had been 
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4 Baravi Ramayana 


invited to the ceremony. Janaka had proclaimed that the 
brave prince who succeeded in stringing Shiva’s mighty bow, 
would win his daughter’s hand in marriage. 


Rama was the cynosure of all eyes and hearts in the assem- 
bly. So was Sita’s beauty, Many famed princes rose to string 
the bow but could not even stir it. Just when king Janaka 
despaired of a prince succeeding in stringing the bow, 
Vishwamitra motioned to Rama to rise. Rama walked 
gracefully towards the bow and as renowned warriors held 
their breath in awe. Rama picked the bow effortlessly and 
strung it. As he did so, the great bow broke with a deafening 
sound, 


Janaka’s vow was fulfilled and beautiful Sita was thrilled. 
She had prayed fervently in her heart for Rama’s success and 
she was pervaded with ecstatic rapture as she walked towards 
him with the garland of victory held in her lovely hands. 


Suddenly Parashurama, son of Jamadagni, the great sage 
who had vowed to exterminate Kshattriya kings, strode into 
the assembly. He fumed with rage when he saw Shiva’s bow 
lying broken on the ground. He proclaimed that he would 
slay the king who had dared to break the bow of his guru. 
In the tense situation which developed, Lakshman’s taunting 
words only inflamed the sage’s tempestuous anger. Ultima- 
tely Rama pacified the irascible sage and preparations were 
made for Rama and Sita’s wedding. 


King Dashratha arrived from Ayodhya with Bharat, 
Satrughan and a vast marriage party. Along with Rama and 
Sita’s wedding, Bharat was married to Mandavi—daughter 
of Kushdhwaj, brother of king Janaka; Lakshman to Urmilla 
and Satrughan to Srutikirti. 


In Barvai Ramayana Tulsi composes only nineteen verses in 
Balkand : the Book of Childhood. In the first eight verses he 
sings of the resplendent beauty of his Lord Rama in his childhood 
and Youth: in the next five verses he describes Rama’s Divine 
consort Sita’s exquisite beauty. Thus thirteen out of nineteen 
verses of Balkand of Baravi Ramayana are devoted to glorification 
of the Saguna form of his beloved Lord and His Divine Consort. 
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Tulsi relates Rama’s success in stringing Shiva’s bow in the 
next three verses. 

In two of the last three verses of Balkand of Barvai Ramayana. 
Tulsi describes the delightful pleasantries of Sila's maids who 
tease the newly wedded shy bride and bridegroom, hailing the 
bride’s enthralling beauty. In the last hilarious verse, Tulsi 
describes the young maidens’ jokes while they leave Rama and 
Sita’s nuptial chambers. Smiling mischievously a maiden says : 
“Let's go...sleep now afflicts the newly wed’ f 


1. THE INFANT RAMA 


Large eyes, curved eyebrows, forehead high upon his lovely 
face, 

Behold Tulsi ! heart is enthralled by Child of charming 
grace. 1 

On forehead saffron tilak mark, spritely earings of gold, 

Soft lustrous curls kissing sweet cheeks, Sakhi, beauty 
behold ! 2 

Arrow-like tilak on forehead, *twixt eyebrows curved like 
bow, 

The moon alone beareth the charm his lustrous face doth 
show. 3 

Tulsi, in his sidelong glances a graceful smile too lies, . 

How can I say the lotus bears resemblance to Lord’s eyes? 4* 

Though arched when stretched, the arrow sped, a bow’s 
shapely curve falls, 

His eyebrows sweet like brutal bow never again I'll call. 57 

Tulsi, to liken lovely Rama to glamorous form of Kama, 

To fare in wordly well which poet will wish himself the 


harm ? 6* 
Saintly and graceful, wise and pure, kind nature, simple 
speech, 
Rama custom keeps, how can e’er Kama these benign 
virtues reach ? 7x 
A bow of reeds the Child Divine to play once shyly held, 
The king sent for a little bow, smiling his joy beheld. 8 
2. SITA 


Mark Sakhi! midst her tresses worn her pearls seem 
emeralds bright, 
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The same upon her lovely hands shed forth pure lustrous 
light. 

Gold doubtless has rich glow of limbs of Sita’s beauty fair, 

But Sakhi ! can the metal hard their tender softness bear? 10 

Can one describe fair Sita’s face like autumn’s lotus bloom ? 

Her face alight by day and night—on lotus night casts 
gloom. . 

Champa garland 'gainst Sita’s limbs resplendent beauty 
shows, 

Yet only when the blossoms wilt, ’tis garland hers one 


knows. 
Sita ! against your lovely limbs the flowers bear brighter 


grace, 
Lo ! bela’s garland champa’s seems, when on your breast 
is placed. 13* 
3. BREAKING OF SHIVA’S BOW 


Their prayers said the princes rose as newly dawned the 


9x 


lix 


12x 


day, 
Askingssaw them, like fading moon their faces paled 
away. 14 
Strong is the bow like Tortoise back, dear one, this casts 
a doubt; 
Sakhi ! Shiva shall command the bow, it's end he’ll bring 
about. : 157 
Grief stricken people saw the bow humble each valiant 
king, 
To end all sorrows Rama then rose the end of bow to 
bring. 16 


4. THE DIVINE MARRIAGE 


Why veil your face O charming bride ! of beauty be not 
shy, : 

Behold a beauty like your own—Moon boldly fares in sky. 17 

Of your beauty O Raghu's Lord, do not be vain at all, 

Upon your sky-hlue form it seems, shadow of Sita falls. 18 

As if to leave, the maids then rose and smiling gently 
said; 

‘Let’s go perchance sleep now afflicts Sita Rama newly 
wed P “19 
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II : AYODHYAKAND : 
THE BOOK OF AYODHYA 


Ayodhyakand of Rama Charit Manas contains cventful 
parts of the story of the carthly Deeds of Rama. On returning 
to Ayodhya after the wedding of his sons, the king realised 
he was growing old and thought of coronating Rama as 
Crown Prince. After seeking counsel of sage Vashist, Dashratha 
announced his decision in his court and commanded 
arrangement to he made for coronation of Rama as Crown 
Prince. : 

While people of Ayodhya rejoiced at the news, Manthra, 
a faithful hunchbacked maid of queen Kaikeyi, burned with 
jealousy. Inher folly she thought that Kaikeyi would lose 
the prestige she enjoyed in the royal household as the favourite 
queen of King Dasharatha and she herself would cease to 
enjoy the privilege of being the favourite queen’s maid, She 
therafore conceived a vile plot in her mind to bring about 
coronation of Bharat as Crown Prince and banishment of 
Rama. She cunningly exploited Kaikeyi’s love for the king, 
warning ‘her that when Kaushilya became ‘Queen Mother, 
Dashratha would cease to regard her as his favourite queen. 
Kaikeyi admonished Manthra for her attempts to create 
discord in the reyal family but ultimately she succumbed to 
her crafty maid’s wiles. 


In the early years of her marriage Queen Kaikeyi had 
earned deep gratitude of the king by saving him from death 
while he lay wounded on his chariot in a grim battle. 
Dasharatha had granted her two boons on the occasion and 
Kaikeyi, who really had no need of them, lightly said she 
would ask for them later. Manthra reminded her of the 
incident and advised her to demand Rama’s banishment to 
dwell as a hermit in woods for fourteen years as one of the 
hoons and Bharat’s coronation as Crown Prince as the other. 

Kaikeyi entered the wailing room in her palace and soon | 
Dashratha hastened to her to ascertain the cause of her 
displeasure. Kaikeyi reminded the king of the two boons he 
owed her and after making him troth his words for their 
fulfilment, she declared her evil desires. The grief stricken 
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king's heart all but broke as, he granted her the boons and 
their fulfilment became thc cause of his death after Rama left 
Ayodhya to serve his term of exile. 

Rama, along with his beloved wife Sita and ever faithful 
brother Lakshman, who elected to leave Ayodhya on voluntary 
exile with Rama, accepted his banishment with the same 
equanimity with which he had received news of his coronation. 
He entered the woods with his wife and brother, delighting 
the simple village folks who lived on the outskirts of the 
forests and learned sages and saints who dwelt in ashrams in 
the woods. Village maidens were charmed by Rama, Sita 
and Lakshman’s graceful beauty and sighed in sorrow seeing 
them tread rough paths of the forests. 


Ayodhya was steeped in gloom after Rama left the royal 
palace. Dashratha could not bear the anguish of separation 
of Rama and died soon after Rama had left. Bharat was 
summoned from Kekaya where he had gone to visit his 
maternal uncle. He firmly denounced his mother’s evil 
attempts to have him coronated Crown Prince in the course 
of which he had lost his father and the affection of his 
brothers. Bharat resolved to go to the woods to request 
Rama to return to Ayodhya and wear the kingdom’s Crown. 


Rama declined to dishonour the words trothed by his late 
father to queen Kaikeyi. ‘This has been the glory of Raghu’s 
lineage’, he reminded his loving brother, ‘one must fulfil 
trothed words even if one has to suffer death’. 


Bharat returned to Ayodhya to await Rama’s arrival 
after completion of his exile. He refused to wear the kingdom’s 
crown and installed Rama’s wooden sandals on the royal 
throne in token of his acceptance of his banished brother as 
the rightful king. Steadfastly devoted to Rama, he lived in 
Nandi village as a hermit, undergoing voluntary penances 
to atone for his mother’s evil designs which had brought 
tragic sorrow to the royal family. 


Ayodhyakand of Barvai Ramayana contains only eight verses : 
the first based on crafty Manthra’s. plan to misguide Kaikeyi to 
seek Rama’s exile; the second on Rama’s departure from Ayodhya 
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on his banishment. The remaining six verses are based on his 
journey to the woods and the celebrated incident of the boatman’s 


devotion when Rama sought to cross the river by boat. 


1. BANISHMENT OF RAMA 


For crowing Rama the king has now prepared for seven 
days, 

Why do you ask ? I know, O Queen, simple your nature’s 
ways. 

In palace Rama with Sita lived, comforts on them attend, 

They kingdom leave to go to woods, God’s Will deep. 
anguish sends. 


2. JOURNEY TO WOODS 

Some say they are Nara Narayana; other say: Vishnu 
Shiva, 

Some others say both Kama and Spring go in the woods 
to live. ; 

Tulsi, all weary grow in minds as they compare in vain, 

No forms like those of Rama Lakshman could in their 
throught be lain. 


3. THE BOATMAN’S DEVOTION 
‘Swearing on Ganga pure | pray, on boat place not your 
feet, 

My wife will make me dance disrobed’, the boatman 
thus entreats. ; 
Nishad with water filled in bowl said : “Lord come on 

boat mine, 
VII wash your feet with my own hands, in reason waste 
not time”. 


4. JOURNEY IN THE WOODS 


O friend ! more tender are their feet then lotus which 
hasthorns, 


The lotus flower closes at night, Beauty them e'er adorns. 


VALMIKI SAYS : 

Vishnu with two hands is the from of lovely Rama on 
earth, 

Another Shesha with single fang is form of Lakshman’s 
birth. 
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HI; ARANYAKAND : 
"THE BOOK OF FORESTS 


Rama Lakshman and Sita lived happily in the woods of 
Panchvati. Once while they were sitting outsid their hut of 
leaves Surpanakha, sister of Ravana, the mighty demon king 
of Lanka, came towards them. She saw Rama and was 
infatuated by his dazzling beauty. The love stricken 
demoness transformed herself into a maiden of fascinating 
beauty and sought to seduce Rama, imploring him to marry 
her. Rama was amused at the maiden’s request and he told 
her gently that he was already married, Finding her lust- 
filled yearnings to be thwarted, Surpanakha resumed her 
usual form and tried to frighten Sita. Lakshman rose instantly 
and cut off her ears and nose. 


Surpanakha fled to her brothers Khara and Dushana and 
complaine dthat Rama and Lakshman had attacked her. The 
two brothers came with their vast armies but were vanquished 
by Rama. Surpanakha then went to Lanka to seek Ravana’s 
assistance. 


Ravana was famed for his might as well as his contempt 
for virtue. When Surpanakha informed him that Rama and 
Lakshman were accompanicd by a maiden of enthralling 
beauty, Ravana decided to abduct Sita. He took assistance 
of his uncle Mareech, an expert magician, who transformed 
himself into a golden deer of breathtaking beauty. Sita implored 
Rama to slay the deer and bring his dazzling skin for her. 


Rama smiled at his beloved wife and picked up his bow 
and arrows. He cautioned Lakshman to be vigilant as the 
woods were full’ of demons and wild beasts. Rama then ran 
after the golden deer who led him far into the woods. When 
the deer was in sight, Rama strung an arrow to his bow to 
slay him. His unerring arrow struck the golden deer and 
Mareech cried out Lakshman’s name in a plaintive voice and 
assuming his own form in his last moments, obtained the 
Lord's Mercy. On hearing Lakshma's name being called 
from the distant woods, Sita asked Lakshman to go to her hus- 
band’s assistance. Lakshman hesitated to leave her alone in the 
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ashram, but Sita accused him of evil intent and he went on 
her insistent commands. Before he left the ashram, he traced 
a line on the ground with the point of his arrow and implored 
Sita not to cross it while he was away. 


When Ravana saw that Lakshman had left the ashram, he 
assumed the form of a meek brahmin mendicant and came 
begging for alms. Sita asked the disguised beggar to come 
forward and take food from her. Garbing his vile intent in 
feigned virtue, Ravana declared that he could not come near 
the hut as he was a hermit. Unsuspecting Sita crossed the 
line Lakshman had drawn and she walked towards the her- 
mit. As soon as Sita crossed the line, the demon king took 
his formidable form and swooped ugon the alarmed princess. 
With lightning speed he sped away towards his kingdom of 
Lanka. 

Sita wailed in anguish when she found herself helpless in 
the clutches of the vile demon king. Jatayu, the king of 
vultures, hastened to her assistance but was overcome by 
mighty Ravana. 


When Rama and Lakshman returned to their ashram, they 
found it desolate. The grief stricken brothers solaced each 
other and Rama vowed to reclaim the lost princess. They 
fared into the woods and met Jatayu who narrated details of 
Sita’s woes. The grateful brothers tended the dying bird and 
Rama performed his last rites. 


Aranyakand of Barvai Ramayana contains six verses. In the first 
verse Tulsi, in his inimitable way, compares Rama’s indication to 
Lakshman to punish Surpanakka with four fingers of his hand raised 
towards her, to the four Vedas she had flouted in her evil intent. 
The next two verses are based on the celebrated incident of Rama 
pursuing Mareech disguised asa golden deer. Finally in the last 
three verses, Tulsi recounts Rama’s grife when, on his return to 
his ashram, he found that Sita had been kidnapped. 


1. SCORNING SURPANAKHA 
With four fingers made sign of Vedas, then waived his 
hand to rend, 
The Lord forewarning Surpanakha, to Lakshman then 
he sent, 28* 


CC-0. Prof. Satya Vrat Shastri Collection. 


6) Digitized By Siddhanta SAN RU naa asha 
9. THE GOLDEN DEER 


Smilled lovely Sita who herself was like creeper of gold, 

The spritely golden deer she saw, she asked Lord to 
behold. 29 

Hair coiled like crown, bow arrow held, to Mareech as $ 


Rama hies, 
The sidelong glances of the Lord e’er stay in Tulsi’s 


eyes. 30 
3. RAMA PINES FOR SITA 


«Moon's art ! tender like golden pin ! the flame in lamp 
that shone ! 

O Lakshman tell me where my love, cye like Sita has 
gone.” 31x 

«My Sita with whom Ketaki flower sought likeness but 
in vain, 

In grifeits heart it tore apart, garland of black bees 
lain.” 32* 

“The moon which gives to all the world its cool and 
silvery light, 

Those very soothing rays of moon my grieving body 
blight.” 33 


IV : KISHKINDHAKAND : 
THE BOOK OF KISHKINDHA 


After hearing from Jatayu that Ravana had kidnapped 
Sita and sped his charoit southwards, Rama and Lakshman 
continued their search for Sita. Ultimately they reached the 
Rishyamuk hills where Sugriva lived with Hanuman. 


Sugriva was the younger brother of Bali, the mighty vanar 
king of Kishkindha. Once Bali had been challenged by 
Maivi, son of Mai. The two great warriors fought a grim 
battle and Maivi entered a cave when he found that he was 
being overwhelmed, Mighty Bali followed him asking 
Sugriva to wait his return for a fortnight. 


Sugriva waited for a month after which he saw a stream 
of blood gushing out of the cave.. Bali had not returned and 
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he presumed that he had been killed, Sugriva was afraid 
that Maivi would now kill him. He pushed a huge rock 
against the opening of the cave to prevent Maivi from coming 
out and returned to Kishkindha. He was installed as king 
and he took Bali’s wife Tara as his queen along with his 
own wife Rooma. 


Bali however had not been killed. When he returned he 
was surprised to find Sugriva on the throne. Bali drove 
Sugriva out of Kishkindha and he had to take shelter on 
Rishyamuk hills where Bali could not go because of a curse 
pronounced on him by Matang muni. $ 


_ When Sugriva saw Rama and Lakshman coming towards 
the Rishyamuk hills armed with bow and arrows he thought 
that his brother had sent warriorsto slay him. He implored 
Hanuman to go to them in disguise and ascertain the purpose 
of their faring in the woods. ; 


Hanuman went to Rama and Lakshman and after a meeting 
of tender emotions, he took them to Sugriva. Rama promised 
to make the exiled vanar prince the king of Kishkindha. He 
asked Sugriva to challenge Balito aduel. The two vanars 
met in a grim combat but when Rama saw that Bali would 
slay Sugriva, he killed Bali with a sharp arrow from his 
bow. 


Sugriva was coronated king of Kishkindha and Angad, 
son of Bali was made Crown Prince. After some time 
Sugriva sent vanar warriors all around to bring news of 
Sita, 


Jambwan, Angad, Hanuman and other brave- warriors 
weresent southwards. Before the party left, Rama called 
Hanuman and gave him his ring to present it to Sita asa 
token of his love when he foundher. The vanars moved 
swiftly but when they reached the shore of the ocean, Sampati, 
brother of Jatayu, told them that Rnvana had carried Sita 
across the ocean to his island kingdom of lanka. The vanars 
despaired of crossing the ocean. Ultimately Hanuman 
voluntered to leap over the huge expanse of waters to reach 
Lanka and bring news of Sita. 
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In Kishkindhakand of Barvai Ramayana, Tulsi composes only 
two verses, both concerning Sugriva’s meeting with Rama and his 
paying deep reverence to the Lord for granting him His Compa- 
ssionale Mercy. 


l. HANUMAN INTRODUCES RAMA TO SUGRIVA 


Sky-blue and fair, these brothers two, Rama Lakshman 
are their names, 
Lustre and glory they impart, even to highest fame. 34 


2. SUGRIVA’S PRAYER 
O Lord of Mercy ! of your grace in what words may I 


sing ? 
Lam abandoned. virtue lack, yet you kind shelter bring. 35 


V: SUNDERKAND : 
THE BOOK OF BEAUTY 


Hanuman’s mighty leap carried him over the ocean. An 
eventful journey brought him to the shores of Lanka. He 
gazed upon the wondrous beauty of the city in breathless awe. 
Using his capacity to diminish his form, he entered the city 
inconspicuously. After many adventures in the course of 
which he met Vibhishana, the demon king’s pious brother, he 
located Sita in the Ashoka gardens. 


Hanuman concealed himselfon a branch of a tree under 
which Sita was sitting. Meanwhile Ravana appeared and 
threatened her to submit to his will or be prepared to 
lose her life. Not even turning her eves towards the vile 
demon king, Sita firmly declared that she was prepared to 
dic. Ravana flashed his sword at her but Mandodari, his 
queen, restrained him and escorted him back to his palace. 


Hanuman gently dropped the ring Rama had given him 
in front of Sita. Seeing her lord’s ring, Sita clasped it to her 
bosom and her weary heart was thrilled witha ray of hope. 
Hanuman appeared before her and assured her that Rama 
would soon come to end her captivity. 


Pervaded with joy at the fulfilment of his mission, 
Hanuman sought leave of Sita to appease his hunger by 
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cating fruit of Ravana's beautiful garden. Sita smiled wanely 
and gave her blessings to the vanar. Hanuman sported 
jubilantly in the gardens, breaking their fruit defiantly and 
eating them to his heart’s content. He killed demon warriors 
who came to challenge him but . was ultimately taken captive 
by Meghnath, Son of Ravana, who took him bound to Ravan’s 
court. 


Ravana ordered that Hanuman’s tail should be set aflame. 
When demons set fire to it, Hanuman escaped from his bonds 
and he set fire to the city of Lanka. Before leaving the 
smouldering ruins.of the city he returned to Sita. She blessed 
the vanar and gave him her crest jewel to give it to Rama. 


Hanuman’s return was hailed with great rejoicings. 
Hanuman gave Sita's crest jewel to Rama and conveyed her 
message of love to him. 


Sugriva ordered commanders of his armies to march to 
Lanka. When Ravana’s spies reported arrival of vast vanar 
armies on the mainland shore, the demon king haughtily 
scorned Rama’s attempt to reclaim his lost princess. Mandodari, 
his wise and devoted queen, implored her arrogant husband 
in vain to desist from strife and warned him that their king- 
dom would be ruined. Other elders of the demon clan also 
sought to plaeate him, but Ravana remained adamant. When 
Vibhishana persevered in his attempt to dissuade his brother, 
Ravana struck him contemptuously. Vibhishana then 
proclaimed that he would join Rama rather then beeome party 
to the massacre of his kith and kin andto the perpetuation 
of vice. 


As he left Lanka, Vibhishana was filled with misgivings 
of his own unworthiness in meriting Rama's mercy. When 
he reached Rama’s camp, vanar chiefs were divided in 
opinion whether their foe’s brother should be accepted as an 
ally. When they asked Rama for his orders, he declared that 
those who sought his shelter were always welcome. He asked 
for Vibhishana to be brought to him and the Lord not only 
granted him His Mercy but also annointed him as the future 
king of Lanka. 1 
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Rama gazed at the vast expanse of the ocean between the 
mainland and Ravana’s island kingdom of Lanka. He decided 
to pray to the god of Oceans to grant him right of way. 
Lakshman was disappointed at Rama’s resolve. ‘One cannot 
depend upon the gods’ he said impatiently, ‘dry the waters, 
lord, by thy wrath. Only ‘the lazy implore for what they 
want’. 

Rama smiled calmly and asked Lakshman to be patient. 
He then prayed for three days but the god of oceans did not 
appear. He then asked Lakshman to bring his bow and fiery 
arrows. Fear succeeded where prayer had failed and the Sea 
god appeared hurriedly before Rama. Ue humbly requested 
Rama to ask Nala and Neel to help in making a bridge. The 
valiant vanars held a boon that whatever they placed in water 
would float. 


Sunderkand in Tulsi's Ramayana is a chapter of enthralling 
beauty in which the poet saint pays reverent homage to Hanuman, the 
messenger of Rama and one of his greatest dovetees. The chapter of 
Sunderkand is held to be. the holiest of the holy Ramayana and 
thousands of devotees of Rama find strength und solace in daily 
recitation of. ils verses. In six verses of Sunderkand in Barvai 
Ramayana, Tulsi narrates Sita’s.griefin Lanka on separation from 
Rama and Hanuman’s touching words conveying her angusih to. Rama 
on his return to Kishkindha. 


“1. SITA’S ANGUISH 


‘When. parting’s fire within my heart in flames consuming 


swell, a Ex 
Tears of two eyes become my foes, the blaze within me `. 
quell. 36* 
This is not moonlight of the night, this shines hot midday 
sun, ‘ 
The world for me without my Rama, a ball of fire 
become. ` sah 37 
O vanar-! nothing to me now'to keep life hope can ' 
bring, ` kn Sa Ng aan 
Now as a bracelet I can weer my little finger’s ring. 38 


In all four ages fame of Rama for ever dazzles bright, 
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Secing demons thus torment me here, world seems eternal 
night? | 39 

HANUMAN SAYS: 

“In what words may I speek O Lord ! of anguish of her 
heart, 

With arrows dipped in Thy love deep, Kama strikes at 
her his dart. _ 40 

As autumn’s full moon in the sky sheds forth its cool 
moonlight, 

She bows to elders of thy clan—moon seems sun in her 
plight’. . Hr 


VI : LANKAKAND : 
THE BOOK OF LANKA 


While mighty armies prepared to clash in a terrible war, 
Sita languished in captivity in the Ashoka gardens in Lanka. 
The bridge over the sea between the mainland and Lanka 
was ready. ` Vast vanar armies marched across and news of 
- the wondrous feat of building the -bridge was conveyed to 
Ravana. His wise and beautiful queen Mnadodari repea- 
tedly implored her arrogant’ husband to desist from strife 
against Rama, but her prayers were in vain. 


Before declaring war on Lanka, Rama sent Angad, son of 
Bali, as his envoy to Ravana to negotiate for peace. Ravana 
however scorned Rama's offer for peace. After Ravana’s 
stubborn refusal, war was declared on Lanka. In one of the 
terrible hattles fought, Lakshman was scriously wounded by 
Meghnad, son of Ravana. Hanuman undertook to bring the 
Sanjivini herbs from Drona peak in the Himalayas to heal 
Lakshman. 


In the course of seven days grim warfare all the demon 
warriors including Ravana’s mighty brother Kumbhkarana 
and his heroicson Meghnad were slain. On the last day a grim 
battle was fought between Rama and Ravana It was a mighty 
combat and even the gods witnessed the spectacular battle in 
breathless awe from: the skies. - Ultimately Ravana was killed 
and Rama reclaimed his lost love. 

5 : 
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Rama consoled Manddoari and coronated Vibhishana king 
of Lanka. Rama, Lakshman and Sita, along with vanar 
warriors went to Ayodhya on the Pushpak chariot. 


Tulsi, whose verses throb with the war drums in Lankakand of 
Rama Charit Manas in which he describes the battles-in which 
valiant demon warriors were vanquished by Rama and Lakshman, 
composes only one verses for this section in Barvai Ramayana. In 
this verse he proclaims Rama’s victory as inevitable. 


RAMA’S ARMY 


Rama’s army which brave Lakshman leads in valour’s 
splendour glows, 

More vanar warriors in its ranks than water in sea 
flows. 42 


VII: UTTARKAND: 
BOOK OF THE NORTH 


“The period of Rama's exile was almost over. Only one 
day remained and the people of Ayodhya anxiously awaited 
his return. Hanuman arrived in Ayodhya and apprised Bharat 
of Rama’s victory and return. The kingdom was full. of 
rejoicings. 

Rama was crowned king of Ayodhya. His reign ushered 
a period of peace and presperity. His wise and just rule 
provided welfare to all and came to be known as ‘Rama 
Rajya? : the emblem of perfection in administration. 


In Uttarkand of Barvai Ramayana, Tulsi isagain the ardent 
devotee of his beloved lord Rama. He sings of the Glory of Rama’s 
Name with inspired rapture and enthralling love. In twenty seven 
glorious verses he beseeches his readers to have unswerving devotion 
in his Benign Lord Rama. 


Do, MEDITATION 
In Chitrakoot on Pyasvini’s banks live like neath Wishing- 
Tree, ; i i cal jaren IRA 


On Rama ‘Lakshman. and Sita let your mind e’er dwell “ 
Tulsi, See ge ; Í e 43 4 
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Bathe in Pyasvini's waters pure, fresh fruit alone fare 
make, 

Tulsi, dwell in Sita Rama’s Feet, all other hopes forsake. 

If you seek welfare while you live, salvation when you 
go, 

Tulsi, this is the only way, let love in Rama’s Feet 
grow. 


2. THE HOLY NAME OF RAMA 


Consider well within your mind, Death looms its toll 


to take, 

Tulsi, chant Holy Name of Rama, His love your shelter 
make. 

If you seek peace within your heat your distress to 
efface, 


Tulsi, in Holy Name of Rama, love and reliance place. 
Penance, detachment nor knowledge, can one in Kaliyuga 
seek, 


Tulsi, therefore with steadfast mind, the Name of Rama 
repeat. 


Know letters two ofn name of Rama are welfare for your 
heart, 

Tulsi, they are like Rama Lakshman, heed nothing them 
apart. 

Mother and father, guru, lord, in Namc of Rama 
reposed, 

Tulsi, who finds not bliss in this, will find God’s Grace 
opposed. 

Tulsi, repeat the Name of Rama sans any other care, 

Both in the world and in Beyond, yours will be all 
welfare. ; 

Tulsi, more than penance and fast, alms, rituals, Name 
has fame, 

More fruitful than all pilgrimage, Ipea Rama’ s Holy 
Name. 

The Glory of the Name of Rama is known to’ — mighty 
Shiva, 

In Kashi who expounds its Bliss to Moksha on death to 
give. 
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Tulsi, the bard immortal knew the wondrous might of . 
Name, 

In jumbled form chanting the Name, the Bard of bards 
became. 54% 

Agastya the revered rishi too knew dazzling power of 


Name, 
Repeating which with playful ease the ocean he had 
drained. 55* 


Tulsi, dwelling on Name of Rama, life’s four fruits come 
one’s way, 

The Vedas and Puranas thus declare, so also Lord Shiva 
says. 56 

Tulsi, upon the Name of Rama let all your love be lain, 

Nothing better than this on earth, in life no greater 
gain. 57 

Tulsi, the Holy Name Rama burns follies woes and sins, 


All joys, rejoicings, omens good, Rama’s Name to 


mortals brings. 58 
Tulsi’s state was like grass in woods, his life of no 
awail, 
Repeating Name Tulsi ened fame, pure like Tulsi all ; 
hail. | ; 4 59 


Writings of Vedas, Puranas, Tantras, Shastras, each firmly - 
thus:declare : 
To Bliss of dwelling on Rama's Name) no way can c'er 


compare. . 60 
For ever dwell on Name of Rama and serve all saintly 

men, ; 
Across the vast ocean of life, journey is easy then. 61 


Tulsi, Rama’s Name is plenty’s Gow, Rama’s Form Wish 
Bearing Tree, 

Dwelling on Name four fruits of life for you shall easy 
be. 62* 

‘Tulsi, all mortals hear and say, but few to do are 
known, 

Deep love for Ever Loving Bana comes by good Fate 
alone. 63x 
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One preaches to another yet his heart in Name not lain, 


Tulsi in way of Love for Rama, one’s sins mortals 
restrain. 


‘Dwell on the Holy Name of Ram’, to dying all precept 
give, 


Tulsi, all know that life must end, chant not Rama while 
they live. 
Renounce inaction, Tulsi dwell on Holy Name of Rama, 


Opposing Rama in Kaliyuga one as clown brings him- 
self harm. 


Tulsi, like Holy Name of Rama, can you e’er find a 
friend 


Which reaches you to Rama’s Abode, when your 
mortal life ends ? 

TULI'S PRAYER : 

Rama he my hope, Rama be my str ength, Rama's Love 
all things on carth, 


This boon to Tulsi grant Kind Rama, this birth and in 
rebirth. 


Wherever Lord, in future births, Tulsi has to reside. 


Grant that for Thee eternal love may in his heart 
abide. 
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SITA'S BLISS 


JANAKI MANGAL, or SITA'S BLISS, is Tulsi’s song of 
the Divine marriage of Rama and Sita. The poem consists 
of 480 lines of verse. After a short invocation, the poem 
commences with a description of the prosperous kingdom of 
Mithila in Tirhut. Janakapur was the capital city of the 
kingdom and Janaka was its wise and virtuous ruler. 


King Janaka possessed Shiva’s mighty bow, and he had 
vowed to give his beautiful daughter Sita’s hand in marriage 
to the gallant prince who succeeded in stringing the massive 
bow. Tulsi describes preparations for decorating the swayamvara 
grounds where princes of many lands would assemble to vie 
for Sita’ s hand by attempting to string the bow. 


Meanwhile Vishwamitra, a celebrated sage, was perfor- 
ming a Yagya in his ashram in which many saints and sages 
had come to participate, He was sorely distressed by persistent 
attacks by demons who defiled the offerings, thus prev enting 
the rituals from being completed. Vishamitra decided to go 
to Ayodhya to request King Dashratha to send his sons Bada 
and Lakshman to guard hisi Yagya against the demons. Tulsi 
narrates King Dashratha’s reluctance to send his beloved sons 
on the dangerous mission, and the family: guru Vashisht's 
advice to the king to accede to the sage’s request. The poct 
describes in ecstatic rapture, the journey of the charming 
princes in the woods, their adventure of slaying Taraka the 
fierce demoness, guarding of the Yagya, and Rama's Compa- 
ssionate Mercy in redecmimg Ahalyi, wife of Gautam muni, 


who had been turned into an image of stone by her husband’s 
curse, | 


When Vishwamitra heard ai the assembly of royal princes 
invited by King Janaka for ‘stringing Shiva’s bow, he asked 
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Rama whether he would like to witness the festivities at 
Janakapur before returning to Ayodhya. Tulsi describes their 
journey to Janakapur and the king’s delight on seeing the 
glamorous princes with the sage. The poet sings seemingly 
endlessly of Rama’s presence in the swayamvara grounds where 


he was the cynosure of all eyes. 


In this lovely poem of bliss and sheer beauty, Tulsi 
refrains from recording Lakshman’s bold reply to King Janaka 
in the assembly when, disappointed at the failure of most of 
the gallant princes in being able to even stir the bow, the 
king spoke disparagingly of valour in assembled warriors, 
Nor does the poet narrate discontent of evil prince who 
planned to prevent Sita’s wedding to Rama by force even. 
after the charming prince of Ayodhya had broken Shiva’s 
bow. In fact, to maintain the sweet flow of his verses, Tulsi 
departs from the sequence of events recorded in his Rama 
Charit Manas in which Parashurama made a fiery entry into 
the assembly after Rama had broken the bow. wai 


In Janaki Mangal, Tulsi follows his verses on.breaking of 
the bow with swect song of victory, love and the Divine 
Wedding. ais ` 

Janaki Mangal, or Sita’s Bliss, underscores . Tulsi's. 
versatile genius as a poet of worldly emotions, .even as 
Vairagya Sandipini, or The Rapture of Renouncement; 
establishes him as a sage of profound learning and detach- 
ment. He narrates rituals of Sita and Rama’s marriage 
ceremony with meticulous skill and enthralling delight, the 
sweet flow of his verses stimulating the gaicty and festivity 
of the occasion with unmistakable clarity. Commencing with 
the description of the mandap or canopy for performing the 
Marriage ceremony, he records singing of traditional songs 
and playing of auspicious tunes of music. The great apostle 
of detachment turns into an accomplished narrator of numerous 
rituals which are the delight of women.. Thus we read of the 
turmeric rites being performed, singing of nuptial songs, and - 
annointing the bridegroom with oil. The poet describes the 
auspicious pitchers, the lagna patra or wedding scroll brought 
to Ayodhya by Shatanand chief priest of King Janaka, and 
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preparation for the marriage party at Ayodhya. Tulsi sings 
in rapture of the cxchange of wedding gifts, affectionate 
meeting between the bride and bridegroom’s fathers at 
Janakapur, welcome songs sung by cuckoo voiced beauties 
and the @rati, or holy flame ceremony. He records the thrill 
experienced by women as they ‘of limb unmindful gaze on 
limbs’ of the handsome bridegroom and offer their presents 
to him. The great story teller deos not miss a single detail 
and describes sprinkling of water over the carpetted path to 
the mandap to which Rama was led and seated cn a dazzling 
throne. 


Thus the poet holds his readers fascinated with thrilling 
descriptions of the wedding, the delightful moments of 
traditional rites thereafter, in which the bride and bridegroom 
offer sweets to each other and play innocent gambling games. 
He describes the sumptuous feasts and the lavish presents 
given by the bride’s father, and concludes the beautiful poem 
with descriptions of the touching farewell given by King 
Janaka to his guests from Ayodhya. The skilled poet does not 
miss mentioning traditional dishes of curds, roli” rice and grass 
which are symbolic of welfare, as the queens and ladies of the 
royal household bid an affectionate farewell to the bride and 
bridegroom. 


. Verses of Janaki Mangal are composed in dAzadhi bhasa 
which permits rendering into mellifluent music. A four line 
in Harigiti meter follows four four-line verses in Hansagati 
meter providing both variety and beauty to the poem. 


1. INVOCAT ON 


Guru, Ganesha, Vishnu, Uma Mahesh, 

Saints gentle, poets, Vedas, Sarda and Shesha; 

Besecching them I bow, hands folded bring, 
Marriage Divine of. Sita Rama I Sing. 1 


2. PREPARATIONS FOR SWAYAMVARA 


On day auspicious Song of Swyamvara rites, 

‘These verses of Sita Rama heart delight, 

Fair hallowed land in Vedas which hears renown, ; 
Known in three Worlds, Tirhut, of carth is crown, A 
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Famed Janakapur that great land doth adorn, 
Sita, Joy’s Sea, like Lakshmi there was born 
King of that prosperous land was Janaka named, 
His Virtues were unbounded, none as famed, 
No King like Janaka: was, nor c'er shall fare, 
Of Whom Sita was daughter, Sweet Welfare, 
With guru, kins’ advice, seeing princess grow, 
Vowed king: ‘Sita will wed who strings Shiva's bow’. 4 
Making bow prize for Sita's hand, wondrous Swyamvaia 
grounds were made, 
As if for famed assembly royal, Brahma himself all his art 


had laid, 
In all kingdoms his vow announced, filled with delight 


me) 


fair prize to claim 

Young princes with camps, stecds adorned, to Janakapur 
in fervour came. 1. 

Princes with armies, strong, young, fair, high birth, 

As if warriors of Indra had flown to earth; 

Gods, demons, daityas, kinnars, nagas too heard news, 

In guise of kings they hied, their hearts bestirred, 5 

Some camping, some on way, some ficeting go, 

In shame return when stirs not heavy bow, 

Wise ones see town and at assembly gaze, 

Their mind and sight on them for ever stays. 6 

Janaka's grace turns jealous kings who are proud, 

Within wtihout tumultous is the crowd, 

People flock everywhere, sing, music play, 

What words can zeel for Sita’s wedding say ? 7 

3. VISHWAMITRA’S REQUEST FOR RAMA’S 
ASSISTANCE 

To Avadh, Gadhi’s son had journey made, 

Dashratha brought him to palace, honour paid; 

He lavished care and howed to his guest famed, 

“None has such fates’, the noble king exclaimed, "39 

"None has such fates’, hearing this sage, greeted the king 
with joy beset, 

King sage’s minds alone had known the plaasure deep 
with which they met, : 

The queens with love, good fates and grace, Beauty and 
all virtues replete, 
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With blissfilled joy within their hearts pep sons, and 
bowed to sage’s feet. 


By Kaushik blessed, in hearts queens blissful grew,. 
Like nectar sweet had nourished creepers new; 
When muni Rama and brothers his beheld, 

Tears in his eyes, thrilled heart in rapture held, 


Caressing Rama with joy to heart he clasped, 
Drowning in Sea of Love, its depth ungrasped, 
On graceful form in highest rapture gazed, 
King Dashratha’s fate repeatedly he praised, 


Folding his hands humbly then said the king: 
‘Sight of your feet deep honour to me brings; 
You are fulfilment, life’s four fruits bestow, 
To offer service, mind reluctance shows!’ 


Kaushik hailed king hearing his graceful speech, 
His purpose told, the ways of dharma he preached, 
As sage before the,king his wishes spelt, 
Specchless and rooted to the ground he felt, 


Seeing him amazed, speechless and dazed, Vashisht to 
King his counsel gave, 

He spoke of Kaushik’s penance g great and might of Rama 
gallant and brave, 

As Kaushal’s lord heard guru’s words, he gently spoke, his 
heart calm grew, ` | 

‘Lord ! Sea of mercy ! you know all, it is not meet to 
answer you’, 

‘lor me, my kingdom, a and my sons, - 

In woods and home from you all welfare comes’. 

Many such words the king thus humbly said, 

Presenting Rama Lakshman he bowed his head. 


4. RAMA LAKSHMAN DEPART WITH 
VISHWAMITRA 


By parents bid, they bowed, prepared to go, 
Tied guiver to waist band, held arrows, bow, 
Sending hearts with them, said people and king : 
“Return safe Rama ! news of success to bring !? 
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Invoking Shiva they bless : ‘Fame may they carn, 

Lose not a single hair and safe return’, 

As they left, all in parting’s anguish lay, — 

With brother Bharat, howed respects to pay. 15 

*Midst omens good as signs of welfare sent, 

Rama Lakshman then with sage illustrious went. 

Sky-blue and fair, youthful Abodes of Grace, 

As if all glory Brahma in them had _placed. 16 

Brahma lay such glory in their forms that Beauty none 
seemed to remain, 

To them another to compare in fourteen worlds one 
seeks in vain. 

Their dazzling glory on wood paths with rishi dwells 
in Tulsi’s heart, 

As ifthe Sun with Chaitra Vaisakh on northward 
journey now depart. IVx 

They see trees creepers hills streams lakes on way, 

Running to catch birds deer in childish play; 

Seeing muni; they demur, fear doth o’ertake, 

Collecting leaves and flowers they garlands make. 17 

Secing Rama, deep love in Kaushika’s heart prevailed, 

Clouds shade provide, gods lovely blossoms hailed. 

Rama slew Taraka, sage knew he was ski lled, brave, 

Lessons in arts of warfare then he gave. 18* 

Yearnings of eyes and heart thus all derived, 

Then Rama with sage at his ashram arrived. 

Slaying demons there, he yagya’s fulfilment brings, 

Muni’s woes end, the world of Rama’s Deeds sings. ` 19 


5. RAMA IN JANAKAPUR 


Dwelling on cause of gods and saints in heart, 

To show Rama how of Shiva, the sage departs. 

Gautam's wife raised, to hushand’s abode sent. 

The sage with Rama to Janakapur then went. 20* 

Rama saw the lovely town with sage, their hearts with 
highest joy bestirred, a 

Janaka with guru, courtiers all, welcomed them as the 
news they heard. i 
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He bowed to sage and blessings. carned, paying them 
regard he Rama beholds, 


The learned king within his heart feels peace of Brahma 


grow hundred fold. 
Seeing lovely form, the bliss of love, he found. 
Renouncement left, in bonds of love was bound. 
Thrilled in his heart, Ocean of Life he praised: 
‘Clever is Brahma, such Gem on earth he raised !? 


Parents are Virtue’s Sea, whose god-like sight; 
These sons like Wishing Trees their hearts delight. 
Which righteous parents’ sons, sage, I behold, 
Sky-blue and fair, who bow and arrows hold ? 


Fixed in Beyond, from world I went apart, 

Seeing them, selfish desires. now bloom in heart.’ 

“Hearken O king ! with rapture thrilled said sage, 

Brahma’s Beyond’s forms have these boys of young age: 

They’re sons of Dashratha, Solar race’s king, 

Rama Lakshman named, end of demons to bring’. 

Rama peerless in all charms, clan, tender grace, . 

Dwelling on vow, thoughtful became king’s face. 

Thoughtful king’s face dwelling on vow; then calmly 
his heart’s yearnings bound,. 

Janaka all forms of welcome gave and took then to the 
swayamvara grounds. 


The king was pleased as Kaushik praised its wondrous $ 


beauty, lovely grace, 
For Rama Lakshman and Muni then, Janaka asked men 
three thrones to place. 


6. RAMA IN SWAYAMVARA GROUNDS > 


Midst kings assembled Raghu' s.gems glow bright, 
Like two full moons midst stars in autumn's night. 
Lustrous curled hair, like lotus lovely eyes, _ 

Secing forms dark, fair, million Kama’s pride low lies. 
Tilak o’er eyebrows like shaft on Kama’s bow, 

Lively earings set hearts with joy aglow; 


Nose, cheeks, chin, lips and teeth bear charming grace, , 


Enthralling face doth autumn’s moon disgrace. 
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Shoulders like bull's hump, mighty arms, broad chest, 
On which sacred thread, pear]s‘and mantle rest; 


Quiver at waist, in hands arrows and bow, 
Their graceful limbs make hearts with rapture glow. 


Seeing Rama Lakshman the people’s hearts are thrilled, 
O’ercome with love, their eyes with tears are filled. 
Sceing brothers, queens amongst themselves thus said: 
“To fruit of birth on earth this day has led !? 


Of birth today eyes fruit we earn, to Shiva all women 
warmly pray, l 

May Sita wed the sky-blue prince, so that we see re- 
joicings gay. : 

“Some Say: ‘Alas ! tender the prince, heavier than steel 

is bow of Shiva ! 

‘How can a young swan stirahill? To king none does 
this counsel give. e 

Seeing Rama, princes lost hope, to themselves said: 

Renouncing vow, to Rama king will her wed’. 

Said one: ‘Tis well, a marriage good we'll sec 

Of Sita Rama, from vew if king is free’. 

Say wise and virtuous kings: “This is known well 

Where glory bright abides, might too will dwell. 

Raise not your eyes 'gainst Rama, nor boast in vain, 

Strength was disgraced, now wisdom do not shame. 


When Rama will rise, he will string bow sans doubt, 

Your pride disgraced, in shame you'll turn about. 

On nectar form why do you not eyes feast ? 

Fulfil your aim, why turn a human beast ? 

“Twist sage the princes two one thus beholds, 

On sides of Sun, like blue lotus and gold, 

Of sage’s hands o’er their curls such is bliss, 

As if red lotus petals Kama’s form kiss. 

In graceful forms which Kama-entice, in reverence eves 
you do not keep, ‘ 


In vain in this assembly royal, renouncing shame your 
end you seck’. 3 


D 
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Giving this counsel virtuous kings, seeing peerless forms 
rapture attained, 

Seeing moon that Raghu’s kumud bloomed, chakor-like 
fixed on him remaincd. VIII 


Townsmen and women sce Raghu’s Lamp’s flame, 

O’ercome with love on king Janaka lay blame. 

Some wisely cautioned : “Do not blame the king, 

Royal word unkept, is like a nose sans ring. 33* 


We think the king indeed has acted well, 

His vow brings princes in our eyes to dwell. 

In what such virtuous king’s wishes are lain, 

God will protect his vow, yearnings attain. 24 


If king had heard Rama’s grace and beauty’s fame, 

He’d wed Sita to him, none could him blame; 

3ut being announced if vow is now renounced, 

God's Will unknown, world would have him denounced. 35 


E'en now forsooth, Raghunandan will bow string, 

Of his wedding world will rejoicings sing.’ 

From balconies court ladies peep and speak, 

Their sparkling teeth appear like lightning’s streak. 36 


Like lightning streaks the beauties fair, shamed lovely 
Rati’s beauty’s pride, 

Queen was enthralied seeing princes young shown by 
her maids, the sage beside; 

By Ramas celestial beauty charmed, Sita's mother was 
pleased in- heart, 

“Tender the prince, massive the bow! God is opposed ! 
joy from us parts !” l IX 


To sekhis then the Queen with love exclaimed : 

“How sweet are princes ! heavy Shiva’s bow famed. 

If God had not made Rama quest of our eyes, 

None would have said the blame upon king lies.’ 37 

‘Perplexing in the turn, fail words and thought.’ 

Seeing worried queen, sakhis to solace sought : 

“O Queen ! Renounce your fears, joy in heart bring. 

Know truc to be these words : Rama bow shall string ! 38 
3 
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Knowledge of all three times the sage has got, 
Sans might, would he the princes here have brought ?' 
Hearing the sage’s power, queen calm became, 
Of slaying Subahu sakhis told Rama’s fame. 39x 
Their words in anguished breast of gucen hopes raised, 
As towards Rama drawn with deep love she gazed. 
King, gueen and people Rama behold in thrill. 
Pitchers of yearnings betimes fill and spill. 40 
Pitchers of yearnings fill and spill, gazing at Rama and 
then at bow, - 
With joy and sorrow in their hearts, they beseech Shiva 
the way to show. 
Guru then with Janaka's assent, Sita midst kings assem- 
bled brought, 
Beholding Sita's glorious form, fruit of their eyes the 
people got. X 
` On lovely form dazzled gems, dresses bright, 
Foolish kings were inflamed at her sweet sight. 
Whichever way fair Sita’s eyes sight led, 
It seemed Kama arrows of blue lotus sped. 41 
At Sita now, then at Rama people gaze, 
! Their families, grace and youthtul forms they praise. 
As Rama saw Sita, Sita beheld Rama, 
Seeing them his arrows raised god of Love Kama. 42 
Mutual love grows, its thrill restrained they keep, 
To make love firm within their hearts they seek. 
Suiting occasion were Rama Sita’s thoughts, 
As if Youth’s king, sweet Town of Beauty sought. 43 


24 


Such beauty heart can feel, no words can state, 
jan dumb drink nectar and describe its taste ? 


7. BREAKING OF SHIVA’S BOW 


Announcers then King Janaka’s vow proclaim : 

Kings rose with zeal but none fared prize to claim. 44 

Sans hopes to win by some excuse some sat, others 
went bow to see, 

Feeling its might, ashamed returned, like monkeys from 

coconut flee. 
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Some hie in zeal, but like saints’ words, the bow stead- 
fast and firm remains, 

Like Nahusha, bow sapped wisdom strength, as people 
watched they tried in vain. NT? 


With heavy heart Janaka saw princes fail, 

Like Valour's Lotus Woods were crushed by hail. 

Kaushik for Janaka's assent then reguests : 

“Solar clan's Sun, Rama wishes bow to test.” 45 


ʻO sage ! forsooth, your words hills, earth can shake, 

But as occasion is such action take. 

Like arrow sped, Banasura Ravana turned, 

Trom how; their might’s fame has onc ever earned ? 46x 


This bow is firm like Uma’s steadfast heart, 

Shiva “lone has might, he loves none—Spousc apart. 

A tender prince you wish stern bow to feel, 

Can Siras bloom pierce even thinnest steel ? 47 


Each pore of his beauty shames countless Kamas, 

Osage ! seek nothing which his glory harms’, | 

Smiled sage : ‘On dazzling Image His who dwells, i 
E'en once, for ever rids all folly’s spells. 48 


Janaka ! behold the sportive deed of Image His, from 
vice which frees, 
Know Raghunath like Agastya to befor mighty kings 
in bow-like seas’. 
The king demurred, thoughtful became, Rama bowed 
to sage and rose to go, 
No joy nor sorrow in his heart, omens signs of sweet 
welfare show. XII* 


Midst beating drums from skies sweet blossoms came 

Janaka and people pleased, vile kings ashamed. 

Lakshman bid Shesha and earth in might to grow, 

For soon Rama goes to string Shiva’s mighty bow. 49 


When Rama stood near the bow with gentle grace, 

People and Janaka watched with thoughtful face; 

Restraining her soft speech, dwelling in thought, 

Ganesha, Shiva, Uma’s help sweet Sita sought. 50 
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In parting's Sca she drowned gazing at Rama, 

As if to save, guivered right eye and arm. 

Queens try to calm, but anguished is her mind : 
‘Tender my prince, bow stern—God is unkind’. 

To All-Knowing Rama, Sita’s anguish was clear, 
He held the bow, pulled bowstring to his ear. 
Knowing Sita’s love, by Rama bow broke in twain 
Like young of deer by elephant had been slain. 52 
The broken bow thundered aloud, carth trembled, mighty 


51 


mountains stirred, 
As if Rama filled their orbs with pearls, Rama’s fame 


was sung in fourteen worlds. 
All friends were pleased, foes were in tears, the Bliss 


poet’s fancy thus das drawn: 
‘Like chakwa, chakvis, lotus blooms, in lake appear at 


break of dawn.’ 


8 THE SWAYAMVARA 


XIII 


Sweet tunes of music filled the town and air, 

Seeing Wishing Tree fruit of their yearnings bear. 

Bid by the priest, sakhis sweet greetings sing, 

Desires fulfilled, Sita with them they bring. . 53 
Her lotus hands, love’s garland sweet adorn, 

Which poet can state the beauty of her form ? 

O'ercome with love, at Rama her coy glance stayed, 

As if breeze t’wards a tree a creeper swayed. 54 
The garland then sweet Sita placed on Rama, 

Like moon ensnared in lotus net of Kama, 

Sita Rama's beauty rare ! Rare was the day ! 

With rapture’s bliss the queen was thrilled and gay ! 55 


Sakhis too her, garland on Rama to place, 

Like lilies blooming when on buds moon plays; 

Gods blossoms sent in joy, Rama’s glory hailed, 

Rama came to sage, all over peace prevailed. 56 


Rama came to guru, king and queen and people were 
filled with delight, 
Like herd of thirsty elephants come in lake of nectar 


to alight. 
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The king withopteas re bowed to Sage, “Teseee iing him 


for his consent, 
Then family priest to Avadh sent with wedding scroll, 
tilak presents. NIVA 


9. PREPARATION FOR THE WEDDING 
IN JANAKAPUR 
Janaka asked wedding mandap to be made, 
Married girls sung, auspicious music played. 
For Sita Rama to Ganesha Gauri prayed, 
King, queen and people, festive dress arrayed. 57* 
They do turmeric rites, singing songs with gracc, 
Annoint with oil, auspicious pitchers place. 


IN AYODHYA : 


When Shatanand to fair Ayodhya came. 

In Saryu bathed, earned bliss of Million Names. 58* 
King bowed to priest, heard news, with honour led 

To palace where in joy wedding scroll read. 

The news was heard midst thrilling music’s sound, 
Auspicious pitchers placed, awnings were bound. 59 


Leaving all work, for wedding king prepared, 
Praying to Ganesha, with marriage guests he fared. 


Drums, tabors played, good omens welfare spelled, 
The wedding guests Janakapur soon beheld. 60 


IN JANAKAPUR : 


As wedding guests Janakpur reached, people delighted 
came to greet, 
Seeing each other in thrilling joy, desires fulfilled, with 


love they meet. 
What words can their immense delight, loud din of 


merry speech convey ? 
At last they led their wedding guests in rooms of all 
comforts to stay. XV* 


To guest house then Rama Lakshman went with sage, 
Hearts filled with love on them men women gazed. 
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King clasped to heart, in deepest love bestirred, 


Shesha cannot spell that joy in million words. 61 


Dashratha gave gifts to saints, to Kaushik prayed, 
For Rama’s welfare, offerings auspicious made. 
Beauty’s adornment Rama, adorned to wed ! 

His cyes like Sun, world’s lotus buds to spread. 


In midst of wedding guests, lovely to see 
Like in Kama’s garden blooming Wishing Tree 
Janaka sent wedding gifts costly and fine, 

To guests delight while gods in envy pine. 


10. THE DIVINE WEDDING 


62 


63 


On both sides priests arranged the wedding rites. 
With pleasure Janaka then his guests invites. 
Said Shatanand : ‘To welcome, king has sent’, 
Invoking Uma, Shiva Ganesha they went. 


Dwelling on. guru as they went, gods blossoms sent, 
carpets were laid, 
Janaka paid Dashratha honour great, deep love in his 


heart did pervade. 
When bride’s and bridegroom’s fathers met, sweet 


rapture all over prevailed, 
Seeing them gods, sages, men were thrilled, in deep 
delight the kings they hailed. XVI 


In three worlds none to them, mind likening brings, 

Janaka and Dashratha both were peerless kings. 

The queens prepared for rituals in delight, 

Cuckoo voiced maidens sung sweet melodies light. 65 


Uma, Lakshmi, gods wives from skies appear 

In guise of lovely women songs to hear. 

To bridegroom greet, with holy flame they rise, 

Like gold lotus buds blooming at sunrise. 66x 


From head to feet seeing beauty in him lies 

In all limbs, they envy Indra’s thousand eyes. 

The lucky comely maidens with love thrilled, 

Perform the rites, their yearnings ne’er fulfilled. 67 
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In deep delight their eyes upon them lay; 
Waive holy flame, o’er bridegroom presents throw, 
Thrilled with deep love, bodies? state do not know. 687 


Of limbs unmindful, gaze on limbs, as if o'er eyelids 
they have won, 

O’er Rama’s beauty’s Kingdom’s delight, their eyes 
victorious have become. 

Then Janaka for Dashratha and guests, seats of glory 
and comfort laid, 

Presenting dresses to the king, to Kaushik and V ashisht 
they prayed. XVII 


Sprinkling water, Rama to the mandap bring, 

Songs of rejoicings sakhis sweetly sing. 

All are enthralled by glorious form of Rama, 

As if in Spring in woods, resplendent Kama. 69* 


All rituals as by Vedas and custom bid, 

Both priests with utmost care and pleasure did. 

To throne the bridegroom led, worshipped hy king, 

Getting assent, sakhis hied bride to bring. 70* 


Midst maids Sita by nature dazzled bright; 

To liken shy Saraswati took to flight. 

Men women thrilled seeing bridegroom, lovely bride, 

Midst songs and music, gods fresh blossoms plied. 71 


Comely maids sing sweet lays naming the pair, 

To Gauri Ganesha pray for their walfare; — 

Janaka lit hallowed fire, kush, water held, 

Gave bride away as all enthralled beheld. : 12x 


To Rama king gave away the bride, lovely, delightful, 
full of grace, 

Like Sea gave Lakshmito Vishnu, Uma's hand in 
Shiva’s Himwant placed. : 

Rites of Sindoor and rice when done, of sacred fire the 
pair took rounds, 

Silpahini rites were then performed, all | gazed at Rama’s 


beauty spellbound. : XVIII* 
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The marriage rites thus done, swect peace prevailed. 

As sages blessed the gods fresh blossoms hailed, 

Women were pleased, their yearnings God had sent, 2 
To Kohavara then with wedded pair they went. 


Gifting gems dresses, they gaze love bestirred, 

To blissfilled joy narrate their arc no words. 
Sweet Sita's brother Mars came thither flown, 
Disguised did rites, thus making himself known. 


To bride and bridegroom clever maids rites teach, 
Sing sallies as a morsel each gives each. 

In gambling rites wise maids delight with ruse, 
Taunting both queens, making onc win or lose. 


Sita’s mother held holy flame joy filled, 

Who could describe, e’en Saraswati’s heart was thrilled. 
Thus queens and maids with rapturous thrill were dazed, 
As they on Sita Rama’s sweet beauty gazed. 

Beholding welfare’s sweet Abodes, thrilled women earned 


fruit of their sight, 
News of weddings of daughters three to other princes 


brought delight. 
Joy in rejoicings! Mandap then dazzled in beauty with 
the pairs, 
With Plenty’s Gow, Wishing Gem, Noon, as if Wishing 
Tree glorious fares ! NIN 


Janaka his brother’s two sweet daughters led, 

Elder, like hundred Ratis, Bharat wed; 

Lakshman wed Sita’s sister, beauty famed, 

Brother wed princess wise, Srutikirti named. 777 


Like Rama's wedding were these three nuptial tics, 
Thus God gave all fruits of their lives and eyes. 

No words can state the presents Janaka laid, 

Horse, elephant, gold, dresses, gems, servers, maids. 


ba) 
cs 


With presents, honour, love, the noble King, 

To bridegrooms father, guests, deep pleasure brings. 

With wedded pairs to guest house king returned, 

Fourfruits of life and of all efforts carned. 79 
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Tempting dishcs of food's four modes were made, 
Yor king and wedding guests a banquet laid; 
Naming both sides, maidens sing sallics bright, 
All were delighted ! Lovely was the night ! €0 


Lovely the night ! maids sing sweet songs as lightning 
music softly played, $ 

To guest house then the king returned with betels and 
all honour paid. 

Poets, actors, bards recited fame and glory of the noble 
king, 

Janaka wearies not gifts to make, more jewels for the 
guests he brings. NN 


11. FAREWELL TO THE MARRIAGE PARTY 


Janaka besought his guests some days to stay, 

Providing them ncw pastimes every day. 

When ladies heard the guests next morn depart, 

They spent the night in anguish, loathe to part. ël 


People perturbed, in sorrow deep were lain, 

All prayed Rama may return hetimes again. 

Janaka for their departure then prepared, 

To Janaka’s palace Rama with brothers fared. 82 


Mother gave presents, holy flame she raised, 

At sky-blue form in deep rapture she gazed. 

Rama gently then took leave to bid farewell, 

O’ercome with love, the queen to his fect fell. 83 


Giving Sita’s and daughters’ hands to hold, 
She Rama besought, as bridegrooms did hehold; 
‘Forget us not, heart kind for us e’er make, 
This town, its king and people your own take. E4 


‘We hail thee sons ! as your handmaids your love in them 


for ever place ! 
Sighed mothers in deep love forlorn, their charming 


daughters they embraced. 
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As Sita went townsmen women, bird beast and deer all 


specchless stared, 
Gently Rama their mothers solaced, taking leave to his 


father fared. XXI 
To beating drums for Ayodhya left king, 
Gods blossoms sent, good omens welfare bring, 
Janaka to Sita spoke of wisdom deep, 
With courtiers, guru, brother went to reach. 


Bestirred with love said king; “Return now friends’ 
Both kings exchange kind greetings without end. 
With folded hands Janaka said ; “As your own, 


O Raghu's Gem take me, your glory known. 56 


I sent for you, take not this ill I pray. 
By your kindness such peace has come my way”. 
Janaka then turned Vashisht and saints to greet, 


Beseeching Kaushik, clasped his holy feet. 87 


With love the king greeted princes and Rama, 

Voice choked, eyes tearfilled, keeping his heart calm. 
‘Ocean of peace and Mercy ! Peerless ! Wise ! 
Renounce not love, turn not your kindly eyes !? 


‘Renounce not love’ hearing these: words, Rama gently 
Janaka’s leave requests, 

Ere he returned, with touching love king Janaka met 
the wedding guests. 

No words can spell that moment’s spell, with parting’s 


anguish all were laid, 
c Pine : : 
Kaushala’s king then on journey left, as drums resounding 


music played. mae 
play XXI 


Parashurama with his axe on way they met, 

He wrathlul grew, his eyes in fury set. 

Rama calmed the sage, his face became aglow, 

Attaining fruit of his eyes, he gave his bow. ñ 89* 


Thrilled was the marriage party secing Rama’s might 

God welfare gave, this though brought king delight. - i 

Thus wedding sons, in all worlds fame he 2 
Charming all travellers to kingdom returned. 90 
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Gods blossoms send, omens proclaim welfare, 
Excitement grips the town, in hearts joy fares. 
Town, river, homes, markets adorned are laid, 
Sweet greetings sound in lanes cool fragrant made. 


Pitchers, patterns on floors, flags in the air, 
Playing music sweet in streets the people fare. 
Buntings in homes, banners, awnings one sces, 
Bearing fresh fruit and leaves are planted trces. 


Planted are many lovely trees, sweet beauties young of 
fawn-like eyes, 

With dishes filled with curds and rice, grass, colours, 
singing greetings rise. 

Three queens with ladies of the court, o’ercome with 
joy within their hearts, 

With grace that does an elephant grace, to greet the 
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91 


92 


wedded pairs they start. XXIII 


At lovely brides and sons the mothers gaze, 
In deep delight the holy flame they raise. 
Repeatedly to presents give they fare, 

In Sea of Love they sink seeing wedded pairs. 


Sprinkling water with love o’er carpets led, 

In all worlds, earth and skies sweet joy had spread. 
To see coy brides, the ladies part their veils, 

Earn fruit of eyes fulfilment of lives hail. 


In palace rites were done in rapture wrought, 

Gold, dresses, gems and gifts for saints were brought. 
Beggars blessed getting gifts, hearts rapture filled, 
All pray for Rama’s welfare in deepest thrill. 


Gifts given to all women with regard, 
Each serving maid was given a reward; 
They bless the wedded pairs as they depart, 
Like lily blooms by moon, happy in heart. 
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Like lily blooms forth secing the moon, such glory did 
/ 


Ayodhya bear, 


Singing of wedding of Lord Rama, poets in thrilling 


rapture fare. 
Those who in rites of sacred thread and weddings with 


sweet pleasure sing, 
Tulsi, for them this song each day increasing joy and 
XXIV 


welfare brings. 
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RAMALALA NAHACHU ; 
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RAMALALA NAHACHU 


Ramalala Nahachu is a short poem which describes the 
mayen and nahachit rites preceeding Rama’s wedding ceremo- 
nies and the mirthful Sabha Rasa keli sport in Ayodhya after 
the wedding. 


Mayen rites are still performed in Hindu weddings 
mainly in Eastern parts of Uttar Pradesh which comprises 
Avadh. The rites are done one day before the wedding 
party proceeds to the bride’s home. On the day of departure, 
the nahachu rites are performed after which the party leaves. 
The nahachu rites provide mirth and merriment for ladies of 
the household and are an occasion on which serving maids 
receive gifts and dresses in celebration of the wedding. 


The word mayen is derived from the Sanskrit words 
matraka and @nayen (meaning: ancestors and bringing }. 
The rituals associated with mayen rites are dedicated to 
paternal and maternal ancestors who are invoked and in- 
vited to attend the wedding ceremonies. The word nahachi 
is derived from the Sanskrit words nakha and kshura ( mcan- 
ing : nails and razor). In this ceremony finger and toe 
nails of the bridegroom are pared, he is dressed in the custo- 
mary wedding gown, and red colour is applied to his feet 
and toe nails. i 


There isan anamoly in the place at which the rituals 
narrated in this poem were performed. According to all 
versions of the Ramayana, Rama and Lakshman were at 
Janakapur and king Dashratha went to Janakapur with the 
wedding guests but without Rama and Lakshman. The 
mayen and nahachi rites are performed at the bridegroom’s 
house. Hence the rites could not have been performed at 
Ayodhya. Sri Kantisharana in his commentary suggests that 
although women did not accompany the wedding party in 
those days, the queens and servers of the royal palace were 
keen to perform these rites and to sce Rama adorned as the 
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bridegroom A transit camp was therefore provided near 


Janakapur and the rites were performed there. 
It is said that Tulsi once attended the nahachi ceremony 


of a bridegroom in Ayodhya. He was shocked at the crude- 


ness of the ribald songs rendered during the ceremony. 
Tulsi rose to leave the assembly and the music stopped. The 
alsi's forgiveness and she implored him to 


singer sought T 
compose a song suitable for the occasion. Tulsi wrote 


Ramalala Nahachi to describe the rites performed prior to 
the wedding of his own Lord Rama. The singer rendered 
this song in all future ceremonies and she became a devotee 


of the Lord. 


To Sarda, Ganesha Gauri first I pray, 
Ramalala’s nahachi rites’ song as I sing; 
Moksha siddhis carn who sing these thrilling lays, 
Redemption from past sins its verses bring, ht 
Dashratha’s home filled with Muse’s million arts ! 
Gorls gaze enthralled sweet rapture filled in hearts. 
The city’s beauty words cannot impart, 
Joy overflows from thrilled Kaushilya’s heart. 2 
Green bamboos's canopy bears bright gems in strings, 
Lustrous pearls hung in arches gently swing. 
Ganga’s waters young maids in pitchers bring, 


wi 
+ 


Rama’s beauteous form they bathe and grectings sing. 


The chauk with lovely gems and pearls is laid, 

As Rama is led water’s offerings are made. 

Midst golden columns, mat is like throne bright, 

He sits and flame in ruby bowl alights. 4x 


Yor mayen rites maids throng adorned with gold, 

The smiling, blacksmith’s wife stec] bracelet holds. 

Milkmaid with pot of curds good omens brings, 

Her blooming youthful beauty thrills the king. 2x 


With betel, tambolin of shapcly parts, 
Wins by her darting glances peoples’ hearts. 
The nuptial dress is held by tailoress fair, 


In saffron dipped, its fragrance fills the air. 6x 
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Diamond in hair's parting, cobbler’s wife stands, 
Shyly in courtyard bright with shoes in hands. ` 
Gardener’s fair wife smiles coyly, sweetly sings, . 
The nuptial crown of gems and gold she brings. 7* 


A canopy holds barin of slender waist, 

Moonlike her face, fawn eyed, sinuous-her gait; 

Barber’s wife arching eyebrows o’er large eyes 

Sings mirthful sallies, joy in queens hearts rise. `- 8x 


The elders then to Kaushilya thus spake : 

‘For nahachu rites your seat on throne now take’. 

Bridegroom Rama on Kaushilya’s lap was led, 

Her sari’s lapel then adorned his head. : 9x 


The young skilled barber's wife was guickly called, 

She smiled demurcly, lovely limbs adorned, 

Holding gemmed blade of gold his nails to pare, 

Secing bridegroom Rama, joy in-her heart doth fare, 10* 
Earings of gold, in nose a sparkling ring, 

Necklace of gold, lustrous throat-band:thrill brings, 

Girdle of jewels, bracelets, ankle bells, 

Sati gifted by queen, her charms excels.. .. . - ll 


“Why is Rama sky-blue while Lakshman is fair ? 

Perchance by guile Kaushilya was ensnared ! 

Rama is Dashratha’s son, Lakshman is another's, 

Bharat and Satrughan are both Rama's brothers !' 12 


Xama’s nahachu rites ! See joy in Avadh rise | 
On Glory’s Home, hasten to feast your eyes ! 
Hail fate of barber's wife! she holds Rama's nails, 
Her cyes show pride which in her heart prevails. 13 
Behold Rama's Feet, being washed by barber's wife, 
Dust of those Feet to see saints yearn for life | 
The dazzling garland which on Rama’s breast lics. 
She sees enthralled, slanting her: lovely eyes. 147 


Sight of pared nails, Rama's smile, all words dely, 

Like rubies on tender lotus blooms lie. 

Feet washed, the young beauty red lac then prints, 

Red shapely toes with skill redder she tints. 15* 
4 
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Nichāvara gifts given to all as meet, 
Secing Raghunath’s glory, enthralled Tulsi greets. 


King gifted elephant, queen necklace of gold, 
Lo! no more gems can winnowing basket hold. 


The barber loads WVichavara gifts in carts, 

Giving to friends and kins pleases their hearts. 
Gifts bring them welfare; sorrows woes now end, 
In peaceful slumber now their nights they spend. 
‘The queens’ maids tease the Lord with jestful lays, 
Young Rama blushes as mothers at him gaze; 

All night they pass in mimics, mirthful plays, 

The happy barber’s wife sweet fragrance sprays. 
Secing bridegroom, joy in mothers' hearts doth rise, 
Millions of gifts they give, like rain from skies, 
Ramalala's Nahachu rites enthralled I sing, 
Singing the song, siddhis and nidhis brings. 


King Dashratha on the royal throne takes seat, 
Thrilled Tulsi Raghu’s Lord most humbly greets. 
Of Nahachu’s song, to those who verses sing 
Riddhis, siddhis, welfare, salvation brings. 


——+--— 
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RAMA AGYA PRASHNA 


Rama Agya Prashna is a Popular work of Goswami 
Tulsidas and is revered by devotees of Rama. It comprises 
seven chapters, each of which has seven sections; each section. 


in turn, has seven dohas. Thus the work consists of 313 
verses or do has. ; 


> 
interpretation provides answers to questions put to Rama-by 


His devotoes. Sudarshan Singh in his commentary states 
that Tulsi composed Rama Agya Prashna for his astrologer 
friend Ganga Rama. According to the story, Ganga Rama 
lived on Prahladghat in Kashi. He was Tulsi’s daily com- 
panion for evening prayers on banks of the river Ganga. 
One evening Tulsi found Ganga Ram worried and preoccu- 
pied. ‘What troubles your mind ?' he asked his friend. _ 


Rama Agya Prashna is an anthology of verses which by 


“The king of Garhwar’s son had gone to hunt tigers’, the 
astrologer said sadly, ‘and he has not returned. It is heard 
that one of the hunters has been killed by a tiger. The 
king called me today and commanded me to foretell whether 
the prince is alive or dead’, 

Ganga Rama looked plaintively at Tulsi. “T have asked 
fora day's time’, he added slowly. ‘If I fail to give him 
news by tomorrow, I shall have to die’. 1 

Tulsi solaced his friend. “Do not worry, he said. “Sri 
Rama will provide the answer to your guestion. Do you 
not have faith in him? Let us come and pray. Tomorrow 
morning I shall show you the way to beseech Rama for an 
answer to your question’. 


Tulsi and Ganga Rama offered prayers to Rama on the 
banks of the hallowed river Ganga. The poet saint sat up 
in the night and ‘composed verses: of Rama Agya Prashna. 
At the late hour of the night he could not get a pen and ink. 
He wrote the verses with a reed dipped in catechu paste. 

Under Tulsi’s directions. Ganga Rama read the omen 
from Rama Agya Prashna next morning and went to the 
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king. «Your son fares well,” he said with confidence. “The 


commands of Rama cannot be wrong’. 
Tulsi's Rama Agya Prashna earned him more fame. The 


great poet-saint envisaged the Universe and Fates in his 
beloved Lord Rama and conseguently he read good or bad 
omens in the vicissitudes of the course of his life on earth. 

When a minor incident in his life made Tulsi turn into 
a crystal gazer for his friend, the great poet-saint sung again, 
as he had done throughout his life, of the earthly deeds of 
Rama, and the magic of his art turned his verses into a book 
of omens. The success with which the book proclaimed its 
first omen earned it sacred reverence from devotees of the 
Lord. : 

Without adhering to the stages of Deeds of Rama narra- 
ted by Tulsi in his Rama Charit Manas, the poct-saint 
composed Rama Agya Prashna also in seven chapters. The 
first three and last three chapters contain outlines of the 
Deeds of Rama: Balkand in Chapter I, Ayodhyakand and 
part of Aranyakand in Chapter II, the remaining parts of 
Aranyakand and Kishkindhakand in Chapter III. With , 
deft skill characteristic of his genius, the poet-saint reverts 
to excerpts from Balkand in Chapter IV to underscore the 
Glory of the Divine Incarnation and to imply that good 
omens shall always attend one who keeps Lord Rama in the 
‘middle’ or ‘heart’ of all activities. Tulsi resumes narration 
of:the Deeds of Rama in Chapter V which is based on 
Sunderkand and part of Lankakand. The remaining portion 
of Lankakand and Uttarkand is contained in «Chapter VI. 
The seventh chapter contains omens for days of the week and 
astral omens, the way in which omens should be sought and 
salient features of the Deeds of Rama. 

Tulsi assigned the IVth Chapter to repeated Glorification 
of the Incarnation of Rama. He followsa similar pattern 
of Glorification of Rama and Divine characters of Rama 
Charit Manas in each Chapter of Rama Agya Prashna. The 
fourth section, that is, the middle section of each Chapter is 
devoted to singing of the glory of Rama. Only in the seventh 
chapter, the fourth section contains both good and bad 
omens. 
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In the seventh section of the seventh Chapter Tulsi out- 
lines the manner in which omens should be invoked and 
interpreted from Rama Agya Prashna. On desiring to seek 
an omen, one should invoke the book in the evening ofa 
suitable day. Placing the book on a clean mat one should 
pray : “Tomorrow morning I will seek your commands in 
an important matter. Bestow upon me your kindness and 
favour me with a reply’, 


On the following morning one should, after bathing and 
prayers, offer flowers, sandal paste, incense to the book. 
Then with faith and devotion one should invoke guru’s 
blessings and meditate upon Ganesha, Shiva, Parvati, Sita, 
Rama, Lakshman and Hanuman. One should dwell upon 
the question of which one seeks Rama’s commands, conside- 
ring calmly and peacefully whether the matter is grave 
enough to seek Divine Command. When one’s mind is 
satisfied regarding the propriety of the question, and is 
rendered pure by meditation, one should place 108 lotus seed 
pods in front of the book. One should then proceed to 
divide the lotus seed pods in three mounds. The number of 
pods in the first mound should then be counted. Therema- 
inder, after dividing the number of pods by seven, will 
indicate the Chapter of the book; similarly, the remainder 
after dividing the number of pods in the second and third 
mounds by seven respectively, will indicate the section and 
doha of the book. If the remainder is zero in any of the 
cases, it would indicate the seventh Chapter/Section/Doha. 
The specific doha thus revealed should be read and inter- 
preted in context of the question to convey Rama’s command. 


If lotus seed pods are not available, a pattern as shown 
below may be inscribed on the floor in front of the book : 


Bee eer Re 
fee 
2 


meee A 


Da 7\3 
‘led | 
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“The first: pattern “is. for the- Chapter, the eel for the 


Section and the third for the Doha. Concentrating one’s 
mind totally on the question, one should place the ring finger 


of his right hand on one of the compartments in each of the 


patterns in’ turn to reveal the ‘Chapter/Section/Doha to 


identify: the omen to the question. 
It is necessary to bear in mind that the doha revealed 
should bear relation to the question for its interpretation to 


be applied to the omen. If the doha is out of context to the 
question, it should be understood that the ‘devotional 


environment? of the mind was not adequately concentrated 


to reccive-Rama’s command. 


SARGA I 


SAPTAK 1 
On Saraswati Guru Ganesha Amba Lakshmi Vishnu 


Hari and Sun, 
Dwell and on Sunday deeds commence : success abroad 


and home will come. ; 1 
On Saraswati Guru Ganesha, Moon Ganga Plenty's Cow 
reflect, 
On Monday on your journey go, joy and all comforts 
you will get. 2 
To Gira Gauri Guru Ganesha, Hari and Mangal 
goddess pray, 
Gods will assist, siddhis attend, welfare wili be yours 
on Tuesday. 3 
Invoke Bharat, Bharati, Ganesha, Budh, Satrughan and 


Guru’s name, 
Knowledge, discernment, simple grace, dharma’s fruit 


on Wednesday you’ll attain. 4 
Brihaspati, guru, Sita Rama, Ganesha’s Image. bring 

in heart, 
On Thursday Saraswati brings success, for you Mines 

of Welfare shall part. | 5 
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On Fridav on Hanuman Lakshman, Shukra, Ganesha 
Sarda Guru dwell, 

Glory your actions shall attend, all sincere efforts shall 
end well. 


Tulsi ! on Tulsi Sita Ram, Hanuman and Lakshman 
lay your mind, 


Do what you wish, welfare each day in your deeds you 
will always find. 


SAPTAK 2 


In Dashratha’s reign there was no grief, no pests to 
flourishing crops destroy, 

All times were good, all lived in peace, all kingdom’s 
subjects filled with joy. 


Bow to Kaushilya’s Holy Feet and dwell on Queen 
Sumitra’s Feet, : 
Brahma Vishnu Shiva will give you help to fulfil every- 

thing you seek. 


Impelled by Fate, while hunting deer, the tae sage 
cursed the noble king, 

The people were in anguish steeped, fearing YA woes 
the curse would bring. 


Family guru showed way when king with ycarnings for 
a son was stirred, 

Kaushal’s king’s heart was with pleasure thrilled when 
prophesy of an heir he heard, 


Rishis performed yagya for an heir, giving the king its 
hallowed fruit, : 

A sage’s blessings are on earth of all success, welfare, 
the root. 


Lo! Rama is born! drums conches’sound ! rejoicings 
fill Ayodhya’s air ! 

This omen good augers a son, abode of love and all 
welfare. 
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Rama Lakshman Bharat Satrughan, Dashratha's four 


sons of dazzling fame, 
Dwelling on them good omens brings, Tulsi with firmest 


faith proclaims. 


SAPTAK 3 


In Dashratha's palace Raghuvira plays with his dear 


brothers and young fricnds, 
Dwelling upon their childish sport, in every step sweet 


joy attends. 


For Reghuvira's mundana kanchedana and sacred thread's 


auspicious rites, 
Young maidens sing melodious songs, spelling welfare 


and sweet delight. 


With Bharat Lakshman Satrughan, in Ram let your 


mind ever dwell, 
In virtuous ways all actions do, your deeds for you shall 


welfare spell. 


Dwellon Vishwamitra Rama Lakshman and on yeur 


journey calmly fare, 
Lakshmi’s bounty shall wait on you and all your efforts 


welfare bear. 


wa, PU 1 e 3 
Muni’s yagya’s saviour, Mercy’s Lord, His Lotus Feet 
bring in your heart, 
Then fear renounce, this omen good your anguish shall 
for ever part. 


Opposing Rama one suffers birth, spends fruitless life 
woelul his death, < 

Steeped in sins deep like demons low, to his destruction 
he is led. 


O Tulsi dwell on Feet of Lord who muni’s curse from 
stone could part, 

Shed worries, woes shall surely end and bring the year- 
nings of your heart. 
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SAPTAK 4 

Hallowed is Sita's swayamvara, when easy turned most 
arduous deeds, 5 

For wedding, victory, glory, fame, good fortune from 
this omen read. 1* 

- Resplendent in assembly royal, Rama broke with ease 

Bhava’s mighty bow, 

His friends acclaimed, foes bowed to might, this omen 
bears fulfilment’s glow. 9 


Sita Rama's wedding was Supreme moment of earthly 
joy and gain, 
Auspicious deeds will be fulfilled, all siddhis one can 
thus attain. 3 


Garland of victory Sita placed upon breast of Kaushal’s 
king’s son, 

It was moment of thrilling joy, yearnings shall surely 
true become. 4 


As gods enthralled send flowers from skies, drums play, 
sweet music fills the air, 

Hail! Hail! Sun of Surya’s clan’s Lotus! Abode of 
pleasure and welfare ! < 9 


King Janaka then sent Shatananda, the tidings to 
Dashratha convey, 

Tirhut was filled with omens good, all yearnings were 
fulfilled that day. 6 


Dashratha arrived when time had come, like full moon 
of a full moon night, 
Like kumudini Janakapura’s men, Tulsi, in thrill hailed 
in delight. 7 


SAPTAK 5 


Like chakwas and lotus in ponds, evil kings smirched in 
envy seized, 

Like chakwas enthralled in delight, virtuous kings in 
their hearts were pleased. 1 
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In that moment in Ravana’s town, ill omens occurred 


all around. 
Of fear, death, grief, destruction, woes, repeatedly were 


happenings found. 


Like Chaitra and Baisakha meet in Spring, King 
Janaka and King Dashratha greet, 

Good omens were like trees in woods, good deeds like 
fruit and flowers on trees. 


Greetings like, pollen; love; nectar; flowers dazzling 


hues were their sweet words, 
Good deeds like blooms on mango trees, koyals sing 


omens love bestirred. 


Seeing Sun of Surya’s clan rise vile kings like owls left 
their places to hide, 
Like Shiva himself had broken bow to vanquish them 


of their vain pride. 


Janakapura's men women are thrilled, seeing charming 
sons of Dashratha four, 

For kings of Kaushal and Mithila, Love’s highest bliss 
this moment bore. 


Beneath a single mandap wed four dazzling Images of 
welfare, j 

Oceans of good Deeds are both kings, Tulsi, bliss to 
their kingdoms fares. 


SAPTAK 6 


Hearing of gifts which Janaka gave, Lokpals in Envy's 
dismay sighed, 

This o.nen heralds peace and wealth, of satisfaction is 
the guide. 

Each bride and bridegroom gaze love bound, fulfilment 
of their yearnings find, 


Both families see four dazzling pairs, enthralled with 
pleasure is each mind. 
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Wedding of all four sons performed, Dashratha left 
Mithila homeward bound, $ 

By Shiva's god’, guru’s blessings kind, all good omens 
on way they found. 

Seeing Parashurama crossing their path, at wrathful 

` form perplexion feel, 

The royal party was distressed, they stopped in fear, 
losing their zeal. 1 

Eyes red with wrath, his eyebrows arched, in hands 
held frightful axe and bow, 

Secing muni’s form, fearful like Death, each heart was 
filled with deadly woe. 

Giving Saranga bow to the Lord, he blessings spoke 
with love bestirred, j 


Omens of victory welfare spell, Rama and Parashurama's 
divine words. ; 


Avadh is in rejoicings steeped, as drums resound maids 
sweetly sing, 

Tulsi, flags banners on cach house, to canopies gates 
they pitchers bring. 


SAPTAK 7 


Their hearts enthralled in hlissfilled joy, dazzling Gratis 
in hands alight, 

Love surging in enraptured hearts, queens run to 
welcome in delight. 

They bestow gifts, waive holy flame, their surging love 
cannot contain, A 

Seeing bridegrooms and their matching brides, queens? 
maids their happy fates proclaim. 

All men and women are enthralled, this is the root of 
all welfare, 

Gods send blossoms as sages hail, celestial music fills 
the air. 

Kaushal’s king has arrived in town, each face with 
radiant pleasure glows, 

To hear and‘ dwell on thrill of joy, all siddhis and 
welfare bestows. 
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Alike in gualities, form and grace, matching is cach 


of four young pairs i ; 
Thrilled are the king and all his queens, thoyiprey 


Shiva’s blessings they may bear. 


Seeing Dashratha’s wealth, his family’s fame, goods 
D 


sages thrilled in joy thus say : 
‘Blessings of Brahma Vishnu Shiva, 
earns in fates today.” 
tieth verse amongst all blissfilled 


king Dashratha 


This first nine for 
omens is above, 
Tulsi, because gods sages kine Ganga are t 


deepest love. 


hrilled with 


SARGA II 


SAPTAK 1 
‘Rama will be Crown Prince’ came the news, men 


praised Ayodhya’s happy lot, 
Promise of wealth, siddhis and joy, this good and 


wondrous omen brought. 
Impelled by Maya and the gods, to evil wiles Kaikeyi 


fell prey, 
Some crafty woman shall be cause of guile tomorrow 


or today. 
Ill timed exile of Sita Rama, more than million bad 


omens worse, 
Limit of unjust cruel deeds, of full destruction it was 


curse. 

All people kinsmen plunged in grief, anguished the 
queens and aged king, 

Some woman of an evil mind shall sorrow woe destruc- 
tion bring. 

Sita Rama and Lakshman’s exile, of all disaster is 
the root, 

One shall repent, face anguish woe, in time to come 
taste bitter fruit. 
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Near Ganga first hallowed abode, where Nishad served 
with love and care, 

This omen is both good and bad, in turn: sad, happy, 
dazed may fare. 

Bathing in Prayag Sita Rama and Lakshman crossed 
in woods to go, 


Tulsi, bless'd is company of saints, this omen fruitful 
you should know. 


SAPTAK 2 

Sita Rama Lakshman’s forms enthrall ! peerless the 
hermit’s dress they wear, 

For pilgrims, penance, prayer and yagya, this omen 
good fulfilment bears. 


The Lord with Lakshman and Sita bathed in Yamuna’s 
fresh waters blue, 

Midst omens good they onwards went, the Lord who 
saints’ tormentors slew. 

Sans Rama Avadh’s men sorrow steeped, in grief and 
deepest distress lay, 

“God is opposed’ they wail in pain, to grant them death 
in anguish pray. 

Image of travellers Sita Rama and Lakshman if one 
brings in heart, 

The hardest paths easy become, this omen all welfare 
imparts. 

Village men women are enthralled, on Rama Lakshman 
Sita they gaze, 

Strangers for them—yet love grows deep, in lands abroad 
they earn high praise. 

In woods saints sages meet Lord Rama, enraptured 
earn fruit of their deeds, 

One will enlightened saints behold, fulfilment get in all 
his needs. 

Sun of Surya's clan in Chitrakoot, on banks of Pyasvini 
river lives, 

Tulsi, for yagya, yoga and penance, this omen all fulfil- 
ment gives. 
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SAPTAK 3 ; rf 


tem of Surya’s clan has come to live near hallowed 


Pyasvini's stream, 
For hermits yogis and munis, 
supreme, 


> 
Enlightened ones omen 


Creepers and trees bear many fruits, earth softens, 


streams turn cool and clear, 

Beholding Image of Welfare, enthralled are kirats, birds 
and deer. 

Bargad trees, creepers Sita plants, each nurtured by her 


own hands grows, 
Abundant produce and rich crops for farmers this good 


omen shows. 


Sumentra drives chariot t?wards Avadh, horses turned 


east and sadly neighed ; 
They looked in vain for Avadh's Lord, hearts of nishads 


with gricf were weighed. 


Sumentra in anguish deep was steeped, in Avadh ill 
omens he met, 

Hearing the news the noble king swooning in grief 
then prayed for death. 

Saying ‘Rama! Rama ! and “Sita! Rama!’ of Rama’s 
Abode king shelter took, 

Now dwell on Sita Rama alone, no other hope nor way 
to look. 


Pining for Rama king Dashratha’s death, was death 
beyond cen munis’ minds, tar 
Tulsi, Love should nurture such death, like tree ‘its 
strength from water finds. 


SAPTAK 4 


Brave and courageous, loved by Rama. on Son of wind 
your mind firm make, 


All hard and casy works commence, ‘success sans doubt 
in your hands take. 
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Bow in your heart to holy feet of Satrughan, prince of 
repute, 

The omen brings success in war, gambling and king- 

dom's realm's dispute.: 

For faith in brother, server, friend 
of welfare, ? 

On Bharat's name and qualities’ 
in devotion fare, 

Easy to serve, mighty and wise, Abode of Grace, Merci- 
ful, kind, 

For omen to please carthly lord, 
within your mind. 

Abode of Virtue.‘ Glory, Grace, on Sita: in Whom 
Walfare lies, 

Dwell in deep reverence for omen of highest bliss of 
faithful wives, 

Form of Lakshman beauteous and fair, bow 
held bring in your heart, 

Do all your deeds, this omen shall glory, mind’s rapture, 
Joy impart. 

Says Tulsi, who with love and faith, depend upon 
Rama’s Holy Name, i 

Need only dwell upon the Nams omen of welfare to 
attain. 

SAPTAK 5 

Called by guru when Bharat came,he found townsmen 
women distraut, 

Tears flowing from brother’s and his eyes, ‘Brahma evil 
turns’, he sadly thought. 


s if you seck omen 


fame, let your heart 


bow to Lord Rama 


arrows 


The king is dead, Lord gone to woods, Avadh is now 
like orphan left, 

Ringing his hands he forehead clasped, at vile deed of 
his mother wept. 

Doing father’s rites by Vedas prescribed, with all his 
People filled with woes, TN 

Pining for Rama in anguish stecped, Bharat to Chitra- 
koot's woods goes. 
5 
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Heart filled with joy on meeting Rama, at death of king 
deeply distressed, 

The vast assembly heard perplexed, the words Bharat 
and Rama addressed. 

Counsel, blessings, sandals received, bowing heads to 
Feet with heavy hearts, 

Grief filled people and Bharat then, prepared for Avadh 

. to depart. 

Bharat’s dharma, disciplines, penance pure, his stead- 
fast love in Feet of Rama, 

Bring these in mind and gather strength, by yagya and 
japa heart will be calm. 

The Lord with Lakshman and Sita in Chitrakoot for 
ever lives, 

Tulsi, who take His Holy Name, what they desire in 
life, He gives. 


SAPTAK 6 


Pure is Pyasvini, woods are good, peaceful enthralling 
mountain peak, 

It bears no charm for those attached, for detached 
Chitrakoot is sweet. 

On silvery rocks of Mandakini in sportive love Sita 
Rama dwell, 

Hallowed for devotees of Rama, this place Devotion’s 
rapture spell. : 

Sita Rama's blessings you will get, to Chitrakoot you 
should soon go, 

Much is the gain for effort small, this omen is destroyer 
of woe. 

Celestial dresses and jewels to Janaki gave sage Atri’ 
wife, : 

Rama’s Mercy shall joy peace bestow, rid will be 
sorrows of your life. 

The crow’s vile sin, slaying of Viradh, Sharbhanga his 
mortal body shed, 

This omen augers death and loss, Ill-fate Misfortune 


both have met. 
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Saints keep company of Rama Lakshman, this; 
of blissfilled thrill, IS IS omen 

Sages munis assemble when Sita Rama deign their 
Gracious will. i 

Sita, Lakshman and Raghu’s Lord the august muni 
Agastya met. 2 

Tulsi, saints’ company rapture brings seeing them 
yearnings of heart one gets, 


SAPTAK 7 


Hearing muni’s commands the Lord to live in Panch- 
vati’s woods came, k 

As His Holy Feet paced the woods, comforts hied, 
grounds hallowed became, 

Rivers and lakes turned Sparkling cool, bright lotus 
grew in lovely ponds, 

This omen is for pleasant times; *twixt king and people 
cordial bonds. 

Coo} fragrant gentle turned the breeze, on trees and 
creepers flowers abound, 

Birds, beasts and bees Sport in content, two valiant 
princes guard the ground, ; 

Godavari is Mine of Bliss, woods fresh and fragrant 
all the year, 

Merciful Rama His Shelter grants, in penance prayer 
saints live sans fear. : 

Raghu's Lord and Jatayu met, both hearts with bliss- 
filled rapture wrought, — 

Server had got a Gracious Lord, the Lord a faithful 
Server got. 

Muni’s sons read Vedas Puranas Shastras, their precepts 
then to others teach, - 

Best knowledge which in times is known this omen 
brings within one’s reach. | 

Sita nurtures with her own hand, Tulsi and tender 
mango trees, £ 

This second ninc and fortieth verse, brings rain and 


yields of crops increase. ; : 
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SARGA III 
SAPTAK 1 


The Dandaka woods were freed from curse when Rama’s 


Feet’s mercy they could earn, 
Sins are redeemed, dry lands yield crops, a beggar into 


king can turn, 1 
Disguised in form, lust filled in heart, to Lord Supinakha 
coyly came, 
This is ill omen, woman vile by crafty way wall Shame 
2x 


ashame, 


Writhing'in anguish sans ears nose, her. form turned ugly | 
N 8 8 . | 


to behold, | 
This ill omen brings thorns and pits, the wise their steps 


forthwith withold. 3. 


When Khara Dushana saw her distressed, with armies 


Rama to challenge came, 
This ill omen brings anguish woes, great loss and destru- 


ction proclaims. - 4* 
Crows caw omniously in poor fields, howling jackals ill- 

fate deride, | ; 
Demons are caught in net of death, they are drunk in vain 


glory’s pride, 5 ; 
Rama's wrath is like tempestuous fire, demons are like 


` poor moths in air, 
They rise to fight, then burn and die, to ashes turn not 


one was spared. 6 
‘Tulsi, in glory Rama abides with Sita Lakshman by His 

side, 
Gods thrilled in rapture flowers send, in this omen welfare 

resides. | 7 
SAPTAK 2 


F Jorty thousand warriors were slain, to dismal geait her 
brothers sent, 
Ill omens turned Misfortune’s Mine when Surpanakha to 


Lanka 3 
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face deathly pale; 


In Ravana’s court she wept in woe : ʻO brother ! mother ! 
Son ! she wailed. 2 


Like deathly Night, Image of Death, like Kalika terrible 
fearful blazed, 


Lanka’s king could not her discern, his courtiers gazed, 
dazed and amazed. 3 


Viler than Vile itself she stood, all evil in her heart 
reposed, 

Like Shani’s state in seven one half, to king's' and people's 
fate opposed. 4x 


In will obstinate Ravana went while in omens all round 
occured, © 

By death impelled left them ‘ignored, met Mareech and 
with him conferred. 5x 


When Marecch knew death to be sure—by J, grd Rama 
there or Ravana here, 

By crafty guile he then assumed form of a wondrous golden 
deer. G 


In Panchvati 'neath bargad shade, Rama with Lakshman 
and Sita dweils, . 

Says Tulsi, meditate on them, this omen every vakre 
‘spells. f : 7 


SAPTAK 31 


The Lord had discerned Maya's deer, but Riwa ing him 
to Sita please, 

A thief or swindler’s guile will cause all welfare and good 
fate to cease, 1 


The moment Sita was kidnapped, Dread, deep Distress and 
Distrust meet, 

For deeds by womankind performed, this omen brings grief 
and defeat. 
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Brave king of Vultures fought Ravan, his wounds a hero’s 
will displayed, 


Glory and fame in battle won, for mighty Lord his life he 


laid. 3x 

In listless anguish Rama Lakshman searched Sita in cach 
wood and dale, 

This omen augers tragic woe, sorrow, misfortune, deep 
travail. 4 

Rama gazed upon wounded Jatayu, the Bird both brothers 
brave beheld, 

Gave Sita’s news; ‘Sita Rama’ sighed, and then renounced 
last breath he held. 5 

Tenfold more love then for Dashratha, Rama and 
Lakshman performed last rite, 

Mercy’s Lord Rama and Lakshman wept for friend who 
boldly rushed to fight. 6 

Tulsi, for ever with deep love, Sita Rama’s Image keep in 
mind, 

In beginning, during, end of deeds, fulfilment, welfare, you 
will find. 7 

SAPTAK 4 


Full of bounty shall be your days, your actions shall ful- 


filment find, 
Success fame glory shall be yours, if in Hanuman fixed is 


your mind. 
Let mind dwell on Satrughan’s Feet, and then to do deeds 


fearless go, 
This omen shall your work fulfil, bring victory, strength 


vanquish foe. 

Let mind on Name of Bharat dwell, to end guile sorrow 
and misdeed, 

This omen shall strengthen virtue, give grace to feelings, 
love make deep. 
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Wish Bearing Trce is Name of Rama, essence, im 

Kaliyuga of Bliss swcet, 

Its thought brings peace in every step, all siddhis brings 
within hands” reach, 

Women who bow to Sita's Fcet, paying homage to her 
Gracious Name, 


Attain their husbands deepest love, of faithful wives ae 
earn the fame. 


On form of Lakshman beauteous fair, Abode of Quali- 

ties, victory, fame, 
Who grants welfare peace to all, dwell with devotion on 

his Name, 

Tulsi, new sprouts of Tulsi plant, of joy and welfare are 
the root, 

To see and dwell is omen good, of Kalpalata—the 
flowers and fruit, 


SAPTAK 5 


Rama Lakshman suffered helpless grief, by Kaband 
held, hearing him boast, 

This omen augers woe distress, affliction by spirits 
and ghosts. 

Freed from the muni’s curse Kaband carncd after death 
celestial state, 

Omen fear grief’s foreboding brings, like Rama mused 
on Bird, Sita’s fate. 

From Shabri Rama gets Sita’s news, takes fruit she 
offers, praises sings, 

His distressed mind found sweet solace, this omen will 
good tidings bring. : 

The Son of Wind then met the Lord, more news of 
Earth’s Daughter imparts, 

A faithful server comes to Rama, this omen relieves 
distressed hearts. 

In Rama Lakshman and Hanuman’s minds, thrilled zeal 
prevails with joy besieged, 

A faithful server met his Lord, the Lord from server 
help received. 
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The Lord made Sugriva his own friend, giving him 


mighty arm's support, 
This omen ends fear, distress, woes, holds promise of 


sweet love’s rapport. 
Rama slew Bali mighty and strong, kingdom on meck 


Sugriva bestowed, 
Tulsi, this is the fame of Rama: to those distressed He 


Mercy, shows. 


SAPTAK 6 

Strife with brother caused Bali’s death, Rahu for 
Ravana’s might like Sun, 

Opposing brother harms the clan, this omen will tragic 
become. 

Seeing clouds heralding rains to come, Rama Lakshman 
live on mountain peak, 

This omen shows time is not ripe, but success waits in 
what one seeks. 

To search Sita the vanar king sent hears and vanars far 
and wide, 

‘Bow to Rama’s Feet, laziness shed, in mission yours 
let mind abide’. 

Hanuman in heart was rapture filled, he bowed to 
Rama in bliss enthralled, 

Seeing Maruta, Image of Welfare, with deep regard the 
Lord then called. 

In anger stern the vanar king, to vanar armies this 
announced : 

‘If you return work yet undone, award of death shall be 
pronounced’. 

Wisdom’s Lord knew Hanuman was wise, mighty and 
brave success to bring, 


Hanuman was thrilled with rapturous joy, when ' 


Gracious Lord gave him His ring. 

Siddhis will be in hands Tulsi, if actions bowed to 
Rama you do, 

Good omens, Welfare's arms, courage, all will attend to 
help you through. 


CC-0. Prof. Satya Vrat Shastri Collection. 


7x 


Rama Agya Prashna : Sarga 1V 
Digitized By Siddhanta eGangotri Gyaan Kosha 
SAPTAK 7 


Lord hand in blessings placed on head, Rama's ring 
Hanuman in his mouth kept, 


Rama with Saranga bow in his mind, E Hanuman to 
fulfil mission leapt. 


With Hanuman : Nala Ncel Kumud Gada Jambwan 
Angad Crown Prince sent, 


This omen is welfare adorned, when bowing to Lord's 
Feet vanars went. 


A female hermit met in cave who gave them fruit and 
waters cold, 
This omen fulfils one’s desires, Englightened saints one 


will behold. 


Vanars gazed at the ocean vast and were dismayed 
within their hearts, 

This omen grave predicament spells, God’s Will alone 
from woes can part. 


Seeing Sampati vanars were dismayed, disheartened 
they trembled in fright, 

»Mongst themselves talk of Jatayu’s fate—no hope of 
life they have in sight. 

Regaining form he pr oved Lord’s power; spoke of his 
fate, Lord’s Nature kind, 

‘Have patience and keep courage friends, in Sita's quest 
success you'll find”. 

Tulsi, proclaiming power of Rama, Sampati left and 
flew away, 

This third nine-and-fortieth verse, invests good omens 
to these lays. 


SARGA IV 


SAPTAK | 


Omen Supreme is birth of Rama, essence of pleasure 
and good deeds, 

Son will be born, sweet welfare dwell, know this to be 
the truth indeed. 
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By mercy of king's family guru, yagya was performed 


for birth of heir, 
He made portions of fruit of yagya and calling queens 


gave each a share. 

Each queen was Abode of Welfare, conceived their 
wombs, in pleasure dwell, 

Their splendour, joy and radiant face, beauty of form 
no words can spell. 

Good omens on them e’er attend, sweet welfare find 
even in dreams, 

Informed of tidings by the queens, king’s heart o’er- 
flows with thrill supreme. 

Hearing the omen of their dreams, to guru king tidings 
imparts, 

By blessings of Shiva Parvati, fulfilled shall be yearn- 
ings of hearts. 

Auspicious were month, fortnight, date, time astrals 


and all signs on earth, 
When Cause of all Welfare Supreme, Rama of His 


Pleasure took His birth. ` 
Bharat Lakshman and Satrughan, root cause of all that 


world adorns, 
Tulsi, as fruits of king’s good deeds, when Brahma was 


pleased, with Rama were born. 


SAPTAK 2 

Songs of rejoicings in each house, men women are with 
pleasure thrilled, 

Brahma Vishnu Shiva and other gods send flowers and 
watch with rapture filled. 

Welfare’s songs and drums birth announce, there are 
rejoicings in each home, 

On Kalpavraksh of the king’s good deeds, like four 
sweet lustrous fruit have grown. 

For welfare of his sons the king gave alms in every 
mode and way, 

Qucens in their bed-chambers are thrilled, rejoicings 
sung all night and day. 
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Greetings and music fill the air in fair Ayodhya town 
each day, 


Father, mothers and all who watch are filled with thrill 
seeing Rama at play. 

Their heads are shaved and ear-lobes pierced enjoined 
by Vedas and worldly rites, 

With gifts and as guru directs, the king does rituals 
in delight. 


In courtyard of Dashratha’s palace his darling child 
plays on the floor, 


Like garlands of Qualities, Joy, his lovely form moving 
on fours, 

These sons born of their parents’ fates, like pearls in 
ocean’s bed are found, 


This omen brings blessings of son, Tulsi, let heart in 
Rama be bound. 


SAPTAK 3 


With gems and dresses sweet adorned, his tiny limbs 
with dust marks laid, 

With brother and his little friends Child Rama in 
mirthful play engaged. 

Rama Lakshman Bharat Satrughan who bear such sweet 
propitious names, 

By dwelling on these Dashratha’s sons all hearts? desires 
are soon attained. 


Sweet is His Name, sweet are His Deeds, swect beauty 
lies in Raghunath’s form, 

Sweet company 'midst friends brothers keeps, sweet 
gems and garlands him adorn. 

On day auspicious king performs sacred thread rites of 
his four sons, 

Gods watch from skies, send flowers incense, lo! 
Avadh’s air fragrant becomes ! 

Avadh?s men women, seckers, singers, ee king 
gives rewards, 

Giving to each a royal welcome, as was meet gave to 
each regard. 
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To sakhis, married village girls, king gave all gifts by 


custom laid, 
The happy women blessed cach princc, eyes on their 


lovely beauty stayed. 


All rites of Rama spell fortune rich, all welfare from 


His form doth rise, 
‘May Tulsi’s Lord live long’ gods bless and send sweet 
blossoms from the skies. 


SAPTAK 4 


Narada narrated to Hanuman Avadh’s rejoicings on 


Rama’s rites, 
The Son of wind heard him enthralled, his heart could 


not contain delight. 
Bharat like Rama of sky-blue form, like Rama his quali- 


ties and his grace, 
To Lord’s devotees peace he grants, bliss of welfare on 


them doth place. 


Lovely your gain, lovely the sight of handsome Lakshman 
for your eyes, ; 
Dewll on his form for lovely son, four fruits of life in 

your hands lics. 


Image of welfare, Store of Bliss, His gentle jan full 


of grace 
Bescech Rama for a worthy heir, your faith i in this good 


omen place. 


While ploughing yagya ground in Janakapur, midst earth 
king found sweet Sita lain, 

Like from Ocean of Janaka’s deeds Goddess Lakshmi had 
come again. 


The handsome prince named Satrughan, in’ him all 
grace and glory dwells, 

Serving him brings welfare with ease, ans fixed in 
him all comforts spells. tong 
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Kaushal's king's sons servers protect, granting them 
Mercy they are kind, 

Like swans on Mansarovar lake, may they abide im 
Tulsi’s mind. 


SAPTAK 5 


Since Janaki's form was manifest in Janakapur's famed 
prosperous town, 

The Kingdom's riches and its peace grew day by day 
by leaps and bounds. 


Of lovely Sita's swayamvara when news is heard by 
mighty kings, 

Dressed in their royal robes they hic, to Janakapur their 
retinues bring. 


Midst omens good pleased in his heart Kaushik the sage 
to Avadh goes, 

Hearing arrival of the sage, to bring with honour 
Dashratha rose. 


King welcomed him with deep regard, honour of sixteen 
rituals paid, 

Muni gave blessings of his choice, for humble reverence 
by king paid. Pe 
The muni asked and Dashratha gave, Rama Lakshman 

brothers with him sent, 
"Two fruits of omens and his deeds, the sage received, 


in rapture went. 


Sporting bow arrows, guiver tied, sky-blue and fair, of 
tender age; 

Omen of highest welfare this : on path two princes with 
the sage. 


Mountains and rivers, gardens lakes, herds of swift 
deer, brightly hued birds, 

With Gadhi’s son on forest paths, Tulsi the Lord sees 
love bestirred. 
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SAPTAK 6 


Blest are travellers of forest paths who Lord behold and 
life's fruits gain, 
What prayer yoga yagya cannot bring, by 


Rama's 
Mercys sight they attain. ; 


Clouds shade provide, wood paths turn soft, mild cool 


and fragrant is the breeze, 
Enraptured gods behold the Lord and blossms send from 


Kalpavraksh trees. 


Rama slew demons and guarded yagya, sage blessings 


gave and lessons taught, 
All Knowledge known Vishwamitra gave to Rama in 


highest rapture wrought. 


Bow arrows held they guarded yagya, thus granting 
saints freedom from woe, 

To Janakapur with Vishwamitra to see the dhanushayagya 
they go. 

Feel bliss of bringing in your heart Lord’s Feet which 
Gautam’s wife redeemed, 

All welfare you shall soon attain, siddhis in hands, omen 


supreme, 
Janzka welcomes them as dear guests, personal regard to 


them he pays, 
At Avadh’s charming princes young in thrilled delight 


the people gazed. 


Escorting them to his palace, with deepest love paid 


them regard, 
This omen brings highest walfare, Tulsi, this is life's 


best reward. 


SAPTAK 7 


To see the glittering dhanushayagya, the brothers go 
with muni wise, 
Boholding charming princes forms, OTB Een women 


reap fruit of eyes. 
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Breaking Shiva's bow midst mighty kings, the prince 
sits looking graceful calm, 

All hopes fulfilled, all welfare come, in joy all say: 
“Hail ! hail ! O Rama!’ 

Victory’s garland upon broad chest, on Image of wel- 
fare all gaze, 

Omen of fulfilment and joy, with songs and flowers the 
prince they praise. 

Avadh’s lord with his people came when tidings were 
to Avadh brought, > 


With warmest greetings both kings met this omen is 
with welfare wrought. 


Rejoicings are in Janakapur, men women sing, drums 
softly play, 

All welfare success will attend, four royal weddings in 
one day. 


Laden with gifts Janaka had made, with sons and their 
charming brides, 

Avadh's king to Avadh returns, good omens and welfare 
abides, 


This fourth nine-and-fortieth verse, Tulsi in homes will 
bring welfare, 

All days bring fortune and good fate when Dashratha's 
prince Lord Rama doth fare. 


SARGA V 
SAPTAK 1 


Wish Bearing Tree is Name of Rama, Devotion is like 
Plenty’s Cow, ; 

In Kaliyuga root of all welfare is guru's holy feet to 
bow. 


Across the ocean Lanka lies, Ravana's kingdom beyond 
mind's ken, ; 

In deep distress bears vanars gaze, woes face them 
now—death hovers then. 
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Proclaiming Hanuman’s mighty strength, Jambwan his 


deeds oftimes repeats, 


‘Take courage with Rama’s Name in mind, in heart do. 


not accept defeat’. . 

Bestirred was Hanuman when he heard for eee s 
work he was born on earth, 

Brave and devoted in Rama's Name, omen of such son 
augers birth. 

Instilling zeal Hanuman exclaimed : “Behold Angad and 


vanars all ! 
By might of Rama the ocean vast Jike hoof of cow shall 


become small.” 
Besceching friends to wait in ptace, Hanuman turned 


from them to depart, 
He strode a mountain peak and eh Rama Lakshman 


Sita in his heart. 
Gods gazed amazed and blossoms sent, in blissfilled 


thrill his deeds acclaim, 
Tulsi, Hanuman then crossed the sca, Might of Lord 


Rama his boat became. 


SAPTAK 2 
Brave Hanuman Rahu’s mother slew, who tortured 


travellers by her guile, 
On journey one may meet vile men who may cause 


distress by their wile. 
Touching Mainaka he met Sursa, they talked till vanar 


found way out, 
Obstacles one may face on way, Rama’s Mercy ‘lone 


can help sans doubt. 


Like Kali and fearful like Death, in Lanka Hanuman 


Lankini met, 1 | 
Hanuman like unrelenting Death, sent Death-like 
Lankini to her death. 


In form like insect vanar searchel for Sita going from 
home to home, 


In Ashoka gardens found at last, first thrilled wib: Joy’ 


then anguish borne. 
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Sita’s auspicious limbs Guivered, her left eye and left 
graceful arm, 


Trijata said : ‘This omen good shall bring news of 
your Lover Rama’, 

Reading the omen Trijata said: ‘Sita ! you will hear 
soon today, 

You'll meet Rama’s server, welfare his and words to 
thrill you he will say’. 

Tulsi, singing of Rama's glory, revealing humbly his 
own form, 

‘Mother ! Rama Lakshman both fare well in Sugriva's 
kingdom’, he informed. 


SAPTAK 3 ~ 


Secing Sita pleased the vanar then narrated deeds to 
prove his claim, 

He gave the ring which Sita took, thrilled with deep 
love secing inscribed Name. 

Receiving ring of her Rama’s hand, sweet love and 
anguish fills her heart, 

To server of love of her heart, in deep rapture blessings 
imparts. 

Head bowed in reverence vanar said: ‘Mother ! in 

1 Rama's Name I take oath, 

Without losing a moment now shall come Rama 

Lakshman brothers both. 

As.soon as Lord will tidings hear, He'll come with 
brother and Sugriva, 

Mother ! know Rama has come indeed_ renounce all 
doubts and do not grieve, 

All woes and distress have now gone, be sure in heart 
near is good day, 

Soon Mercy’s Abode will be here, the ocean he will 
bridge in play. 

To Yama’s kingdom with armies, kins, for Ravana 
death hovers in skies, 

Confused by Fates he Death ignores, he secs not with 

his twenty eyes.” 
6 
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Sita’s blessings, consent received, bowing head to 
Mother's Holy Fect, 
Tulsi, selecting fruit he liked, in Ravana’s garden took 
a treat. 
SAPTAK 4 
To one who dwells on Son of wind, Gem amongst 
warriors ! none can dare ! $ 
Hanuman, bestower of all bliss, to who besecches grants 
welfare. 


On Satrughan’s Feet, destroyer of foes, dwell in reve- 


rence and do your decds, 

He grants all welfare, fortune, joy, gives wealth and 
fulfils worldly needs. 

Bharat is store oflove and grace, in him kindness abides, 
abounds, 

This omen spells devotion, dharma, brother's love, 
welfare in him found. 

Moon of Surya’s clan to lilies bloom, Merciful Rama 
devotees tends, 

Fix mind in Him and deeds perform, in each step 
highest bliss He sends.. 

Faithful wives bow to Sita's ect, this omen good sweet 
welfare spells, 

Their sons prosper, blest is their fate, with husbands in 
contentment dwell. 


Welfare, good omens will attend, mind in Lakshman’s 
Lotus Feet Jain, 

Fame, glory, victory you will gain, your heart’s yearning 
you will attain. : 
Gardens of Tulsi, lotis blooms, are sweet abode of all 

welfare, 5 
To well on these for devotees, Tulsi, the highest bliss 
will hear. 
SAPTAK 5 
. 
While eating fruits and breaking trees, killing guards, 
Akshaya—Ravana’s son, KUKUA 
Fearful like Death was vanar's form, striken with terror 


each demon. 
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He plundered woods and burnt the town, leaping on 
roofs high in the sky, 


The helpless demons foreheads strike, woes filled “Alas ! 
Alas l they sigh, 

Sita solaced,to Lord he went, cooling flames of his 
burning tail, 

He gave tidings and Sita hailed, in thrill exclaimed: 
‘Hail Rama! O hail | 


Pleased in his heart with brother his, the Lord then 
vanar armies led, 


Good omens heard and seen on way swift certain 
victory clearly said. 

As Rama the vanar armies leads, drums sound in 
heavens, warriors roar, 

This omen augered victory’s thrill, signs of fame, glory, 
good health hore. 


Occan of Mercy ocean asked to give his armies right 
of way, 

The unwise heed not gentle words, stern anger makes 
them humbly pray. 


Foxes on way “Gain ! gain!’ proclaim, to welfare show 
red eagle flics, 

Tulsi, Vibhishana omens sces, in his heart rapture’s 
surges rise. 


SAPTAK 6 


Shelter for homeless, weak’s protector, Lord of Raghu ! 
Save! O save ! 

Rama! Friend of poor! Thou king proclaimed 
Vibhishana—Lanka's kingdom gave, : 


In Lanka’s markets, homes, ghats, roads, people to one 
another said : : 

‘Ravana and his kinsmen will now to their destruction 
soon be led.’ 

In all directions fires aflame; dogs jackals howl; owls 
screeching fly, 

Sans reason earthquakes shake the ground; Ketu starts 
rising in the sky. 
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By Rama's Mercy to build the bridge, bears vanars 


trees and hill rocks toss, 
Gods gaze enthralled and blossoms send as vanar armics 


move across. 
Vile demons guided to thcir death, to fight in deep 


formations hie, 
To be consumedin Lord's might's flames, like moths 


to their destruction fly. 

Brave demon warriors armour donned, with fiery 
weapons mount their steeds, 

Approaching now impending death, ill omens count 
not nor they hced. 

Heedless of prowess of their foes, vanars humble their 
glory’s pride, 

The might of Rama vanars protects, Tulsi your Lord 
armour provides. 

SAPTAK 7 

'Mongst warriors brave great Meghnad, Atikaya, 
Mahodara too Jay dead, 

Ravana then woke Kumbhkarna, the tragic story sadly 
said. 

From sleep his body vast aroused, staring in anger, 
yawning stands, 

Then rushed at vanar multitudes, like Famine strides in 
flourishing lands. 

Clouds: Rama’s blue form; lightning shafts: dress; 
Rama' grace willrend such famine vain, 

Varmers are gods who watch in joy, Rama's Mercy’s 
arrows fall like rain. 

Rama faces Ravana in battle, both warriors brave fight 
battle fierce, 

As each great warrior challenge throws, it seems war 
cries the skies will pierce. 

His twenty arms and ten fierce heads and limbs are 
oftimes cut in parts, 

But peerless warrior Lanka’s king from battle royal does 
not depart. 
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On battleficld victorious stands Lord Rama Who heeds 
devotces’ call, 

Gods play their drums in joy enthralled, from skies 
blossoms celestial fall. 
Gods live secure in their abodes. Vibhishana is crowned 

Lanka’s king, 


This fifth nine-fortieth verse Tulsi, omen of victory 
welfare brings. 


SARGA VI 
SAPTAK ] 


Besought by Rama on battlefield Indra dropped nectar 
for vanars bears, 

Fix mind in Rama who granted life; to cead and 
wounded gave welfare. 


Hanuman brought Sita from Lanka with reverence deep 
to her Lord’s side, | 

They met in silent tenderlove, inall hearts welfare, 
peace abides. 


Auspicious Sita’s vow on fire, for fire cool like sandal 
became ! ; 

This omen is hallowed for dharma, duty and penance, 
love’s sweet fame. 


Arranging steed with deep regard, paying honour to all 
vanars bears, 

With Sita, Lakshman and his friends, Sun of Surya’s clan 
to leave prepares. 


Thrilled gods send flowers midst greetings sung, the 
aerjal car from ground arose, 

This moment is of highest bliss, to Avadh Lord of 
Avadh goes. 


Oceans and lakes, streams hills and woods, Lord Rama 


10 his beloved shows, 
In love enthralled in heart of Lord and His consort 
love’s ardour grows. 
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‘Tulsi, Omens Auspicious signs join palms of hands secing 
car a-sail, 

‘Hail Gem of Surya’s clan !’ they exclaim, ‘Hail Janaki’ s 
Lord ! Hail! hail! O hail !’ 

SAPTAK2 fig 

In Avadh all were thrilled with joy secing aerial car 
twards Avadh fly, 3 

Like lotus and chakwa are pleased secing morning star 
rising in sky. 

Rama Lakshman Sita safe return inflicting on their foes 


defeat, 
Bowing to guru’s fect, family grect and then the Lord 


and Bharat mect. 

Avadh like orphan desolate looked, mothers with grief 
were thin and.lean, ; 

Rama Lakshman Sita were distressed secing anguish 
borne by loving qucens. 

Rama met his mothers, guru, friends, to each his deep 
regard he pays, 

This omen means mectings partings may be pleasant or 
cause dismay. 

Gods are enthralled, munis are pleased, ali fourteen 
worlds filled with delight, 

All men and women thrilled with joy, rejoicings in 
homes day and night. 


A day auspicious guru chose, Rama wore the crown 
with Vedic rites, 

Of all dohas this is supreme, to give all welfare and 
delight. 

Kings bring lavish and dazzling gifts, the sovereign 
monarch Rama to make, 

They pay obeisance; this, Tulsi, is omen highest place 
to take. 

SAPTAR 3 

Midst songs of victory, beating drums, gods send flowers 
of wish Bearing Tree, 

Rama has been crowned king of Avadh, in this omen 
all welfare sce. 
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Jambwan, Vibhishana and Sugriva were honoured as 
Ramas special guests, 


Raghu’s Lord bid them warm farewell, the gifts he gave ' 


them were the best. 


Peace joy prevails in Reign of Rama, all comforts 
woods and homes e’er yield, 

All trees are like Wish Bearing Tree, like Plenty’s Cow 
crops of carth's fields, : i 

All actions done in Reign of Rama are good and 
always bring welfare, 

All deeds and efforts are fruitful, no harm can come 
e’en to a hair. 


Brave ones like Ravana, Kumbhkarana, ‘valiant 
Meghnad of world renown, 


Like trees on banks of Death’s river, in flood of Rama's 
wrath tumbled down. 


Warriors like Ravana with their kins become victims | 


of fearful death, 


This omen of misfortune is: perplexed mind caught in 


worldly net. 


Rama gave Vibhishana Lanka's crown with that great 
kingdom 's sovereign rights, 


Tulsi, hailed e’en today is fame he carne in his reign 


dazzling bright, 


SAPTAK 4 


Image of Son of Wind brings biasa it spells welfare all 
deeds are done, 

Fix mind in messenger of Rama, in your hands all 
siddhis will come. 

To dwell on Bharat’s nature when one starts auspicious 
deeds brings peace, 

This is fulfilment of lord’s dharma, Ketat penance. 
what onc seeks. 

Omen of thrilling joy one finds in -dwelling on 
Satrughan’s Feet, ka 

One earns victory and bright glory, gain im land, home 
and village deals, 
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When in the moon-like face of Rama, like chakor 
dwells the wavering mind, 

Like Rama Rajya will be fruit of deeds, in all times 
boundless peace you'll find. 

Your actions will auspicious turn if you bow to Earth's 
Daughter's Feet, 

Crops will be bounteous, plenty rain, rich kingdom, 
people's joy replete. 

Bow head to Lakshman's holy Feet for server good, 
brother and friend, 

Let earnest love your deeds attend efforts will in fulfil- 


ment end. 

In Name of Rama who places love, in Name his hope, 
in Name his fate, 

Like Tulsi bhang to Tulsi turned, welfare will be their 
blissful state. 


SAPTAK 5 

At doorstep of famed Court of Rama a Brahmin’s Son’s 
dead body laid, 

In anguish deep the parents wept, for their king's 
bounteous mercy prayed. 

Rama pensive, courtiers felt ashamed, royal ministers 
in sorrow thought : 

“What ghastly sin in Reign of Rama could have Youth’s 
death untimely brought ? 

‘Some citizen’s deed transgresscs dharma’, voice from 
heavens was heard to Say, 

Perform actions Rama Rajya in heart, for past misdeeds 
repentance pray. 

Kaushal’s Lord of Merciful heart gave life to brahmin's 
son again, j 

This omen brings health and welfare, the sick will rise 
cured of his pain. 


Those who saw brahmin’s son arise, exclaim : “He seems 
to wake from sleep !? 

By Rama’s Mercy all will þe well, free from perplexion 
mind will keep. ; 


1 . . 
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Rock turned to woman, floated stones, dead vanars 
lived as all world knows, 

Rama’s Mercy all good qualities Brings, sweet fortune 
in abundance flows, ; 


Boatman and demon, bird and beast, Rama honoured 
with Mercy Benign, 


Tulsi, Compassion of-the Lord, of bliss and welfare is 
rich Mine. 
SAPTAK 6 


All men and women in Rama’s Reign follow their 
dharma in virtue’s path, 


Four fruits of life they all attain, none hearing faults, 
woes greed or wrath. 

An owl and vulture quarrelled long, then Raghu’s king 
in Avadh met, 

This omen will differences solve, dharma’s precepts, 
Justice one will get. 

Recalliug dog’s plaint against saint, this conclusion is 
drawn in mind, 

Like swan parts water mixed in milk, Justice in Raghu’s 
court one finds, 

People gossip and Rama condemn, and Sita’s pure fair 
Name they taint, 

Some men ill-natured e’er are found, unshamed and 
thoughtless in complaint, 

Rama renounced Sita, peerless wife, by people’s will He 
e’er abides, 

Denied heart’s love, heart’s anguish bore, in this omen 
deep woe resides. 

In dharma of cast, and stage of life all are engaged and 
peaceful live, 

Rama Rajya is omen of welfare, fruit of yagya prayer 
yoga it gives. 

Countless Ashwamedha yagyas performed, in countless 


forms given vast alms, 
Countless omens of peace Tulsi, were found in famed 


Reign of King Rama. 
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SAPTAK 7 
In poignant grief Sita Rama part, omens deep woes 


and suffering trace, 
One’s journey takes to forcign lands, ill health, losses, 


travail to face. 

Peerless Sita sans fault exiled, lost in remorse Rama’s 
anguished heart, 

Courtiers are pensive, people lean, joy peace from king- 
dom s realms depart. 

Lava Kusha were born, these tidings in saddened hearts 
thrilled rejoicings ring, 

News of welfare and birth of son, this omen says some- 
one will bring. 

In court of Rama, of Deeds of Rama, Lava Kusha 


rendered enthralling lays, 

Midst kings assembled glory carned, fame, gain will 
come this omen says. 

With Valmiki came Sita, Lava, Kusha, this thrilling 
news when Lord Rama heard, 
Deep joy surged in his heart at first, but soon he was 
with grief bestirred. : 
Earth's Daughter to the Earth returns, injustice, ill fate 
terrible plics, 

Sorrow, dismay, fear, anguish, shame, all'in this tragic 
moment rise. 

This sixth nine-forticth verse Tulsi, is welfare for 
Rema’s devoices, | 

Rama’ Deeds with deepest thoughts replete, highest 
rapture to dwell on these. 


SARGA VII 
-SAPTAK | 


Rama Lakshman Bharat Satr ughan, do deeds dwelling 
oo 
on them in mind, 1 


Fruits of efforts, profit and love, all welfare you | will 
surely find. 
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Moon for lily of joy, peace bliss; Sun omens’ Lotus bud 
to bloom, 

Keep mighty Hanuman’s name in heart, all actions 
done will bear fruit soon, 


On Sunday dwell on Rama for gain in horses, gems, 
gold, works of state, 

Victory, profit, glory attends, as Time requires good 
will be fate. 

On Monday seek blessings of Rama, for yields of cow, 
worship and sons, 

Tor farming and people’s welfare, this omen good and 
fruitful turns. 


On Tuesday for disputes in land, kingdom’s realms, 
bow to guru’s feet, 

As times require welfare will come, kings will in battle 
foes defeat. 


On Wednesday dwell on Sita Rama, if vexed with 
problems of your home, 

For childrens’ schooling, money, clothes, a way by 
omen will be shown. 


On Thursday yagyas, wedding rites, fasts, omens of 
fruits of effort bear, 


Tulsi, by blessings of guru, all weeks in Rama Rajya, 


bring welfare. 
SAPTAK 2 
On Friday mantras, gems, talismans, herbs’ may unkne- 


wing be revealed, 
3e careful in the works you do, your actions then will 


fortunes yield. 

On Saturday for your main works, omens of welfare 
do not seck, 

On Rama's Mercy depend your gains, in homes, 
elephants, oxen and steel. 

Rahu Ketu misfortune bring, ill fated backwards steps 
they take, 

In head and body filled with guile, opposed to gods, 
woeful they make. 
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When Rahu enters home of Sun, both king and people 


cause travail, , 
Ficrce turmoil suffering sorrows sins will in the country 


then prevail. 
When Rahu enters home of Moon, peace is by Ill-fates’ 


waves oppressed, 
Seven calamities terror bring, evil exceeds, saints are 


distressed. 
Of seven left: five are crooked; when they assemble 


times are had, 5 
Dwell on Lord Rama to save your lands, to ward off 


woe and happenings sad. 
Farming, labour, learning and crafts, business, service, 


in arts those trained, 
Were fruitful like Wish Bcaring Tree, Tulsi, on earth 


when Lord Rama reigned. 
SAPTAK 3 
Nectar and saints, Wish Bearing Tree, sweet flowers, 


good fruit and gentle words, 
Devotion deep in Sita's Lord, from these good omens 


are inferred. 
Abode of welfere is Lord Rama, by His Mercy Fortune 


abides, 
Wealth, home, comforts of body, mind, Sita's Lord's 
favour will provide. 


To Kaushilya obcisance pay, she is the Image of 


Welfare, 

Good omens, success shall be yours, Sita Rama's Mercy 
you will bear. 

On Sumitra who dwell with zeal, devoted women born 


on earth, 
Attain love of their husbands heart, like Lakshman 


' Satrughan sons give birth. 
Dashratha’s Name like Wish Bearing Tree, of earthly 


welfare is the root, 
Of all good qualities, home and wealth, of dharma and 
beauty bear the fruit. 
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Hopes are shattered if Kaikeyi’s guile, quarrcls, woes wrought 
come in your heart, 
Losses and death, distress and sins, ill fate and grief will 
be your lot. 6 
Sita on :left of Rama abides, his brother Lakshman on 
his right, 
Tulsi, this is Wish Bearing Tree, its thought in ‘life 
brings welfare bright. 7 


SAPTAK 4 


Small : days achievements, plans, direction; small will 
be the people’s gain, 

Small success will your efforts bring, unless heart is in 
Rama’s Feet lain. 1 


When one from his well-wishers turns and for his foes a 
liking takes, 

Know Rama to be against him then, Time unrelenting 
such forsakes. 2 

The miser gives, the lost is found, siddhis without 
recourse attained, 

If one depends on Gracious Rama, welfare in what one 
does is gained. 3 

First gain appears, then luck takes turn, and loss will 
come towards the end, 

This is omen, but of Rama’s Will to say I waver—so 
Rama tends, 4 

Vishnu loves Lakshmi, Shiva charms Uma, sita loves 
her Lover Rama, 

Wedded ones prosper, wealth attain, their homes will be 
peaceful and calm. 5 

If love is not Jain in Rama’s Feet, heart is pervaded by 
hope, greed, 

Peace cannot come even in dreams, the wavering mind 
to woe will lead, 6 

Rama’s Name repeat for half a ycar and then on milk 
and fruits remain, 

Tulsi, all welfare shall be yours, His Bounty you shall 
soon attain. 
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SAPTAK 5 
Much effort will small profit bring, high hopes will 


end in paltry gain, 
Sita’s Lord Rama now listless fares, your state will he 


as Fates ordain. 
In ten directions daily woes, dismay, poverty, sins 


now rise, 
All vices seem to wrathful turn, because Rama has 


turned kindly eyes. 

When fields turn barren, wealth is lost, no alms, all 
efforts are in vain, 

Know God opposed, bad times have come; hope is alone 
in Lord Rama’s Name. 

Might and your selfish needs you'll get, your faith in 


Sita Rama’s Name lain, 
Omens of welfare will attend, with case you may 
siddhis attain. 
From lines on forehead Fates have flown, laziness now 


have efforts bound, 
In such ill fated luckless times, go to Rama’s shelter 


humbly bound. 
In anguish farmers see crops dry, monsoon recedes— 


rain does not bring, 
Famine prevails, ill omens com:, people face woes of 


tyrant kings. 

Tulsi, in Tulsi fix your mind, in Sita Rama with 
Lakshman dwell, 

Each day will rapturous thrill abound, omens will then 
all welfare spell. 

SAPTAK 6 

Avadh is desolate sans its king, the state and people 
are in woe, 

Forsooth asterisms are adverse, this causes kingdom’s 
lame to go. 

To Avadh all in peace return, this omen augers all 
welfare, 

When Rama as Crown Prince was anno.ncel, good 
fates in Avadh seemed to fare. 
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Gods were to Rama's crowning opposed, this omen I 
will humbly read : 


Act wisely, woe by faults of gods, will need time from 
it to be freed. 


Foolish Manthra by Bonds ensnared, by guile to vice 
Kaikeyi deludes, 


Gods were to blame for tragic grief, this omen I from 
Fates conclude, 

Dazed at Rama’s parting Dashratha lay, yet Kaikeyi 
wrathful words still heaped, 


In evil times efforts are vain, deeds fruits alone are to 
he reaped. 


Rama Lakshman Sita live in woods, people in Avadh 
filled with woes, 


By fruits of deeds one meets or parts, grief pleasure 
comes, this omen shows. 

Sita plants Tulsi, mango trees with her own hands 
giving them care, 

Tulsi, this omen brings good crops, the future will 
bring all welfare. 

SAPTAK 7 

In evening ‘fore auspicious day, invoke Rama Agya 
for your quest, 

With mind pure detached on next morn first pay ol:ci- 
sance with respect. 

Count ‘muni’, ‘day’ and ‘metals’ seven, read doha and 
in mind dwell well, 

Vor your desire in action specch, from doha’s purport 
omen spell. 

Omen' truth seck by head, eyes, gunas, utmost by mita 
and five bows, 

Success on Jove and faith depends, truth thus alone one 


really knows. 
: j : errr - 
On guru, Ganesha, Shiva, Uma, Sita, Rama, Lakshman, 


Hanuman, Tulsi dwell, ; 
With decp respect as is ordained, this is the way to 


omen spell. 
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Hanuman Lakshman Bharat Rama Sita, Lakshmi Tulsi 


in your heart, 
Seek Rama's Command for your desire, omen shall way 


to you impart. 
Ifdoha which is thus revealed matches the intent of 


your quest, 
The answer such then should be read Rama’s Causeless 


Will indeed except. 
With Threads of Faith, Gems of Omens, the Garland 


of Rama Agya made, 
Tulsi, such dohas of Rama’s Deeds, are on devotees’ 
shoulders laid. 
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PARVATI MANGAL 


Brahma, Vishnu and Shiva are the three principal gods 
who form the Triad of Hindu religion. Brahma is the 
Creator, Vishnu the Sustainer and Shiva the Destroyer of 
creation at the end of every Kalpa. Though Brahma repre- 
sents the creative aspect of Divinity, no popular sect or 
following is associated with him. Vishnu and Shiva son the 
other hand, manifest themselves as personal gods— Vishnu 
mostly in the form of His Incarnations and Shiva generally 
in his own form. With the emergence of Vishnu and Shiva 
as supreme epiphanies, the Vaishnava and Shaiva sects 
hecame two main schools of Hindu religious thought. There 
were marked differences between the characteristics of the 
two gods. Vishnu is a Solar god associated with sea and 
water. He has many incarnations. Solar gods are generally 
polygamous and women in Vaishnava legends are known 
more in their roles of beloveds than of mothers. Shiva is 
pre-eminently a lunar god. His home and resort is in the 
mountains. He has few incarnations. Shiva is mono- 
gamous and in Shaivism women appear more often in the 
role of a mother than as a beloved. 


Tulsi sought a rapproachment of these schools of religious 
thought. He based his religious viewpoint on the comple- 
mentary aspects of Shiva and Vishnu enunciated in Mar- 
kandeya Puranam in which’ Shiva says to Vishnu: ‘Thou 
art half my body, so am I thine’. In Rama Charit Manas 
Tulsi sings of Shiva’s deep regard for Rama, Incarnation of 
Vishnu, and of Rama’s reverence for Shiva; Patvati’s love 
for Sita and Sita’s own deep respect for Parvati. The poet 
saint also composed beautiful hymns to Shiva and Parvati 
in Vinaya Patrika. Tulsi chose to sing of Parvati as the 
beloved of Shiva (rather than as the Divine Mother ) to 
underscore the aspect which has aflinity with the Vaishnavite 


viewpoint. 
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Shiva’s marriage to Parvati is an event which has been 
narrated by many poets. Tulsi’s Parvati Mangal consists of 
360 lines of verse. After a brief introduction and Invoca- 
tion contained in the first five verses, the poct relates the 
story of Parvati’s birth, Narada’s visit to Himanchal in the 
course of which he Ma that the charming maiden 
would be wedded to a ‘crazy spouse’ but to whom ‘gods will 
bow in prayer’. ‘Tulsi recounts Narada’s advice to Parvati’s 
perturbed parents to counsel their danghter to meditate on 
Shiva. He then describes Parvati’s severe penance to win 
Shiva’s love, in some of the most beautiful and moving 
verses written by him. He recounts Shiva’s trial of her 
resolve, and Parvati’s steadfast resolve to seek no lord other - 
than Shiva. The great poet next sings of Shiva's betrothal 
to Parvati and of preparations for the wedding. His verses 
on Shiva’s marriage party are replete with gaiety, humour 
and most ‘enthralling descriptions which cannot fail to pro- 
vide’ absorbing reading to readers of varied interest. Tulsi 
concludes his poem witha concise but complete account of 
the wedding ceremony and Himwant’s warm farewell to his 
honoured guests. 


Goddess Parvati, as Consort of Shiva, is worshipped by 
women throughout the length and breadth of India. She 
is reverentially invoked by maidens who seck fulfilment of 
their desire to be wedded to husbands of their choice and 
she is the emblem of devoted love and faithful observance of 
vows Of marriage. Parvati herself in her firm resolve to 
wed the husband of her choice undertook the severest 
penance known in legends of the world. She was in turn, 
invoked for granting her blessings by no less a maiden than 
Sita, the Divine Consort of Ram, before her wedding : 


‘Thou worships Thy husband as ‘Thy God, O Mother of 
ideal womanhood : 
What I desire Thou knowest well, 
Thou doth’ in all hearts ever dwell’. 


Hearing her prayers, Parvati’s Image smiled, a garland 
fell and Sita placed it reverentially’ on her head. Parvati 
said : ; 
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“Listen Sita to blessings mine, 
Yearnings of thy heart shali be thine, 


—Rama Charit Manas: Balkand, 


The marriage of Shiva and Parvati has thus a special 
significance in Hindu life and literature. Though one of 
Tulsi’s short poems, Parvati Mangal, is an enthralling story 
bringing out the rapture of devotion, infallibility of success 
for those who have steadfast faith jn the object of devotion. 
The beautiful poem provides inspiring reading to devotees 
of goddess Parvati and followers of the path of devotion. 


Parvati Mangal was written by Tulsidas mainly as a song 
for women. It is written in simple Avadhi bhasha and its 
meters Hansagati and Harigitika are eminently suited to 
being rendered into simple folk music. Thematically also, 
the severity of Parvati’s penance has not been described in 
detail and neither has Kama, the god of l,ove's determined 
cfforts to sway Shiva from meditation have been narrated 
exhaustively. The purpose of Parvati Mangal was to present 
asimple devotional song: for young maidens and women 
who wish to invoke goddess Parvati for her Benign Blessings. 
For the purpose for which it was written, Parvati Mangal 
is one of the outstanding works of Goswami Tulsidas. 


l. INVOCATION 


Hailing Guru, Bards, Ganesha, Saraswati wise, 

Sita Rama with bow arrows quiver tied, 

Song of Gauri, Shiva’s nuptial rites I sing, ` 
Which ends all sins and peace to sages brings. ; l 
I know not Muse’s art, nor bard am known, 

I bathe mind in pure deeds of Shiva alone. 

In talk tainted by censure speech would live, 

I made it pure singing of Uma, Shiva. D 2 
In Samwat Jai, Phalgun, lunar half bright, 

Ashwini astral, T hursday, lays I write. 


2. BIRTH OF PARVATI 
Hail Himwant, Mine of qualities, kingdom famed. 
In three worlds peerless queen, sweet Maina named. 
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To sing her good deeds, virtues, are there words, 
From whom World's Mother, Parvati, took birth. 
In Himwant's home, Uma, Mine of Welfare, 
Brought siddhis, worldly comforts, wealth to bear. 


Munis with blissful joy were filled, they celebrate in. 


many ways, 
Brahma and the gods, humans and nagas, the fortune 


bright of Himwant praise. 


Parents, relations and dear ones, caress the chiid, in, 


rapture gaze, . 
As if on Shiva's forehead the meon its waxing glory’s 
charm has raised. 


3. NARADA’S PROPHESY 


Seeing princess grown her parents wrapt in thought 
Mused hushand now for Girija should he sought. 
Once Narada to Himwant a visit paid, 

Hearts thrilled Himwant'and Maina to him prayed. 


Uma bowed to his feet by mother led, 
Hailing in heart, the sage his blessings said. 
Standing coyly near father, her charm glows, 
None can narrate, who had seen only knows. 


In artless faith. devotion, feet she clasped, 
‘Hearken our prayer’ said Maina; then she asked : 
‘Wisdom of three worlds, times, in you e’er dwell, 
For Uma bridegroom suited pray now tell’. 


Said Narada: ‘In fourteen worlds where one goes, 
O mountain king, all over your fame glows. 
None in the world can fortune like yours gain, 
God favours you, with ease you all attain. 


God favours you, all in your reach, renounce all anguish 
from your mind, 

Brahma made the bridegroom first and then a lovely 
bride for him to find. 

In Brahma’s kingdom they talked of you, I heard wise 
Brahma then thus declare : 

“A crazy spouse Uma will get, but gods to him will bow 
in prayer’. 4 
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My mind too says mad husband she shall get’. 

Hearing Narada, Uma was joy beset. 

Parents peturbed at Rishi’s words thus Say : 

‘For Girija wealth and j Joy c'en life we'd lay: bai i 


Tell us the means by which ill fate to mend’. 

Said sage : ‘Shiva who bears moon all faults can end; 

Shiva’s mercy, courage, efforts, fruit can bear, 

Like million Wishing ‘Trees, fruitful his prayer, ~ 10* 


In meditation at Kailash Shiva stays, 

Counsel Uma devoted to him pray’. 

Narada then took Himwant's leave to depart, . 

With love to Uma parents news impart. 11 


4. - PARVATI'S PENANCE 


Himwant sent Uma as hermit to live, : 

Sighed queen : “In woman 's life God anguish gives’: 

Said parents : ‘In Shiva’s service yourself bind, i 
With devotion, love, regard fill your mind’. 12 


In Shiva's feet Uma lay firm faith, in speech, in action 
and in mind, 

Love, zeal of service, modest grace, words to Nan 
can one e’er find ? 

Her virtues, form, beauty and youth, could not bestir 
Shiva's steadfast heart, 

Such truly are restrained who Keep midst temptations: - 
from Kama apart. - -> -` II 


Seeing time propitious: gods then sought Kama’s aid; 

Kama with his armies reached when GN they pray a 

In folly Kama Shankara tried to oppose, x 
Insulting Shiva in vain pride suffered woes. siri: 13x 


As Rati wept for Kama, seeing plight of face, 

Blue-throated Lord, Image of Mercy, Grace. 

Who rids all grief, to boon bestow was: pleased, Ii 
Shiva left Kailash, his heart with grief was seized, 14 


Body’s state Uma knew not in love’s throes, 

As if frost burns a creeper as it grows. 

Bringing this news to homes as sakhis came, : 
Hearing them, parents burned in sorrow’s flame. . 15 
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On seeing her there, their arms around her placed, | 
They wept in grief, blamed God for woes she faced. 
‘If Lord and gods stand not in virtues’ way, | 
By efforts all can hands on yearnings lay’. 16% 


Recounting trials of hermits’ life, all kaja her to 
home return, 

She hearkened not to what they. said, thought not of 
home, for Shiva she yearned. 

Then Uma with parents consent, solace and courage 
wrought in heart, 

She started her penance severe, how can Tulsi her state 
impart ? “IV 

Her parents left when Uma firm they found,’ 

One love attains when heart in love is bound. 

She shunned mortals like snakes; comforts like pain; 

In penance beyond reach her mind was lain. 17 


On tender form coarse and rough ine wore, ` 

For sake of Shiva with j joy hard penance bore. 

For love of Shiva bathed prayed all day and night, 

E'en sages hailed her penance in delight. 18 


No thirst nor hunger felt, sleepless she sits, 

Tears in her eyes, Shiva in her heart, on lips. 

Sweet roots or fruit, sometimes water and air, 

Or dry leaves of bel-tree her only fare, 19 


E'en dry leaves she renounced, ‘Aparna’ her name, 
Of her deep love in fourteen worlds spread fame. 
Sceing her, sages with followers hailed bestirred, 
Such severe penance ne’er was seen nor heard. 20* 


Such penance'ne’er was seen tbey say, can fruit De life's ` 
four fruits alone ? 

What does the mountains daughter seck? She says 
not nor to us is known. 

In hermit guise Shiva went her love, penante vow and 
resolve to find, 

He spoke to Girija softly then, yielding himself to heis 


in mind. í 1 Vi 
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9. SHIVA’S TRIAL OF UMA’S LOVE 

Upon her wasted form Mercy’s Lord gazed, | 

Within his heart he thought stern were his ways. 

Praising her clan, hailing her parents’ fame, : 

In pleasing words, hermit disguised proclaimed - AEZ 

‘Be not offended goddess fair, I pray, 

Know true in heart, with artless love I say, 

Born to your parents you bring fame to them, 2 ‘ 
“In sea of Life for womenfolk a Gem. ~ ae 22 

Methinks nothing in world you cannot get, | > 

Sans yearnings your firm heart in penance set, 

Childish your penance if you bridegroom scek, 

Goldstonc at home, why turn to Sumera's peak ? 23 | 

Methinks to you penance no gain can bring, | 

Does nectar seek infirm ?. Gem yearn for king ? 

In vain I sought why you in suffering lie’. 

Hearing the saint t'wards sakhi she turned eye. 24 


As Gauri’s face conveyed assent, Sakhi spoke of her 
penance great, | : | 

“This is sheer folly’, scoffed the saint, hearing for Shiva 
she wished to wait, 

‘Who counselled mad bridegroom to wed? For you to | 
suffer so much woe ! | 

I tell you for your own welfare, he is indeed your, | 
vilest foe. / E aiti EmN 

To bridegroom such what made you;troth your -heart ?. 

Lacking virtues, repute—from clan apart. - 

He begs for food, on burial grounds he slceps,: 

Dances in nude, company-of goblins keeps. . , 25 

Form ashes smearcd, bhang dhatoor is his fare; 

He shuns all joys, yogi with matted hair. .. iy 

Sweet your face eyes, five faced he has three eyes; 

Vamadeva name true, by him Kama vanquished lies. 26* 


Shiva has no virtues, bears millions of sins, 

He sports vile snakes, skulls, poison, clephant skins. 

Consider your own beauty, qualitics, grace, 

His ghostly garb and wrathful, frightful face. 27* 
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Will he heed you, who moon’s art bears on head ? 

Dwell on my words, mad bridegroom do not wed. 

My counsel heed and stubborn will forget, 

Or when you wed, in heart you will regret. 28 

With ghosts and goblins when he comes to wed, you will 
have to regret, 

Men women will then fee away on ‘hosts of Yama when 
eyes they set. 

Sakhis will turn faces and smile Pen silks to clephant 


skins are tied, 
‘See nectar being with poison mixed !? they'll say or in 


their hearts deride. 
With you when Shambhu mounts his bull to ride, 
Men women smilling will their faces hide ! 


Many such pleas the saint thus tried to make, 
Unmoved was Uma—can breeze mountain shake ? 29* 


6. UMA'S RESOLVE. 


VITA 


To seek to turn course of true love is vain, 

By winnowing pans like streams in rains to train. 

Like snake sans mani, fish sans water dies, 

To size virtues and faults e’er lover tries ? 3 30 


The saint's cruel words caused Uma's heart: deep pain, 
Eyes red, arched eyebrows, lips were quivering lain. 

She said to sakki, in voice tremulous, faint : | 

‘Friend ! send him soon, the saint has nature quaint. 31 


To his words heed by some maids may be paid, 
Mad love for mad bridegroom, mad has me made. 
Shiva gualitics lacks, his speech indeed is right, 
What Fates have writ, who bears might to unwrite:? 32 
By idle talk why shoul one pain increase, 
What's sweet for poets, good what fancy sees ! 
Tell him to go away, it is now late, 
Perchance some other words in vain he’ll state. 1211583 
He may speak vainly; love apart, e’en gr aceful speech 
he does not know, 
Who speaks ill words 'gainst Shiva ani saints, they are 
indeed foolish and low.” : 
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Tulsi, hearing pure steadfast words of deepest love Io ! 
Shiva took form, abad 


The graceful dazzling crescent moon, she saw Lord 
Shiva’s forehead adorn. . VIII 

With ashes smeared, fair form was full of grace, 

Large forchead, eyes, lustrous his charming face. 

On lovely image as sweet princess gazed, - 

Tears streamed from eyes, heart thrilled, form rapture 
raised, 34 

She found not specch, in grectings hands she folds, 

“Is this a dream or do I Shiva behold ? 

As goldstone’s gift a beggar would surprise, 

Secing form she could not yet believe her eyes. 35 

Yearnings fulfilled, more lovely she became. 

As if rested at home, to sport she came. 

By lovely form and love Shiva was bestirred, 

Kneaded in Loves nectar, he spoke these words: ` 36 


“To this day none obliged to make me sought ! 

Uma ! your love and penance has me bought ! 

What you seck now to do JI not delay !? 

Hearing him, thrilled, Uma at his feet lay. 37 


Clasping his feet, through sakhis she told him her fates 
with parents lay, 

Praising her love and customs ways, to his Abode, Shiva 
went away. 

Keeping Shiva’s Image in her heart, she home returned, 
wishes fulfilled, | 

Songs of rejoicings filled the air, with blissful joy her 
heart was thrilled. IX 

7. THE BETROTHAL 


Invoked by Shiva, bowing seven rishis came, 

Shiva paid regard, they too life's four fruits claimed. 

‘Who dwell on thee, he is virtuous 'mongst all, 

Thou honoured us when Lord thou deigned to call.’ 38 


Hearing the sages, Shiva was pleased in heart, 
What came to pass, he hastened to impart. 

‘Go to Himanchal and king’s wishes find, 
Fix wedding then if it pleases his mind. 39 
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Arundhati will take Maina aside, 

“Mongst women skilled, the wedding will decide.’ 
Shiva bridegroom, Uma bride, munis match make ! 
A voice from skies proclaimed : ‘Shiva bride will take P? 40, 
Shiva, munis heard with joy the voice from skies, 

On heads held pitchers maids of lovely eyes; 

Shiva told them day and place where they would meet, 
Sages then went the mountain king to greet. 


King welcomed sages with deep love, giving all honour 


to them prayed, 
With wife and daughter all his wealth before the munis 


41 


humbly Jaid. 
Sages were pleased to wedding fix, counselled the king 
in custom’s way, | 
The omens read and day agreed, they then returned at 
‘dawn next day. 


8. PREPARATIONS FOR THE WEDDING 


King greeted saints, to gods and guru prayed, 

With drums resounding joy their hearts pervade. 

All kings of hills, woods, oceans streams and lakes 

To wedding call, envoys king’s message take. aaa 


Royal guests with retinues in delight then fare, 

With gilts of garments fine and jewels rare. 

A canopy large Himwant asked to he made, 

Young married girls sung as solt music played. 43 

Flags, banners, buntings, pitchers, whisks were lain 

?Neath shade of silks, fruit trees planted in lanes. 

Of Uma’s home what words can glory sing ? 

Like seat of kingdom of Kamadeva and Spring. — 44 

As if God had kingdom of Kama adorned with ‘divine 
splendour rich, 

When one beheld that beauty rare, its glory eyes of all 
bewitched. 

With these arrangements done Himwant then eagerly 


his guests awaits, 
Shiva was with rapturous joy besieged when munis gave 
the wedding date. . D NI! 
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9. THE MARRIAGE PARTY 
When called by Shiva, Brahmi wedding scroll had read, 
“To marriage party call the gods !? he said. 
Through Shiva’s messengers Brahma asked gods to come, 
Hearing the news in joy they struck their drums. 45* 
*Midst omens good, they steeds prepared with care, 
With followers they thither thronged to fare. 
Shiva’s messengers and ghosts in joy then roar, 
Kach on his steed : bull, donkey, dog or boar. 46 
They dance and strut more jovial mood to bring, 
Owls goats and jackals cry as Shiva's guards sing | 
Vishnu and Indra with all the gods then came, 
Secing Brahma and Shiva,. hearts were with joy aflame. 47 


Shiva welcomed Indra, then hied to Vishnu meet, 
Beholding gods, he went each one to greet. 

Diverse steeds, chariots, wondrous beauty lent, 

To beating drums, the marriage party went. 48 


As drums resounded in the skies, Shiva mounted bull, 
sweet music played, 


Gods hailed with joy and blossoms sent, all over good 
omens prevailed. 

“Round Shiva ghosts, goblins, witches danced, awesome 
the marriage party’s sight, 

The bridegroom's elephant skin, skull, snakes, gods saw 
and laughed in sheer delight. - XII 


Lord called the gods : ‘We're near the town !’ he said 

“Let each group now by its own god he led’. 

Around the Lord of ghosts, his followers strode, 

Awesome their faces, dresses, steeds they rode. 49 


For drums, o’er tortoise bones a skin they stretch, 

To thirst allay, in skulls they water fetch. 

Laughed Vishnu : ‘Party suits the bridegroom’s style !? 

At mirthful sallies Shiva in his heart smiled. 50 


No words can state the journey’s mirth, delight, ‘ 
Drums quickened as the town came within sight. 

The people's hearts were filled with joy’s swect urge, 

Like waves in seas towards the full moon surge. 51, 
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Who came to welcome gazed in sheer dismay, 
Dared not a step, yet there they could not stay. 
Elephants and horses strayed, none could be caught, 


Children in fright in homes each shelter sought. 52 


When wedding guests to their abodes were led, 
The frightened children to each other said : 
‘Ghosts, vetals, goblins, in the party stride, 
Worthy forsooth of bridegroom who bull rides ! 
May God save us! Hearken, my friend to me, 

If He spares life, more weddings we will see P 
Hearing the news in grief Queen Maina toss'd, 
“Which home by Narada’s counsel was not lost !' 


Well wisher called, he homes destroys, likes quarrels, 


cunning are his ways, 
The seven Rishis selfish turned, in marriage. talks gave 


lavish praise. 
Maina clasped Uma to her breast, weeping 


54x 


for her ill 


fated woe, 
Then Himwant said : “None Shiva perceive, c'en Vedas 


do not his nature know. XILI 


Hearing these words, Maina some solace found, 
In town all talked of wedding guests awe bound. 
As Vishnu, Indra and gods thus heard them rile, 


Placed lotus hands on face, unscen to smile. 55 


When Shiva saw derision they had to face, 
His form of million Kama’s took Beauty’s grace ! 
Elephant skin : mantle blue ! Snakes : garland turned ! 


It seemed in every pore sun dazzling burned ! . 56 


Fair limbed became his guards, Kama spellbound held, 
People in sheer surprise their forms beheld. 

Shiva: autumn’s full moon; gods like stars abound, 
Townsmen like wrapt chakors came to surround. 57 


10. THE WEDDING RITES 


Himwant called wedding guests when came the time, 
Sprinkling waters led way on carpets fine. 

Gods blossoms sent, all omens good were heard, 

Songs, drums and music, joy in each heart stirred. 58 
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At palace gates the elders came to greet, 

Illustrious Brahma and Himwant rose to meet, 

With Hames in gemmed gold dishes ladies came 

Their beauty put Rati, Sharda to shame. ; 59 


Thrilled by their fate, in love’s rapture they sway 

Beauties with elephant’s gait to bridegroom pray. H 

Seeing bridegroom fair like moon, all limbs alight 

Maina held holy flame lost in delight. jak 60 


She held flame thrilled in Sea of Joy, gave presents, al 
the bridegroom gazed,. . 

Sprinkling water on carpets spread, led him to lovely 
dias raised. i 

To all the gods who came as guests, Himwant to each 
gave honoured seat, 

Such presents as suited the times, he brought illustrious 
guests to treat. : i XIV 


The bridegroom sitting on gemmed golden seat, 

With waters hallowed, honey curds he eats. 

‘Hasten ! said Brahma to Rishis in delight, 

‘Auspicious time has come, perform the rites.. ` 61 
The nuptial fire was lit,ncw dresses laid, . 

“The time has come’ they said, ‘bring soon the maid’. 

Midst friends and married girls fair Uma shone, 

Like Beauty’s Image come to world adorn ! 62 


Her dress and dazzling gems lovely form suit, 

Like Glory’s Creeper, bearing Form’s sweet fruit. 

What likening can Uma’s form, yirtues spell ? 

Can one compare ocean to pond or well? ` 63 


Seeing Uma come, gods humbly bowed their head, 

Fulfilled life’s quest, their hearts to bliss were led. 

Saints blessings gave midst chanting of Vedas hymns, 
Blossoms were hailed, drums play and beauties sing. . 64 


At bride and bridegroom all in rapture gazed, 

Reading of family’s names, loud laughter raised. 

Kush, water held in hand in Vedas, world’s way, 

The mountain king then gave the bride away. -65 
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To guru, gods, pitcher and rock they prayed, 

Rice rites and offerings done, fire’s round they made. 

Vermillion placed, knot tied, the North star seen, 

Who wedded saw, said : ‘Life full now has been.’ 

All saw fulfilment of their lives, wedding done, spread 
all round delight, 

Midst beating drums, 
flowers, sweet was the night. 

s of garments gems and cows, wealth, elephants, 


the lilting songs and showered 


Present 
horses, servers, maids, 


Whatever was to Uma dear, pleased in his heart, moun- 


tain king laid. 
Delighted wedding guests to rest then went, 
The bride and-bridegroom were to kohazara sent. 
Maina barred door, all o'er sweet laughter filled, 
Exchanging morsels, Uma Shiva were thrilled. 
Gambling for gem, taunting songs Maina heard, 
Secing himself, Shiva with merry jest was stirred. 
Sakhis and mothers find peace which hearts vearned, 
The charming bridegroom to his room returned. 
Next day for gods was laid a sumptuous feast, 
The mountain king led cach to take his seat. 
As food was served and gods began to cat, 
Sallies pleasing each heart sing maidens sweet. 


ll. FAREWELL TO WEDDING GUESTS 


Clarionets were played by masters skilled in art, 
Vishnu Brahma gods then sought leave to depart. 
To bid farewell Himwant prepared next day, 

On steeds adorned the gods then went away. 
King honoured gods, presented cach a dress, 
With love and praise, humbly each guest addressed. 
Clasping Shiva’s feet, Maina said love aglow : 
‘Uma is our life’s soul, this well you know.” 

She clasps and sends, then meets and clasps again, 
Like love of cow in new born. calf is lain. 

Uma sees mother’s face with tearfilled eye,’ 

‘Vain is a woman’s birth’, her sakhis sigh. 
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With son and family, Himwant Uma met, 
Solacing her returncd, heart grief beset, 
In Kailash with Uma, Shiva took abode, 


Greeting them gods to their own homes then rode. 13 


12. EPILOGUE 


Wedding of Uma Shiva all worlds has thrilled, 

God had yearnings of every heart fulfilled. 

This song gemmed garland made by fawn-cyed maid, 

For Uma Shiva with love Muse’s arts laid. “4 

The poct’s art like fawn-eycd maid of moon-like 
form gemmcd garland make, 

These lays, essence of glory all, 
heed should take. 

For times auspicious wedding rites, those who this song 
with deep love sing, 

Tulsi, by grace of Uma Shiva, to them song shall heart’s 
yearning bring. XVI 


all world’s devotees 


+ mh 
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KRISHNA GITAVALI 


i Ramavatara in Tretayuga was followed :by Krishnavatara 
in Dwapurayuga. Both Rama and Krishna were Manifested 
as avataras of Vishnu in times in which Divinity sought to 
restore imbalance between virtue and vice by destroying 
forces of growing evil. Both Rama and Krishna were 
Poornavatars, of human birth, living human lives fraught 
with human emotions and engaged in human pursuits. Both 
were associated with grim wars and relentlessly upheld 
principles of righteousness. Both slew fierce amd mighty 
warriors: Rama vanquished Taraka, Khara, Dushana, 
Trishira, Kaband, Kumbhkarana and Ravana; Krishna 
triumphed over Putana, Shakatasura, Tranavart, Vratasura, 
Bakasura, Vyomasura, Arishtasura, and Keshi. Both Rama 
and Krishna were objects of steadfast devotion; but while 
devotion in Rama was projected in the hearts of saints and 
sages, devotion in Krishna was reflected in the enthralling 
devotion of gopis of Vraj. Both Rama and Krishna were 
great exponents of dharma; but while Rama showed by 
personal example. standards to which Divinity expected 
humanity to live, the role of Krishna in this regard was 
largely. impersonal, being that of a Great Teacher who 
expounded laws of the path of Knowledge, Karma and 
Devotion, with Divine Authority, or as the Champion of 
Righteousness, giving His support to those who besought 
His aid in the name of Virtue. Rama came as a suffering 


god, propounding and displaying the highest principles of - 


Devotion; Krishna came as the object of Devotion, the god 
of Love and human happiness. His winsome face fascinating 
hearts of men and women till they yearned for him with 
ecstatic and rapturous devotion, the message of which Rama 
had earlier brought to humanity. 


Lord Krishna took.birth as the eighth child of Devaki, 
cousin sister of Kansa, a-tyrant who deposed his own father 
Ugrasena from the throne of Mathura. Kansa sought to end 
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the Divine child's life even as he was born, because a voice 
proclaimed from the heavens had warned him that the 
cighth born child of Devaki would bring about his end. 
Vasudeva, Lord Krishna’s earthly father, managed to send 
the child secretly to be brought up by Yashoda, wife of 
Nanda, in Gokula, on the opposite bank of river Yamuna, 
Soon however. Kansa learnt of the birth of Devaki’s eighth 
son, Not knowing where the child had been concealed, the 
cruel king planned to have all new born male children killed. 
Fierce demons in many form set out to comply with the 
tyrant’s commands. Pootna, a demoness, sought to kill babes 
by applying poison to her breasts and assuming the form 
of a charming woman, to clasp babes to her breast in feigned 
motherly love. As Krishna lay in her arms, he sucked 
so vigorously at her breast that he drew the :wicked demo- 
ness’s life. a j 

Krishna grew into 2 spritely boy of dazzling beauty. 
He endeared himself to gopis, milkmaids of Vraj. This was 
the celebrated stage of Sri Krishna’s wondrous Incarnation 
which made Him the emblem of highest devotion symboli- 
sing completely surrendered love. At the sound of His flute, 
women surged to him, children surrounded him, cows 
stopped grazing to look at him, calves stopped sucking, 
birds stopped singing lest their voices made discord in the 
charming melody of His flute. Tulsiin Krishna Gitavali, 
sings lingeringly of this enthralling period of the life of 
Krishna, narrating his disputes with gopis and thereafter 
their compelling love for him when he left Vraj. 

Engrossed in deep devotion to the enchanting form of 
Krishna, men and women turned from worship and obeisance 
to Indra who was the deity of people of Vraj. . The rain god 
in his wrath sent a torrent of rain to punish the people, but 
the Compassionate Lord Krishna held Mount Govardhana on 
his finger to enable people to take shelter below the moun- 
tain from the deluge. — 


The rapture of sweet devotion of ‘gopis ended when 
Krishna left Vraj for Mathura to accomplish another aspect 


of His Incarnation, namely, to annihilate rising preponde- 
rance of Vice. In Mathura he slew Kansa, the wicked 
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tyrant and his demon Supporters. Krishna spent some time 
there, but soon Jarasandha, king of Magadh and father-in- 
Jaw of Kansa attacked Mathura. Krishna had the city of 
Dwarika built to shelter people of Mathura. Thereafter he 
tried to resolve the conflict btween Pandavas and Kauravas, 
and granted His Benign assistance to Draupadi; wife of 
Pandavas. When Dushasana tried to disrobe her in the 
royal assembly after Yudhishthira had lost her in a gambling 
match, Krishna came to her assistance in the form of unend- 
ing dresses. Krishna could not prevent the mightiest war 
that has ever been fought in history : the great. Mahabharata, 
between Kauravas and Pandavas. -The Lord enunciated His 
Divine Message of Bhagwat Gita to Arjuna while he acted 
as his charioteer on the battle field of Kurukshetra. 


It was inevitable that Tulsi, for whom devotion was the 
essence of religion, should have sung pf the glory of Lord 
Krishna. In Krishna Gitavali, a short work consisting of 
sixty one songs composed in Vraj bhasha, Tulsi sings of the 
aspects of the earthly life of Lord Krishna which are illustra- 
tive of the path of Devotion. In. the first nineteen songs, 
Tulsi sings of the delightful deeds of childhood of Lord 
Krishna. The spritely Child and his playful friends for 
ever tease milkmaids of Vraj, upsetting their pitchers or 
running away with butter and curds, till the gopis hastened 
to complain to mother Yashoda. In 181 lines of verse 
contained in these songs, Tulsi brings out with delightful 
realism the childish pranks of the Divine Child, his innocent 
sallies at complaints of milkmaids and, in between the lines, 
their endearing love for the darling child. Ultimately Tulsi 
describes mother Yashoda losing her patience with the child 

1 and déciding to punish him. Tulsi then depicts milkmaids 
imploring mother Yashoda to forgive their dear Nandanan- 
dana. In these songs of boyhood of Krishna Tulsi also 
records the incident of Lord Krishna granting shelter to 
people of Vraj by lifting Mount Govardhan when Indra 
sought to destroy them with a deluge of rain. 


In another song of Krishna Gitavali, Tulsi sings of the 
magic of the Lord's flute which brought cows of Vraj hasten- 
ing to him as he played his melodious tunes. 


CC-0. Prof. Satya Vrat Shastri Collection. 


120 Digitized By SIA AGA gan Kosha 


Tulsi composed the next twenty one songs to the glory 
of the Lord’s Wondrous Form and the deep attechment of 
gopis of Vraj for their beloved Krishna. In 267 touching 
lines of verse, Tulsi narrates the gopis’ anguish when they 
were wrought with loneliness on Krishna’s depaiture to 
Mathura. Tulsi sings of Udhava’s arrival in Vraj witha 
message from Krishna, his attempts to solace them with 
words of knowledge; and of deep abiding devotion of gopis 
to their beloved Krishna, which made them reject Udhava's 
attempts to console them with promises of salvation. 


Tulsi ends his short but delightful songs on the Glory of 
devoted love to Lord Krishna, with two songs on the cele- 
brated incident of the Lord granting His Compassionate 
Mercy to Draupadi, common wife of the Pandava brothers, 
when Yudhishthira had lost her to the Kauravas in a gambling 
match and Duryodhana, eldest of the Kaurava brothers had 
commanded his vile brother Dushasana to disrobe Draupadi 
in the royal assembly. J.ord Krishna came to her in response 
to her call for help, and manifested Himself in the form of 
unending clothes which covered her beautiful body, thwart- 
ing Dushasana’ s evil efforts to unclothe her. 


1. LORD TOOK A MORTAL FORM FOR LOVE 


Govind in lap, mother betimes beholds his face love 
filled, - 
Image of Bliss, peaceful in heart, is with deep pleasure 


thrilled: 4 1x 
In lisping words Yadava’s sweet child his mother thus 
besought : 
“Tell me what makes your face alight, with joy why are 
you wrought ?? i 2 


“Bcholding your sweet lotus face, my heart is joy aglow, 
Who can relate this thrill in words, this pleasure deep 


few know. 5 
Show me for ever your sweet face, this is yearning of 
heart, 
None is like me with fortune “blest, no beauty you; 
apart’. : lEs 4 
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Tulsi, compelled by Love alone, Lord took a mortal 
form, : 


For those who dwell in Vraj the Lord, His Childhood's 
Deeds performs, isi 


2. KANHAIYA’S MERRY SPORT 
‘Mother !.a small bread thick and soft, well buttered 
make !” 
“A moment child ” “When! when ! he pouts; ‘O wait 
my son !’ 4 j 
“Brother Balarama I will not give, all myself take !’ 
‘Why ? mother asks; “What's it to you! he says and 
runs. : 
Galling his friends, to tempt andi tease his bread he 
showed; 
Gopis and mother filled with love gaze on his jest. 
With naughty steps from ankle bells sweet music 
flowed, 
Eating his bread in merry sport and childhood s zest. 


Sweet shorts on waist, a lovely cap formed like a 
crown, 

His lisping talk hearts of learned sages enthralls; 

Tulsi, gods gaze in joy, throw flowers around, 

But jealous feel when Vrajvasi's fates they recall. 


3. WHERE HAS YOUR CHILD LEARNT 
NAUGHTY WAYS 
‘Shyama’s oath on you, Yashoda come, see how our 


homes appear, 
The plight your darling child has caused to us by 


mischief sheer. 

Living in Vraj of loss of milk we seek not to complain, 

But can we keep on buying new pots? Are treasures 
with us lain ? 

When we implore, he only smiles; when vexed, his eyes 
will raise, 

We know not where your child so soon has learnt his 
naught ways. 
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In saintly garb he naively sits now gazing at your 


face l’ 
Tulsi they said : “Lord should we tell what you said at 


our place ?’ 4* 
4. THEY BLAME ME FOR NO FAULT OF MINE 


‘They blame :me for no fault of mine, 
Mother ! their habit is to roam, to come to our home 


thus they pine. IK 
I have now even ceased to play, yet from their banter 

are not safe, 
They break their pots, dip hands in milk and hither 

needless hie to chafe. 2x 
Oftimes they make us children weep then holding hands 

they run away, 
For their own deeds they blame others, yet words like 

3 


Brahma’s they seek to say. 


Of my own habits ask Haldhara, I play with him all 


day and night, 
I myself do not like children who find delight in others 
plight.’ : 4x 
Hearing his sweet and clever words the milkmaids 
smile and hide thcir face, h 
Tulsi, sages with rapture sing, the Child’s spritely deeds 
of swect grace. : 5 
5. I BLESS YOU SON, GO NOT THEN 
“He does not play on other grounds, 
In our courtyard engaged in sport with Balarama he 
is always found. || 
Is milk and butter for us scarce? Nine nidhis in our 
home exist ! 
In vain, milkmaids, you glibly talk, in pointless banter 
here persist ! 2x 
“I bless you son, go not to them’, mother to Shyama with 
love explained, 
‘They turn wrathful when you go there, and without 
reason you are blamed.’ ja 3 
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Milkmaids behold sweet face of Lord, while hearing 
words his mother says, 


Upon the gem of Lakshmi's heart, Tulsi, for e'er yearn- 
ing to gaze. 5x 


6. YOU WIN BY ART AND YOUR SWEET FACE 
‘Kanhaiya true are all your claims ! 
Mohan ! released by me you ran to your own house 
calling me names ! lx 
By sighing, feigning fear and shame, making wry face 
you win by art, 
Thinking you blameless, mother smiles with love clasp- 
ing you to her heart. 9 
If I place hope in million means, take oath yet none 
will me believe, : 
Which woman good seeing your sweet face can what 
another says perceive ? 3 
I hail you, young beauty of Vraj! as you are, peace 
to bring way find’, 
Tulsi, beholding face of Lord, woe of her plight left 
milkmaid’s mind. 4 
7. I BLESS YOU CHILD NOW LEAVE SUCH WAYS 
O queen ! I clasp your feet, save Vraj now pray, 
Unbounded woe I bear and calmly stay, 
But can one bear loss every day ? 1 
Sans milk can milkmaids’ life e’er peaceful he ? 
Come yourself with your child my home to sec, 
Tf you believe not me. z 
Explain to him, our plight he should not raise’. 


Tulsi, Yashoda clasps her child and says : 
“I bless you child, now leave such ways’. 3x 


8. YASHODA SMILED HEARING HER 
CHILD’S REPLY 


“She just complained, turns back so soon her feet ! 
Mother I swear to quarrel is her trcat; 

1 1x 
Grace sells and eats ! 
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Vraj is full of children, blame me alone ? 
An ahir's wife, by your grace shameless grown, 
Your kindness known’. Q* 


Yashoda smiled hearing her child’s reply, 
Tulsi, the cheated milkmid heaved a sigh, 
Spellbound she hies. 3 
9. HARD NOW TO BEAR KANHAIYA'S 
DARING WAYS 
‘O queen ! in Vraj how can Į now remain, 
All butter. milk and curds to waste are Jain, 
To give a little cach day caused no pain. l 
Hard now to bear Kanhaiya’s daring ways, 
You smile ! vain is indeed with you to plead. 
Take village yours, on your name I will pray, 
And find some place on carth for my life’s needs,’ ZA 
Hearing the milkmaid’s words Yashoda spake : 
“To touch the clouds vain is a mortal’s quest !’ 
Tulsi, she said : “For God's sake doubts forsake, 
My darling child still feeds upon my breast.’ 3x 
10. GAZING ON LORD THE MILKMAID'S HEART 
WAS STAYED i 
Knowing milkmaid then with shame had become pale, 
Secing mother at her work, Krishna thus assailed : 
‘Strange was repast with which you would regale ! | 
Said you : ‘I’ll soon complain'—why silent keep ? 
Saying thus he turned to mother, curds to seck. 


ho 
* 


Tulsi, gazing on Lord her heart was stayed, 
Her mind and body's state forgot milkmaid. 3 


ll. LOST IN DEEP LOVE THE MILK MAID 
WEARY LIES 
‘Kanhaiya ! till your ways I hidden keep, 
People believe as true your pretense deep, 
Thinking that when you sigh you really weep ! ! 
You arc adept in every naughty deed, í 
Seeing Yashoda, guile takes root in your mind; 
O silence keep! Alas! why must you Speak ! 
Wash earthen barn and slime alone youll find.’ 25 
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Why murmur now, in wrath your finger show ? 

And then detain by sign of slanting eyes !? 

Tulsi, secing Child, His mother’s heart aglow, 

Lost in deep love, the milkmaid weary lies. 3 


- 12. NANDA’S DARLING CHILD, THE GEM OF 
ACTOR’S ART 
‘en by mistake I do not thither farc, 
My friends Subal Sudama witness bear, 
To ask even Balrama J do you dare. 1x 
In million ways the milkmaid tries to tcase, 
And then to quarrel with you hither fares. 
Mother ! why do you talk her heart to please, 
Her mind capricious, ne’er for one she cares,’ 2 
Yashoda heard their words, each blaming cach, 
Thcir guile or truth knew not within their hearts; 
Tulsi, the milkmaid was adept in speech, 
Nanda’s darling child was Gem of Actor’s art. 3 
13. GIVE UP YOUR CHILDHOOD WAYS MY 
DARLING SWEET : 
“Give up your childhood ways my darling swect, 
Some people come tomorrow you to meet, 
A lovely bride for you your grandsire seeks. 


Your frolics will parents-in-law distress, 
Your lovely bride to be will you deride; 
With unguents bathe, your lustrous curls VII dress, 


The glamorous bridegroom all will praise with pride,’ 2 | 
Hceding his mother then he softly spake : 
“Tomorrow comes not soon ! Why the delay 2” | 
‘Sleep son’, she said, “they'Il come when you will wake’; i | 

| 


Kanhaiya smiled, closed eyes, to sleep he lay. 
‘Day dawns Bring dresses mine ! waking he spoke; 
His mother smiled with pleasure at his haste. 
Milkmaids, Tulsi, in peals of laughter broke, 
Abashed the Lord threw arms round mother’s waist. 4 


14. WHY DO YOU SHYAMA SO HARSHLY SCOLD 
O charming face of Shyama bchold ! 


Throw canc from hand, the darling child why do you 
harshly scold. 
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Small drops of tears collyrium mixed in his lovely 


eyes glow, 
As if from moon nectar of Love through sky-blue lotus 


flows. 9 
Secing drops of curds on charming chest, let not Self's 
thoughts arise, 
Perceive glory of emerald peak, on which pure white 
3x 


snow lies. 
To eyebrows arch at such dear Shyama, Yashoda dwell 
in mind, | 
Tulsi, beholding such Nandalal. can wrathful heart 
one find ? 
15. SEEING CANE IN HAND SHYAMA SHAKES 
WITH FEAR 
Kanhaiya’s lotus eyes are filled with tears, 
His quivering lips no words can speak, seeing cane in 
hand he shakes with fear. || 
Unfasten rope, small was his fault, alas! to him what 


have you done ? 

Mother! tillnow such wrath from you had not been 
known by any one. 

How can anger in heart abide, Tulsi, secing Nanda’s — 
enthralling son ! 


16. SWEET FORM BEHOLD, THE. ROPE REMOVE 


Alas good mother ! why does wrath so move ? 

Why anger such on one from womb you raised ? 

Mad one ! sweet form behold, the rope remove, 

By your fury, the frightened child is dazed. ] 


tS 


Milk curds and butter, million cows with you 

Since Balrima and sweet Shyima in Vraj were born; 

What if the child ate some, gave some or threw ? 

Why are you vexed at child of such sweet form ? 2 


Said sage, in present times, future or past, 

Like Nanda Yashoda none with such fate lives; 

For which penance, yoga, yagya or fruitful fast, ; 

A son like sweet Kanhaiya Lord Shiva gives ! t 3 
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With his advent, to Vraj rejoicings came, 

All prosperous are, peace in each home joy brings. 

For gods, saints, all in allis Krishna’s fame, 

Tulsi drinks nectar’s strain, His Songs he sings ! 4 


17. SHE KNOT UNTIED, SWEET CHILD TO 
BOSOM PRESSED 


‘Behold sweet face, good woman dwell in mind, 

Throw from your gentle hand the brutal cane. 

Abashed, he sighs in fear, no words can find, 

Kanhaiya, fear of Fear, with fear is lain. 1 
Hearken to me for welfare, you are wise, 

By your good fates, Brahma Vishnu Shiva gave son. 

He wails for milk, to bind him yet you rise, 

From every home to bring a rope you run !? 2 
When guru’s wife Yashoda thus addressed, 

She recalled guru’s words, her heart grew calm; 

She knot untied, sweet child to bosom pressed, 

Three world’s welfare is Krishna and Balrama. 5x 
Milkmaids rejoiced, in sweet delight returned, 

The child from distress deep is saved today ! 

Twin trees uprooted, life celestial earned, 

Tulsi, by Lord’s Mercy what comes not way ? 4? 


18. THE LION OF NANDA GOVARDHAN HELD 


Glouds' thunder skies of Vraj had rent, 
Enraged at slur upon his pride, Indra king of gods had 


deluge sent. lx 
In ten directions lightning flashed, the skies dark fear- 
some grew, 3 wu 
With deafening roar the thundering clouds fanned by 
breezes flew. 2 
Hailstones and rain torrential fell, earth struck by light- 
ning streaks, 
Shivering with cold, cows, calves, gopis, milkmaids and j 
maidens shrieked. ; 3 
‘O Balarama ! Krishna! give us your help, distressing 
are our woes, i 
Depending on your strength Nanda had the gods dared : 


to oppose'. 
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Hearing them rose the Lion of Nanda, in hand Gover- 
dhan held, ; 

Tulsi, then Indra returned ashamed, glory of his pride 
quelled. ji 5 

19. ENTHRALLED BY FLUTE LO! COWS WERE LED 

From Goverdhan to cows Kanhaiya called to say: 

‘I have been drinking waters churned betimes today, 

Let me feed from your udders now, thirst to allay’. ] 


Climbing atop the mountain peak around he gazed, 

Meanwhile Balarama sweet words to Krishna gently said. 

Kanhaiva mantle tied to waist and his flute raised, 

Lo ! cows enthralled by its sweet tunes were thither led! 2 

‘Balrama behold! the cows come hastening hither 
bound, 

They come bringing butter and milk my mother sends !’ 

With laughter: loud’ children like peacocks danced 
around, 

Like deer monkeys jumped in joy his spritely friends. 3 

Drinking fresh milk in merry sport they laughed and 
played, 

Tempting and snatching, cheating, shouting, bandying 
words. 

At their zeal, Tulsi, gods in thrilling rapture gazed, 

With king of gods they showered blossoms, love bestirred, 4 


20. HEARKEN SAKHI! KANHAIYA NAT RAGA SINGS 


Hearken Sakhi ! Kanhaiya Nal raga sings ! 
Hasten to see him fruit of eyes to bring. 
'Neath Harasingara he stands on Yamuna’s bank. || 


Peacock’s feather anl bunch of flowers midst hair, 
Body dusted with fragrance, mantle draped. 

Birds, beasts enthralled by flute’s sweet notes in air, 
Drawn near gaze on the Image awry shaped. 

Gods hail hlossoms from heaven in delight, 
Enraptured cows and milkmaids stand around. 
Tulsi, maidens of Vraj thrilled by his sight, 

With empty or filled pitchers stand spellbound. 3* 
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21. BEHOLD KRISHNA’S MOONLIKE FACE 
Sakhi ! behold dear Krishna’s moonlike face, 
The beauty soft and lustrous curls that trace, 
No words can speak of their glory and grace. 
As if around the moon cling spritely snakes, 
Knowing it abode of nectar sweet to be; 
None leaving it nor from it nectar takes, 
What do they fear? Can one who knows tell me ? 


Sweet are his checks, like lotus red his eyes, ` 
Each shapely ear adorned with dazzling ring; 
As if sending messengers Ocean tries 

To plead with son, back to his home to bring. 


The beauty of Nanda’s son’s enthralling grace; 
Could not relate Vedas, Shesha nor mighty Shiva. . 
Tulsi, Enticer of three worlds by grace, 

Took mortal form, freedom from pains to give. 


129 


4 


22. TODAY MURARI COMES RISING FROM SLEEP 


Today Murari comes rising from sleep, 
His charming eyes weighed with drowsiness deep, 
A moment closed, then tries to open keep. 


As if on moon two young wagtails Brahma scts, 
With graceful skill, light crimson like the dawn; 
Curled o’er his checks his hair in soft ringlets, 
Like Kama’s nooses with grace in his hands drawn. 
Eyelids like young wagtail’s wings not yet strong, | 
Flap weakly as it yearns to fly away. 

*Midst nose parrot-like, speech like cuckoo's song,” 
In company sweet they then.decide to stay. - ~ 
Lovely his checks, rings in cach shapely car, 

Like bow his charming eyebrows curved with grace. 
Yorsooth of these eyes wagtails are in fear, 

Now hid, then seen, but wary not to face. 


For million years hcauty in Shyama’s face found 


With his four mouths in vain to state Brahma sought; 


Tulsi, beholding Krishna, milkmaids spellbound 
Their fathers, mothers, husbands, sons forgot. 
9 ; 5 
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23. GOKULA’S MILKMAIDS’ LOVER GOPAL ! 


Gopal, Gokula’s milkmaids’ Lover ! his love in cows 
and calves is lain, 

His hallowed Lotus Feet I love, for gods 'tis hard to 
them attain. l 

More beauty than in countless Kamas, delight of 
worlds ! all hearts enchants ! 

In saffron mantle graceful looks, all qualities bears and 
mercy grants. 9 

Eyes like red lotus, earings sway, peacock’s feather i 
midst his hair, 

Necklace of Gunja beads on breast, by His mercy fears 
distant fare. 3 

Curled hair, sweet tilak, eyebrows curved, on face 
beauty of full moon lain, 

Tulsi, who fares in Vrindavana, He can alone redeem 
all pains. 4 


24. WHY DO EYES NOW REPENT AND SHED 
THEIR TEARS 
Sakhi! as Prince of Vraj left us today, 
I have no longer faith in my own eyes. 


Renouncing bonds they did not fly away, 
Nor Image of sweet Shyama within them lies. Jr 


They're called ‘Lover of form’—beauty their greed, 
Alas! by actions, such is not their deal. 

Brutal, both black and white they are indeed, 
Beauty of fish in vain they strive to steal. 


IN 


Why do they now repent and shed their tears, 

When time is lost deep anguish heart assails. 

Tulsi, their senseless folly then was clear, 

To keep the eyelids open when they failed. 3 


25. IN EVERY LIMB OF SHYAMA IN LOVET DWELL 


Mother ! to blame beloved Shyama is vain, 
Listen dear one, my sufferings and deep pain 
Are due to cunningness in my heart lain. 3 
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For its own selfish ends, deceitful mind 

In every limb of Shyama in love I dwell; 

From each limb thrilling pleasure yearn to find, 
Clinging my limbs to Shyama’s in passion's spell. 
Hearing Nandalal to Madhuvana now has gone, 
Leaving my body, mind to him has flown. 

Like salt dissolves in Beauty’s Sea of Form, 

To come hack to this body signs none shown. 


Sakhi ! dwelling in body mine the mind 

Had riches vast of which no words can speak. 

To body it returns not favour kind, 

Taught not how form immersed in Shyama to keep. 
Leaving its home, with Shyama mind one becomes, 
The body like water in milk had flown. 

Lo! when like swan Akrura had hither come, 

He took the milk, leaving water alone. 

Alas ! now both have left me : Shyama and Mind, 
Life too seems to depart, sensing its end; 

Tulsi, when all is lost by fate unkind, ` 

Eyes still in doting love to body tend. 


26. SMILING SHYAMA WENT UPON HIS WAY 
Hari has thus indulged in childish play, 

Sans joy made love, sans grief he left, smiling he went 
upon his way. 

Sowing Love’s Creeper in Vrindavana, he nourished 
lasting fruit to grow, 

Unmindful of Vedas, worldly ways, the same he now 
uproots to throw. 

We craved his form, scorning Brahma, Indra, alas ! like 


Straw from us he turns, 
Tulsi, so thrilling was his love, inspite of this for him 
heart yearns. 


27. LET US NEVER LOVE NOW SEEK 


6 Friend, let us never love now seek, 
With Lord opposed to our love now, we should bear 
anguish, resigned keep. 
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Full of qualities, truth, love, joy, grace, glery, our 
Lover all belicvc, 

But this was never heard nor seen for fish to wish 
waters to leave. ` 9 

Vor hunchbacked when ill words we speak, we do so of 


our vain conceit, 
Kind words of foes arc like poison, lover's abuse like 


nectar swect. YA 
With million fancies though Iseck to tell Mind from 
Shyama’s love to part, 
Tulsi, alas, in all three worids, one like Kanhaiya sees 
not heart ! 4 
98. IN SKY BLUE SHYAMA COUNTLESS KAMAS 
BEAUTY LIES 
For ever steadfast is before my eyes 
Image blissful and-swect—it never parts. 
In sky blue Shyama countless Kamas beauty lies, 
Unthralling lotus Image dazzles heart.: ` l 
Countless Sardas and Shesha cannot relate, 
The wondrous beauty which each limb contains. 
‘Tulsi, in Him if mind is fixed by fate, 
Fulfilment of all joys. in Him remains. 
29. KANHAIYA, FRIEND, LEFT US TO PINE 
Kanhaiva, friend, left us to pinc, 
In sign of Taurus finding house, with parting's heat 
sun steadfast shines. 1? 
Lessens not brilliance, chariot stays, in sky-like heart 
sun bright remains, 
But heedless of the scorching hcat, senses engrossed in 
form are lain. 27 
Woes, fears, doubts like chakwa lotus and black bees 
ever happy fare, 
Mind, heart, its yearnings like chakur, peacock and 
kumud anguish bear. : 3 
In Lake of Form, Strength’s waters dry, like moss the 
face unsightly grows, 
Its heart-like fish is weary now, becoming leaner with 
deep woes. 4 


NS 
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Tulsi, decr-like yearnings collapse, 
flee away, 

Sans bliss of Krishna’s thrilling love, 
heat cannot allay. 


in anguish as they 


heart burning 


: 5 
30. SHYAMA’S PARTING HEART IN 
ANGUISH THROWS 

Mother ! hotter than sun for me the moon has turned, 

As moon sends forth its silvery light cach limb is 
burned, - ; 

Sunrise ends burning pain of what al] night I yéarned. 1 


Without Madhava everything seems to me oppose, 

Who gave me comfort, now their deeds are filled with 
hate. 

Tulsi, sweet Shyama's parting my heart in anguish 
throws, ; 

No words can ever sorrows of my state narrate. 2 


31. WHY GODS AND MORTALS MOON FOR 
EVER PRAISE? ` 

Sakhi ! the moon has always given pain, 
It was e’er selfish, and so still remains; 
Burden of woes aside it ne’er has lain. > || 
The moon a moments few in joy to turn : 
First night of love had sweet and thrilling made; 
But now that mind has flown, makes body burn, 
To save life, sun waters of tears has laid. 2 
Though fierce are flames of the submarine fire, 
Within calm solemn seas they are contained; 
Knowing Moon more cruel, Sea its worthy sire, 
Renounced it in the skies to e’er remain. La ahs 
Vices’ Abode; of parted greatest foe, 
Why do gods mortals moon for ever praise ? 
‘Tulsi, regard for it which three worlds show 
Is only hecause Shiva to forehead raised. 

32. WHO WILL AS GOKULA’S MASTER FARE? 

This news a Sakhi from someone has Icarned, 

The lovely grounds of Vraj from Indra, as kingdom 

Kama for himself earned. 1x 
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Clouds are his envoys; herons : crown; banner of war 
is lightning bright, 
‘The cuckoo’s notes his songs of war; loud thunder hail- 
ing of his might. 
Chatak, chakor, peacock, parrot, winds, bees, blossoms, 
army’s array, 
In Vrindavana he seek to dwell, the Will of God must 
have its way. 
Till Balarama Krishna these realms had graced, to step 
within no onc could dare, 
Tulsi, sans Giridhara who will now as Master of our 
Gokula fare ? 
33. PRECEPIS OF VEDAS ON MURLI’S 
FLUTE FOREGO 
Udhav ! first know by what our hearts are bound, 
Then afterwards you may relate sermons of yoga which 
you propound. 
For what Madhava sent you to us, within your heart 
we pray think well, 
Between our yearnings and your moksha, first know the 
vast difference which dwells. 
For e’er you live by side of Shyama, with highest 
wisdom you arc blest, 
We sink in Sea of Loneliness, you ask us hopes on foam 
to rest. 
Tell us how we can e'er forget, of lotus face the charm- 
ing glow, 
All precepts of your Vedas we do on tunes from Murli’s 
flute forego. 
Can hearts so full of love for Shyama, of Nirguna’s 
fancies harbour thought ? 
O Tulsi, root out songs from mind with love for Shyama 
which are not wrought ! 
34. YOU KNOW NOT THRILL OF SHYAMA?S 
SWEET DANCE 
O Black Bee! unburden your heart, 
Hail to you, you are not to blame, with pleasure your 
advice impart. 
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Living in Vraj you have not seen Nanda’s child’s deli- 
ghtful sportive deeds, 


Nor known the thrill of his sweet dance; with stones 


you seek with us to plead. 2x 
Tulsi, if leaving body, heart with Shyama Beloved did 

not go, 
We must now pain and anguish bear, ' gainst fate can 

we resistance show ? 3 


35. FIRST KNOW OUR HEARTS THEN 
SERMONS PREACH 
Udhav ! we will do what you teach, 
First know what stirs within our hearts, then your 
sermons of learning preach. || 
Those pining for beloved Shyama, to merit yoga if you 
have found, 
Be not perplexed, we clasp your feet, sermons of moksha 
to us expound. 9 
All gopas and gopis, cows and calves, enthralled in 
form’s sweet rapture lie, 
In water like an ailing fish, weak, weary, woeful, 
wandering sigh. 3 
Tulsi, our love brings pain to heart? which of us this 
knows not full well, 
Though for Beloved all behoves, but like His amat our 
cannot dwell. AA 4 


36. SHYAMA STOLE OUR HEAR’ IS 

The message Mohan sent, O Black Bee say ! 

Why do you hesitate ? We know his way, 
Forsooth some new deceit Nanda’s son now plays: i 
His love was true or not, no doubts have we, 
He stole our hearts, now send message in fun. 
Tulsi, what hopes are there to meet and sec, 
Of words he trothed, steadfast not Cen is one. 2x 


. LET US NOW BODIES CAST IN PARTING'S FLAME 


a need to ponder more to me appears, 

Words Black Bee brings from Nandalal’s hunchbacked 
dcar, 

Sakhi ! those precepts with attention hear. 1 
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Why wrathful be ?. On whom can blame be lain ? 

As we had sown with eyes, so shall we reap. 

As worms drill wood, now body’s joys bring pain, 

Recalling them in vain day night we weep. 2 


Desires of our deep love for ever grow, 

Futile to strike our-heads and hearts restrain. 

‘Tulsi, for Nanda’s sweet son our love to show, 

Let us now bodies cast in parting’s flame. 3 


38. OUR YEARNINGS STILL IN SHYAMA’S 
SWEET FACE REMAIN 
True are your words my friend, I too him know, 
Sans qualities or concern, all bonds o’erthrows; 
Cares for himself, none his, hard heart he shows. l 


Spurning Vrajvasis, from mother's love parts, 

In wedding hunchbacked maid he had no shame. 
Dwelling on ways of love in Nandalal’s heart, 
Who now repents, madness in mind is lain. 


Alas ! these words heed not our greedy cyes, 

Our yearnings still in his swect face remain. 

Tulsi ! in this the glamour of Shyama lies, 

He's loved by all, in every heart is lain. 3 
39. PARTED, LIFE BURNING WE MUST SPEND 


Black Bee! if thus he had to part, 
Of countless lovely milkmaids young he should not tenen 
have vanquished hearts. || 
If thus with guile he falsely loved while bride another 
meant to take, 
O’er Mathura he should have held sway, enthralled its 
townswomen to make. 2 
To hunchbacked he gave his swect form, the fear of 
censure to evade, | 
Renouncement, Learning, Times and Fates, these 
precepts has on our heads laid. 3 
He has only such love for us as sun for clouds, royal 
custom keeps, 
While we to cross Life’s @cean vast, strength only of 
frail arms can seek. 4* 
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Still, ours is welfare 
one day must end, 

Parted from our Kanhaiya now, Tulsi, 
we Must spend. 


40. IN HEARTS WE HAVE TO SUF FER PAIN 
Udhav ! wise words in vain you come to say, 
The hunchbacked's Spouse’s. words are meant for her 
to hear and heed their way. 
At his bchest we bow our heads,. dwelling 
salvation earn, 


in all ways, cach life on earth 


life burning 


at home, 


In pot-like Mind to bliss attain, for ever mirage waters 
churn, 

What has now passed we must endure, best to supress : 
to reveal vain, 


Tulsi, Black Bee, his Lord and we, in hearts will have 
to suffer pain. 


41. HIS WINSOME SMILE WON COMELY MAID 
Black Bee! Shyama thus could not have said, 
Yor parted love who have lost all, he now sends 
precepts by spouse led. 
It seems the hunchbacked dame on hack a bundle of 
these words had stored, 
Finding a buyer like our Shyama, she quickly opened it 
and showed. 
The Gem of citizens, Glory’s Sea, his winsome smile 
won comely maid, 
Today a cheat has cheated him, for sweet love— Learn- 
ing’s bundle laid ! 
Yold this thin sari, we thank you; it virtue lacks, this 
we have seen, 
‘This dress is for beauties of towns, Tulsi, for them good 
it May seem. 
49, WE HELD ALOFT LOVES BANNER HIGH 
O Black Bee! words Kanhaiya said, why do you not 
to us repeat ? ; 
You give message of flippant slave who secks to us with 
harshness treat. 
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Leaving Vraj when did Knowledge dawn? When 
body's love he empty found ? 

Of Gokula’s ways heédless became, precepts of Nirguna 
to propound ? 

Councel us now, we will obey, we held eloft Love’s 
banner high, 

Tulsi, een God cannot bear pain in which our frail 
hearts suffering lic. 


43. THE LORD OF VRAJ HAS LEFT OUR HOME 
Forsooth good counsel black Bee deigns, 

Such may regard whose hopes for ghee, by churning 
waters may he lain. 

We understand hunchbacked and Shyama, Black Bee 
in him we have lost trust, 

Knowing milkmaids idle now to bc, he sends us word 
to winnow husk.. 

Some of Nanda’s darling’s amorous tricks we had seen 


ourselves in those days, 
But now his clever slave has taught him crooked and her 


cunning ways. 

The Lord of Vraj has now left Vraj, our arms, our 
courtyards and our home, 

Tulsi, he seeks to leave our hearts, but this is in our 


hands alone. 


Ja 


4 


4+. HIS SPEECH IS DIFFERENT FROM HIS DEEDS 


In Vraj cen by mistake none will him hecd, 
Hearing few words we know such ones whose specch is 
different from their deeds. 


His own heart in pure waters cool in lotus pond for 
e'er doth dwell, 

To end our pains he bath commends by digging in the 
skies a well. 


By haystacks village wealth is known; sense cravings 
rid one’s Learning grows, 

Tulsi, more words like fig tree fruit, revealed only will 
dryness show. 


CC-0. Prof. Satya Vrat Shastri Collection. 


3x 


Digitized By Sinaga Gyaan Kosha 139 


45. WITHOUT NANDA’S DARLING CHILD 
WE LIVE 

i To Udhay giye not stern reply, 

Dear faithful friend of our hearts’ lord. let us to his 
counsel comply. l 

His message, precepts of world’s ways, we should listen 

with honour deep, 

Who knows we will convince or he? Ben winning 

we should counsel keep. 2 


Love’s vow breaks, Sakhi > if we think of Jover’s faults 
in wrath bestirred, 

E’en hearts of stone are moved by love of lotus, fish 
moth, deer and bird. 3% 

Udhav our friend for welfare speaks, for Peace Divine 
advice he gives, 

Tulsi, the fault is ours indeed, without Nanda’s darling 
child we live. 4 


46. LET US KEEP LIFE FOR FAME HE EARNS 
Udhav is elder, we'll do as he says, 
Dwelling upon expanse of Love, 'gainst precepts his 
we'll voice not raise, : 1 
Shyama’s parents old, kinsmen he wished from bearing 
parting’s pain to spare, 
We welcome his Learning’s first gift, which he has sent 
in Vraj to fare. 2 
For Yadava's peace he had killed Kansa, let us keep 
life for fame he earns, 
Tulsi, as blanket wet becomes, heavier indeed its 
burden turns. Se 
47, IN VRAJ WITH JOY SHYAMA DANCED 
WITH US 
Shyama Learning’s naive guru now grows, 
Hearing your words, dwelling in mind, my heart this 
truth now clearly knows. l 
To entice him she sandal smeared, this is the news that 
here has spread, i 
Like herbs which make a tiger faint, in sport the 
hunchbacked yogi led. 


N 
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In Vraj with joy Shyama danced with us, in Mathura 


love to handmaid dealt, 
That Gem of Wisdom midst the wise, now milkmaids 


fit for yoga has felt ! 

Friend, vain is speech, something you say, another to 
him will be told, 
Beloved in another’s hands, Tulsi, we arc in his hand 

sold. 


4. LET US TAKE COURAGE WISE SAKHI 


Let us take courage, wise Sakhis ! 

To bring Shyama and his queen to Vraj, let us clasp 
fect and them appease. 

In Gokula all will live in peace, all comforts will in 
kingdom reign, 

Yashoda Nanda will happy dwell, mines Gems of Joy 
reveal again. 

Let us envy and pride renounce, ‘Choose welfare’s way’ 
sages ordain, 

Sometimes we will behold his form, small is our loss. 
immense the gain. 

All know that cen brushwood alight dazzles as bright 
as good wood’s flame, 

Tulsi. whom Shyama beloved makes, in three worlds 
will be sung her fame. 


4). LOVER AND LOVE’S OBJECT BEAR FAME 


All liked the path Sakhi had shown, 
Both lover and love’s object bear the fame of love, this 
is well known. 


Adornment, ash, poison apart, can one of Image of 
Shiva think ? 

Gan one from Ganga’s stream e’er strain Karmanasha's 
spring to bathe and drink ? | 

To love the tail and horns oppose, such thoughts will 
only bring us pain, 

Love in mind action speech in both Shyama and his 
queen should e’er be lain. 
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Tulsi, let us all guile renounce, to enc 
our heart, 


On day auspicious with Black Bee, to Mathura we 
should soon depart. 4 


1 the anguish of 


50. BY WHOM WERE YOU LOVE'S PE TOLD 


Black Bee! we knowof everything, 

Now we have heard the news you bring, 

The challenge which hunchbacked queen flings, l 
People of Mathura town are wisc. 

Who Yadava’s lord their ways have taught. 

Your words confirm in mind what lics ; 

For anguish, envy’s balm you've brought. 2 
Black Bee, Beauty’s admirer known, 

By whom were you Love’s heautytold ? 
You speak mere abstract words alone 

To hearts of milkmaids spellbound hold. 
Vrajvasis earned fruits long ago, 

To give us counsel you are bent. 

Tulsi, Black Bee still does not know. 

By Lover Shyama why he was sent ! 4 


51.- OUR MIND DEEP WISDOM DOES NOT CLAIM 


Why bother Black Bee's words to size ! 
For his own mind’s wanton delight, he seeks to sew up 
heaven’s skies. la 
Easy, simple, devotions way, of its bliss Vedas and 
Puranas sing, 
Renouncing it for other hopes, mother, who would 
death closer bring ? 2 
Forsooth the path which suits one’s mind, in it he will 


fulfilment find, aed 
Yet crushing steel with teeth of wax, such aim is mad- 


ness of the mind. 3 
Vraj lies on banks of Milky Sea of Form of Shyama — 


such is its fame, wes 
To leave and take wort’s sap you ask—our mind such 


wisdom does not claim. 
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Tulsi, human folly, wisdom and knowledge Yadava’s 


lord well knows, 
O Black Bee, do not speak in vain; leave us, to your 


mango grove g0. 


52, IN GOKULA VIBRANT LOVE SWAY HOLDS 


In Gokula, vibrant love sway holds, 

Black Bee! go somewhere else to sing your tunes of 
Knowledge now grown old, 

Where you can aged yogis find, your Mines of Nirguna 


to them bring, 
The fame of ever fresh Nanda’s prince, in songs of Vraj 


shall always ring. 

You hover o’er Lotus of Vraj, for this regard to you we 
paid, - 

Tulsi, consider this in mind, 
be laid. 


let sermons yours aside 


3 


53. IN VRAJ NONE WILL YOUR KNOWLEDGE BUY 


Why speak your words with so much care ? 

In Vraj none will your Knowledge buy, O Black Bee, 
sell your wares elsewhere. 

To fry with smoke and grass alone, art rustic milk- 
maids cannot learn, 

From empty pitchers flow to show, to gatherings of 
yogis return. 

Tulsi, who cares to hear from such for whom victory 
defeat is same, 

To turn clouds’ waters into brine, the might in vain 
who seck to claim. 


54. IN MANY WAYS I LOVE MY SHYAMA 
O Black Bee! this I also know, 

If unrequitted is one’s love, of peace one cannot fecl 
the glow. 

What care afflicts the heart of clouds for which the 
chatak ever yearns ? 

The fish sans water writhes and dies, is water for the 
fish concerned ? 
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Mani does not feel 
to the snake, 
Enthralled by notes of musi 

himself makes. 


parting’s pain which causes anguish 


IC sweet, dcer arrows target 


Like Cloud Shyama's form; W 
face; flute music sweet; 

In many ways I love my Shy 
love’s treat ? 


ater, his grace: Mani the 


ama, Tulsi, can ever end 


55. LOVER’S HARD HEART, BELOVED’S LOVE 
Udhav! loving a heartless one, 
deepest pain ? 


Hearing, dwelling, talking of love, 
madness has not lain ? 


who has not suffered 
own heart with 


In midst of lotus, snake and deer, moth, pining chatak, 
chakor, fish, 


To seek peace in gathering of these, our anguished 
hearts have now the wish. 

Lover’s hard heart, beloved's love: vain is of their 
hard ways to speak, 


Tulsi, thoughts of our love impure, our hearts in 
deepest anguish keep. 


56.. NOW PRINCE OF VRAJ ALONE CAN END 
MY PLIGHT 


Hearing your words harder than steel, Black Bee, 
Why does my heart from body mine not flee ? 
Of this the reason hearken now from me. 


Your words of knowledge like a sword strike heart, 
Thus pierced betimes tis torn in tiny hits. 

The demoness Time joins picces rent apart, 

In pain the heart in body thus exists. 

Parting is fire, strong winds: breath of my sighs; 
Body is cotton; you have come to burn. 

Scorning all these, for their own welfare eyes, 

To body save, on it streaming tears turn. 


Painful to live, death tbus makes me await, 
Now Prince of Vraj alone can end my plight. 
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Tulsi, so painful is my woeful state, 


Belove:l Black Bee, say what you think right. © 4 


WHO CAN BREAK MILKM AIDS’ VOW OF LOVE 
FOR SHYAMA 
Hearken to our true words, O Black Bee wise ! 
Save Lord of Vraj, who can soothe burning eyes ? 
But guile in heart of our enticer lies. 
From golden pitchers filled with nectar’s strain, 
Clouds pouring rain for c'cr may weary grow; 
But for pearl shells, the chalak and plantain, 
‘The autumn rain alone can favour show. 
The heart in which beloved Shyama resides. 
Tender, sky-blue, graceful, of lovely limbs; 
Can in that heart the Virat Form abide, 
Of worlds and mountains, oceans, rivers, springs ? 
Like Doom’s spreading fig tree, love grows profuse, 
Waters of yoga to drown would seek in vain. 
Who has the might fair milkmaids to induce, 
‘To breik their vow of love in their Shyama lain ! 
58. O SHYAMA COME ONCE, YOU MAY THEN 
SCON DEPART 
O Black Bee! ponder well within your mind, 


Sans leaving nectar-like love of moon kind, 
How can one, Black Bee, knowledge of Sun find ? 


RS 
vl. 


Though counsel yours is for our own welfare, 

We hear your words but they stay not in heart, 

To search a million ages one may fare, 

Of ice, in fire one cannot find a part. 

You give advice, in vain we gravcly strive, 

Our stubborn cyes from firm vow do not part. 

Tulsi, now such a plan somchow contrive, 

Shyama once to. come, he may then soon depart. 

59, PARTED FROM SHYAMA IN DEATH 

PEACE 1 SHOULD KNOW 

Sakhi! my eyes have now become my foe, 

Parted from Shyama, in death peace I should know, 

But eycs to save the body outrage show. 
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For my welfare, betimes forsooth my mind, 

Kindled the flames of passion in my heart. 

But soon the fire was quenched by tears unkind, 

My woeful cyes well skilled in selfish art. 2 


With axe of Knowledge, Black Bee here he sent, 

To cut somehow Creeper of Parting’s pain. 

But he grew weary, gazing at eyes bent, 

As streams of tears pour like incessant rain. 5 
Losing betimes, they never vanguished lay, 

Their nature, Sakhi, like a ball appears: 

Simpler than lotus, chatak, fish their way, 

His brutal guile to them is still not clear. 4 


Craving to him behold, more stubborn makes, 

Alas ! with him nor wisdom works nor might. 

Tulsi if Shyama himself now mercy takes, 

He can then strife forget, grant them his sight. 5 


60. LO! KRISHNA HIMSELF IN FORM OF 
DRESSES CAME 


‘I care not for my loss as gamble’s stake, 
My husbands five whom war doth fearless make, 
For him to disrobe me will they forsake ? Za 


In this assembly royal such courtiers brave. 

As Bhishma and Drona who dharma’s banner uphold; 

From shame they shall sans doubt come forth to save, 

If he to cause me dishonour grows bold’. 2s 


As Draupadi thus stood in anguished thought, 

The brute laid hands on her, sari to part. 

To cover limbs like tortoise, shamed she sought, 

Trembling and quivering in her helpless heart. 3x 


Secing well wishers unmoved, despite thcir might, 

Her hopes were lost, all faith in those she laid. 

Raising her helpless hand in anguished plight, 

“Save! Save! O Lord! Save me ! she humbly prayed. 47 


Tulsi, Krishna hears her while for help she cried, 
Merciful Lord Who grants His aid to all; 
19) 
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Himself in form of dresses lo ! He hied ! i 
Thus saves the Saviour on Him those who call. 
61. IN EVERY AGE SHYAMA’S DEEDS TO 
PEACE HAVE LED 


Drums then resounded in the skics and air, 
Gods blossoms hail, to sing His famc they fare, 
Sages and saintly hearts thrilled rapture bear. 


With brothers, courtiers, friends, Duryodhana’s fame 
Lay humbled when.defeated victory claimed. 
Kaliyuga-like vice sought modesty to shame, 
Lightning had struck, but not where it was aimed. 
In love and faith Draupadi did not fail, 
Fearless and calm in midst of gravest woes; 

Arjuna’s great charioteer all rose to hail, 

His Mercy which the Lord to forlorn shows. 

Calmed with deep love, with rapture’s thrill in heart, 
Midst dresses shone Draupadi’s glorious form. 

The court hailed Krishna who Mercy c'er imparts, 
Like three worlds hailed Lakshmi from Ocean born. 


In every age the songs of Keshava’s deeds, 
Ending all woes from grief to peace have led. 
Of Lord Krishna’s Mercy one who hears and reads, 


Tulsi, will he devotion’s path not tread ? 
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HANUMAN BAHUKA 
HANUMAN THE DELIVERER 


Hindu religion carries with ita rich heritage of inspira- 
tional ideals derived from a vast array of gods. Hanuman, 
avanar god is worshipped by millions of people in India 
with highest devotion. Son of Anjani by Vayu, the Wind- 
god. Hanuman is a god who possessed qualities which 
outshone attainments of any single god of the Hindu pan- 
theon. According to legend, Hanuman asa child had leapt 
towards, the sun, taking it to be a ball with which he could 
play. Indra had struck him with his thunderbolt and the 
tender child had swooned, The Wind-god threatened the 
world with extinction and only: when other gods promised 
to heal his son, he relented. Hanuman’s amazing feat was 
acknowledged by the gods. Valmiki in his Ramayan 
( 7-36-12 to 24) recounts that the entire array of highest 
gods conferred their boons on Hanuman : 


Said Indra : ‘Apart from life, this boon I give, 
Unharmed by thunderbolt mine he shall live.’ 


Said Sun god who darkness of night doth part : 
‘Of my polini one hundreth I impart. 
When he grows fit knowledge of arms:to-learn, 
From me he shall skill of all weapons earn, 
None shall t'wards him in battle dare to turn. 
Then boon bestowed Varuna, god of the Sea : 
“From waters lashing waves he shall be free.’ 


Said Yama: ‘Unclaimed by ‘Death he'll fare in health.’ 
‘He'll triumph in war’, said Kuvera, god of wealth; 
‘With pleasure in my heart this gift I make, 

His life even my mace can never take.’ 


“Safe from my weapons too he will e’er live’, 
This peerless boon granted the mighty Shiva. 
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Wise Vishwakarma, secing child dazzling and brave, 
The builder skilled this precious boon then gave : 
“From weapons I have made, celestial arms, 

The child shall fearless fare, none shall him harm.’ 
Brahma blessings gave : ‘Unending be his age : 
Unharmed by curses wrought by saint or sage.’ 
Seeing Hanuman thus with boons by all gods blessed, 
The four-faced Brahma, the god of Wind addressed ; 
“Maruta ! your son in war shall victor fare, 

Tear to your foes, to frinds his aid shall bear. 

In form he likes, where fancy lies he’ll go, 

This vanar famed with lightning specd or slow.’ 


Thus even when he was a child, Hanuman’s future held 
promise of exciting adventure and the valiant Son of Wind’s 
deeds made him an ideal and a god for millions of people. 


Hanuman subordinated his own might to that of his Lord 
Rama of Whom he was the most ardent devotee. He thus 
exemplified the most essential quality of devotion—complete 
surrender of one’s life and actions to the Object of devotion. 
As messenger of Rama to bring news of Sita who had been 
kidnapped by Ravana, the valiant hero leapt over the seas 
to reach Lanka, On his adventurous journey he encountered 
and triumphed over the demoness Sursa and Sinikha. In 
Lanka, he slew Akshay, son of Ravana, and laid waste the 
king’s gardens. He killed commanders of the demon armies 
and thereafter burnt the arrogant demon king’s beautiful 
capital city of Lanka. When Lakshman was wounded in the 
war of Lanka, Hanuman flew to the Himalayas to bring 
Sanjivini, the healing herb—lifting the massive Drona peak 
in the process. He vanguished Makri and the magician demon 
who sought to prevent him from fulfilling his mission. The 
amazing feat performed, Rama embraced Hanuman and 
exclaimed : “I shall ever remain indebted to you’ : but Hanu- 
man only bowed to Rama’s Lotus Feet and besought the boon 
of eternal devotion for his Lord. 


Hanuman held a special position in Tulsi’s religious 
concept. The great poet-saint postulated that, to attain 
devotion in Rama, it is essential to attain devotion of 
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devotees of Rama. ( ‘Tulsi, dearer than Rama Himself, O 
Rama’s devotee take to he-Dohavali 102) He therefore besecches 
Hanuman, the greatest of Rama’s devotees, with more 
compelling fervour than his prayers to Rama, Tulsi had been 
granted two Visions of his Beloved Lord Rama through him 
and Hanuman is said to have urged Tulsi to compose his 
Rama Charit Manas. The poet-saint also sought Hanuman’s 
assistance in placing his Vinaya Patrika (his Letter of plaint, 
composed by him on being threatened by Kaliyuga ) in the 
Divine Court of Rama. 

‘Hanuman Bahuka’ or Hanuman, the Deliverer, was 
composed by Tulsi when he was afflicted by a painful boil on 
his shoulder which remained uncured despite all treatment. 
He was miraculously cured after he had addressed his prayer 
( contained in Hanuman Bahuka ) to Hanuman. PTN 

Apart from underscoring Tulsi's steadfast faith in devo- 
tion, his hymn to Hanuman is another example of his literary 
genius. Rarely have such beautilul verses been composed in 
tormenting physical anguish which led the great poct-saint 
to implore for Divine Mercy. 


Verses of Hanuman Bahuka have been, and are still, 
recited by thousands. of human beings who seek Divine 
Assistance in firming their hearts to face the grim challenges 
of life. In what measure Tulsi’s compelling verses provide 
courage, inspiration, strength and determination to those 
who recite them, is best known. by expericnce emanating 
from performance of the experiment with steadfast devotion. 
If continued faith can be considered proof of credibility, 
verses of Hanuman Bahuka must be accepted as the infallible 
source of Divine Aid for people who have recited them with 
persevering dedication. ; = 


1. INVOCATION 


Who leapt seas Sita’s woes to end, of rising sun whose 
form bears charm, i 

Fearful his face like death of Death, infinite strength 
in mighty arms. A “a =e 

Unvanquished one who eyebrows arched, Lanka with 
ease like woods to burn, 
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That Son of Wind made demons brave from haughty 
pride to meckly turn, 


Who serve him get his aid with ease, to help devotees — 


he fares near, 
Who greet, hail deeds, dwell on his Name, Tulsi, he 


rids their woes and fears. 


Dazzling like million midday suns, his body large like 
mountain peak, 

Broad chest, strong hands bear nails like stecl, flashing 
like brilliant lightning streaks, 

Awesome his mouth, teeth, tongue, eyebrows; golden 
appear his sparkling eyes, 

In brown hair of his mighty tail, the power to end all 
evil lies. 

This Image stern of Son of Wind, Tulsi, in whose heart 
e’er resides, 

For mortals such, even in dreams, sorrows nor sins can 
e’er abide. 


O’er demons, gods, Parashurama’s six-mouthed Shiva, 

Swift streams of wrath, he crossing casy makes. 

Singing his fame Vedas songs all honour give, 

To warrior skilled who fulfils vows he takes. 

Whose glorious deeds Rama Himself loved to sing, 
Whose might dries earthly life’s fathomless sca, 

Tulsi, the end of demons hosts to bri ing, 

Apart from Son of Wind, can other be ? 


2. WONDROUS DEEDS OF HANUMAN 


To Knowledge scek from Sun god Hanuman leapt, 
As childish fancy his, the god he treats; 

Facing him, feet away from Sun he kept, 

Soaring in skies, flawless he mantras repeats ! 
Lokpals and gods, Brahma Shiva beheld in awe, 
Eyes dazed, hearts thrilled at deed in playful case; 
Was this Defiance, Courage, Valour, Might ? 

Or Tulsi, form had taken all of these ? 


Vanar from chariot’s flag by Arjuna led, 
Roared fiercely, then Kaurava hosts trembling flee; 
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«Behold the peerless warrior ! Drona Bhishma said, 
‘Whose might becomes waters of Valour’s Sea ! 


He leaps from earth to skies in childish spree, 
The skies’ expanse to single pace he turns’. 

With folded hands, heads bowed, all watriors see, 
Beholding Hanuman fruit of life cach carns. 


Like cow’s hoof scorning sca, he Lanka burned, 
Like Holi’s fire; he wrought disaster grave; 
Sans effort mighty peak like Drona upturned, 
Like bel-fruit in his hands, the vanar brave. 

In Reign of Rama when Lakshman suffered pain, 
An age’s work he did in moments few. 

Great courage, might, in Tulsi’s Lord is lain, 
Whose arms Lokpals protect, give life anew. 

On tortoise back his footprints space provide 
Measure for waters in oceans to give; 

Yor vanquished demons these gave place to hide, 
For fishes large these were abodes to live. 

For Ravana, Kumbhkarana, Meghand like wood 
To burn his power became a blazing fire. 

Said Bhishma: ‘Like Hanuman warrior skilled and 
Methinks none is in times or worlds entire.’ 


3, RELIANCE ON HANUMAN 


Rama’s Messenger, of Wind god worthy son, 
Dazzling like countless suns, Anjani’s joy. 
Shelterer of mcek, dear unto brave Lakshman, 
Rid Sita’s anguish, woes and sins destroys. 

Tulsi, Ravana-like lowly ways to part, 

Your birth sweet hope in all three worlds to bring; 
On Hanuman, gained with ease, dwell in your heart, 
Wise, learned, brave, adept in everything. 

‘To vanquish demon armies whose bright fame, 
Vedas sing of him who captive gods made free. 
Warn rising sun to end cold sins and pain, 

Soft glow to bloom lotus-like devotees. 

Of world, Beyond, even in dreams sans cate, 
Tulsi, hope in Hanuman alone he sees, 
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As Rama's heloved in Shiva’s form he fares, 
Kesari’s son! For Kaliyuga, Wishing Tree ! 9 


Peerless his courage, awesome, peerless might, 
Chosen by Rama as peerless warrior brave. 
In battle stee]-like form put foes to fright, 
Firmly resolved in dharma, his mercy saves. 
Fearful like Death itself for evil minds, 
Virtuous he helps, invoked he ends all woes. 
Dear unto Rama, for Sita peace he finds, 


Wind’s son to servers help, great courage shows. 
ID = 


Like Brahma to make, Vishnu to life sustain, 
Rudra to destroy, ncctar all joy to give, 

Like earth bears burdens, light in darkness lain, 
Like fire to dry, sun moon : in peace to live. 

To vile chastise, saints in content to dwell, 
Giver of swects dire wants to drive away. 

In all three worlds to free from sorrows’ spell, 


Tulsi, the lord his vow determined lay. 1 


For his devotion Rama indebted felt, 

Shiva favoured him, to him Indra bowed his head. 
Gods goddess folded hands for kindness dealt, 

Of common earthly kings what can be said. 

Who can dare harm a devotce at rest, 

Awake, asleep, in sport cr while he fares; 

Each day of such with fulfilment is blest, 

If hope in Hanuman’s sonorous voice he bears. 


On such, Shiva, followers his, Uma are pleased, 

Rama, Lakshman, Sita, Lokpals all are kind. 

From woes of world, Beyond, when mind is cased, 

Will other warrior’s help one yearn to find ? 

On whom Kesari’s son bestows his grace, 

Of Woe’s Redeemer’s bounty such is fame. 

On him like on a child sages love place, 

Such glory lies in vanar god’s pure name. 13 
Abode of Mercy, wisdom, wondrous might, 

You bear Shiva’s form, are dearly loved hy Rama. 
Temple of glory, qualities, knowledge bright ! 

Your name brings wealth, salvation, dharma and Kama, 


12x 
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Hanuman ! your knowledge brings within your reach, 
Rama's ways of world and Vedas, Mercy which lies: 
By all three means of mind action and speech, 


Tulsi is yours, you know all, lord all-wise ! 14 
4. APPEAL FOR ASSISTANCE 


O vanar god! beyond mind’s ken your deeds, 

Which you performed for cause of King Divine. 

Kesari’s son ! storming foes, gods you freed, 

Trom age to age your name’s glory e’er shines. 

Tor Tulsi, warrior great ! why ebbs your might ? 

This saints deters and evil ones will please, 

Anjani’s son ! now end my woeful plight, 

Your Will’s pleasure, deepest anguish can ease ! 15 

Hanuman ! of knowledge you are gem, in hearts of 
saints you e’er abide, 

What harm have I to others done for which tospurn me 
you decide. 

Though yours, devotion you deny, how can you blame me, 
Tulsi says, 

I have lost heart, but tell my heart, in future 1 may 
mend my was. 16 


Whom you shelter Shiva can’t uproot. whom you des- 
troy to help is vain, 

Mceks Friend! on one whom you are pleased, he 
dwells in hearts of foes like pain. 

Tulsi, if one your name repeats, like spider’s web all 
woes are torn, 

To shelter me have you grown old, or tire your limbs 
helping forlorn ? 17 

You leapto’er seas and warriors killed, Lanka’s strong 
fort you set to fire, 

Like tiger for elephants in woods, you demons mauled, 
O valiant sire ! 

Serving lord mighty, kind like you, should Tulsi suffer 
painful woe ? 

Like eagle ona partridge swoops, end vile birds which 


around me grow. 18 
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You killed Akshay, Ashoka laid waste, to glance at 
Ravana did not deign, 

Like tiger young midst elephants wild, Meghnad 
Akampan’s pride low lain; 

For straw of anguish Rama is fire, Wind’s son beloved 
is strong breeze, 

Tulsi’s deep sorrows, curses, pains, by His Mercy all 
three will cease. 


Hanuman ! all know the steadfast vow you bear, 
T hail you Jord, do not from it depart. 

You gave Tulsi, devotion’s path to fare, 

You may have erred, but bear your fame in heart, 
Give me a thousand pains if sinner think, 

Bold mighty pet of Wind, adored by Rama. 
Who dies for sweets, give him not poison’s drink, 
Relieve me soon of pain which grips my arm. 20 
Since childhood as your child you let me dwell. 

Meek’s friend ! I hail your mercy peerless kind. 

Tulsi is server yours, consider well, 

You are his hope, in you his strength he finds. 

Whom has not dreadful Kaliyuga made to rave ? 

Pull foot from forchead mine which it has placed, 

Like Rahu's mother, Kesari's young prince brave, 

You rout your foes, pain of my arm cfface. 21x 
You lodged the homeless, settled made to flee, 

Kesari’s son! your might recall in mind. 

Rama’s Messenger ! Rama’s servers’ Wishing Tree, 

Forlorn like me in you alone hope find. 

Such puissant lord abode in Tulsi takes, 

Yet, warrior brave, sans fault pain grips his heart. 

Disease in arm, like water life in lakes, 

O Lord! like Makri tear their forms apart. 19x 


From Rama Lakshman and Sita Strength I bear, 
Rama is my love and faith, redeem my pain. 

Like seas scared vanars, malady joy impairs, 

Like Jambwan’s hopes, soul's peace in you is lain. 
From Tulsi's pcak of love, kind one now leap, 
Like Jambwan on Subel, my heart awaits; 
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O warrior brave ! arm's painful anguish deep, 
Like Lankini vile, why do you not placate ? "23K 


In three worlds and Beyond none skilled like you, 

I could perceive though sought withrall four eyes. 

Time, actions, worlds all life of every hue, 

Recall my lord, power which in your hand lies. 

Tulsi dwells in your heart, server your own, 

In direst anguish, god, you now sec me. 

Deep pain like creeper in my arm has grown, 

Pull out its roots in sportive vanar sprce. 94% 


Supported by King Kansa in evil deeds, 

Fearless Pootna, Bakasura’s sister vile, 

Slew infants while at breast she lay to feed, 

Drawing them in her strong arms by cunning guile. 

Reflect ! in form adorned she hither came, 

End sins on wisdom yours when one depends. 

Like Pootna’s poison is Tulsi's arm’s pain, 

O peerless vanar great, you ‘lone can end. 23" 
Is pain the sign of woes, or comes from doubts ? 

Result of sins or Wrath, or lines of fate ? 

Death’s fruit which Tantrik mantra’s can bring about? 
Leave me O Pootna vile, let pain abate ! 
Depart ! or else to beat of drums [say ; 

O be not mad! Vanar's lord’s nature know. 
I swear on Hanuman, pain can never Stay, 
Hail Mahavira! your bright fame lustrous glows ! 26 


Sinikha's might quelled, e’er Sursa's guile you won, 
Then Lankini killed and Ashoka woods laid waste. 
You Lanka burned and Makri’s guile o’ercome, 
Betimes gave demon warriors your mighr's taste. 
Yama’s curtain rent, Mandodari out you brought, 
srave Meghnad's mother, Ravana’s lovely queen. 
Great warrior ! ‘Lulsi’s heart in vain has sought, 
Why for his pain you have indifierent been ? 


ro 
34 
+ 


rave one! yonr childhood’s deeds warriors astound, 


Indra, Rahu, Sun, lose ken of thcir own might. 
Lokpals through you freedom from fear have fcund, 
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All woes depart when one your name recites. 

Both worldly ways and Vedas this precept preach : 

O’er merchant, thief, vanar’s Jord’s might is lain, 

Lazy or wrathful ? Sleeping? Lesson teach ? 

That Tulsi suffers arm’s tormenting pain ? 28 


A morsels few from door to door I sought, 

You called me like a child your care to give. 

Anjani’s prince ! foremost your help I got, 

You fail not servers, on this hope I live. 

This I know well, all might is yours today, 

Like vanar lord who in three worlds can be? 

You scorn my suffering—this brings me dismay, 

Like injured bird in youthful sport boys sce. 29 


Afflictions three, my sins, curse on me Jain, 

Cause me such woe I cannot say nor bear. 

Cure from medicines and Mantras I sought in vain. 

Gods heard me not when I called in despair. 

Brahma, Vishnu, Shiva, Death and the Hands of Fate, 

Who does not in the worlds your wishes heed ? 

Rama’s Messenger ! I’m yours, you know my state, 

Your indifference is painful more indecd. 30 


Wind-god’s true son, Messenger of Rama king, 

Mighty your limhs, to forlorn yon give aid. 

Famed are your deeds of which Vedas glory sing, 

Hit by your fist, warrior like Ravana swayed. 

Such lord adept though I heseech today, 

In body speech and mind J suffer pain. 

Slight hurt in arm fills Tulsi with dismay, 

What sin of mine causes your might to wane ? 21 


Each god and goddess, mortal, demon, sage, 

All types of life : fixed, moving, high and low: 

Witch, demon, Pootna, who in vice engage, 

Mantras, grim, disease, falsehood and deepest guile, 

As Hanuman comes, all these depart in haste, 

Instruct me lord, end pain, affliction vile, 

Turn wrathful now on Tulsi’s evil fate. j ` 32 


By your might vanars could Ravana defeat, 
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Driven by you demons from houses fled. 

By your strength Rama could work of gods complete, 
Triumphant Rama’s warriors you homewards led. 
Gods are enthralled hearing your songs of fame, 
Tears flow from eyes of Brahma Vishnu Shiva. 
Ne’er suffers one who dwells upon your name, 

To Tulsi now blessings of your hand give. 


I lived on morsels yours, faults do not heed, 

I am two cowries worth—but see your fame. 

A trifle Bholanath to wrath can lead, 

Take me as yours, let me not suffer pain. 

Im yours, like mother’s child, like water's fish, 
You are my only hope, do not delay. 

End pain like mother grants her infant’s wish, 
O’er Tulsi’s arm your great tail gently sway. 


Disease, vile deeds and evil men surround, 

Like dense and angry clouds rising in skies. 
Send forth a deluge of hot rain on ground, 

By which your Java-like fame slighted lies. 
Mercy’s Abode ! Hanuman ! mighty and brave ! 
Smile now and by your breath blow them away. 
O Kesari’s prince ! by your great valour save, 
Cruel demon of disease now Tulsi slays. 


O Hanuman ! you are peerless lord, to Rama’s servers - 


you shelter give, 


Nurtured by letters of Rama’s Name, like child in sweet 


delight I live. 


Arms pain makes me this joy forget, Raghuvira ! I 


call upon Thy Name, 


Though maimed forlorn to let me live at doorsteps 


Thine end now my pain. 
Is this relentless death? My sins, vile fates ? 
Or Nature’s crazy turn ? Lord J know not. 
I cannot bear this pain which ne’er abates, 
Yet this is arm which Son of Wind had sought. 
You had yourself nurtured Tulsi’s green tree, 
By flame of three afflictions now it dries; 
To give it rain of Mercy, t’wards it see 
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Your own and others’ ways Rama you can size. 37 


Sharp pain in stomach, mouth, arm, feet now flares, 
Torn in a million shreds my limbs seem lain. 

Gods, ghosts. fates, Time, the stars together fare, 

To cast this body mine in flood of pain. 

Hail lord ! to you since childhood I was sold, 

On forchead writ Rama's Name of hope bears word. 
Can cow’s hoof Agastya’s server ever hold ? 

O Rama! O Rama! has this been ever heard ? 


My weary body, mouth and arm’s pain deep, 
Suffer Marecch, Taraka, Subahu’s blows. 

Yagya of Rama’s Name my heart desires to keep. 
But how can I control these death-like foes ? 

On letters of Rama Lakshman's Names now dwell, 
In all the worlds which lustrous glory bear. 

OF warriors think who could Taraka's end spell, 
Their arrows woes like bargad fruit will tear. 39 * 


5. REPENTANCE 

Since childhood I was Rama’s with simple mind, 

Taking Rama’s Name begged morsels few to cat. 

In folly wished joy in world’s ways to find. 

And thus renounced love in Rama’s Lotus Feet. 

While I was Jost in trifling lowly deeds, 

Anjani’s son put me in Rama’s hands’ care. 

Tulsi earned fame, heart past days did not heed, 

The fruits of his misdeeds he has to bear. 4: 


Lacking garments and food in anguish raved, 

Secing such, Alas! Alas! who did not say ? 

Yet Rama to forlorn Tulsi shelter gave, 

Granting him Mercy’s fruit in His kind wav. 

But lowly heart misled by worldly fame, : 

Forgot Lord's songs from body, speech and mind; 

To punish me this dreadful ailment came, 

Salt of Rama's faith to leave, way seeks to find. 41 


In world as server of Lord Rama to live, 
In Varanasi, near Ganga to die, 
Such sweets to Tulsi in both hands Fates give, 


N 
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When he departs, not e'en children will sigh. 
All call me Rama's devotee false or true, 

In pride to Vishnu Shiva I have not prayed, 
Sharp pain alflicted me when ailment grew, 
Save Rama who can now give me Mercy’s aid. 


6. FAITH IN HANUMAN 


Hanuman ! to you Rama help for ever gives, 
Like guru Shiva guides you to sweet welfare. 

I have no god, with faith in you I live, 

In body speech and mind, hope in your bear. 
This anguish which disease or curse now brings, 
Knowing Tulsi your devotee, from me take, 
Bholanath ! Vanars lord! O Raghu’s king ! 


Why do you not Woe’s Sea like cow’s hoof make ? 


I bow to you Hanuman! King Rama all wise ! 
Mercy's Abode Lord Shiva ! hearken to me. 
Pain, pleasure; love and hate; virtue and vice; 
In world of Brahma one can everywhere see. 
Vedas say that Maya, Jiva, Death, Nature, Fate, 


Abide Rama's Will, this true in heart I've known. 


What is beyond you, once if you can state, 
I too shall know : I'll reap as I have sown. 


“Il 
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HANUMAN CHALISA : 
FORTY VERSES TO HANUMAN 


The fame of Hanuman Chalisa, or Forty Verses to 
Hanuman, has outshone the celebrity of its author. Millions 
of copies of this poem have been printed and millions of 
people recite its verses as part of their daily prayer. In the 
vast popularity of the poem, the name of its illustrious author 
has become irrelevant, and Hanuman Chalisa is sung, 
recited, repeated as a prayer, inscribed in temples in marble, 
its recorded disc played for listeners on- the radio—all with- 
out mention of Goswami Tulsidas, the great poet-saint who 
composed this short poem which is now given the sanctity of 
a potent prayer. 


Hanuman Chālisā is recited asa prayer by innumerable 
people for the fulfilment of their desires. It is reputed to 
bring physical strength, freedom from fear and anxiety, 
success in ventures, cure of ailments, peace and tranquility. 


The short poem briefly summarises the fabulous qualities 
of the famed vanar god. The mellifluent flow of its verses and 
their brilliant composition cannot fail to inspire its readers 
with the lofty ideals of Hanuman, the greatest devotee of 
Lord Rama, and provide in some measure strength and zeal 
to emulate the example of the most distinguished character 
of Hindu mythology. 


INVOCATION 


Taking dust of my guru’s feet on forehead, doorstep of 
my mind, 

Ising of glory of Raghuvira which grants Mercy’s 
fruits of four kinds. 


Knowing my mortal form learning lacks, on mighty 
Son of Wind I dwell, 

Give me strength, wisdom, knowledge Lord, to end 
perversion and woe’s spell. j 
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, Attainment’s Sea | O Hanuman hail ! 


Learning 
ord ! famed in three worlds ! hail ! hail! 


O vanar’s L 


[essenger ! Of matchless might the Ilome ! 


Rama's M 
, Son of Wind-god known ! 


Anjani’s offspring 
Bajrangi ! great thy valour and thy deeds ! 
‘Thou wisdom brings, from ways of folly frees ! 


Like burnished gold, hue of thy dazzling form, 
Bright curly hair, flashing rings cars adorn. 
Vraja in one hand, banner in other flies, 
Moonja sacred thread over broad’ shoulder lies. 
Shiva’s son ! as Kesari’s wondrous child thou came, 
Thy might bears splendour, 
All-gualitics, wisdom, subtle skills instilled, 
Commands of Rama thy heart yearns to fulfil. 


Enraptured in Lord's Deeds for e'er thou art, 
Dwelling in Rama, Lakshman and Sita’s heart. 


Thy form humble and small thou Sita showed, 
To Lanka burn, in dreadful form thou strode. 


In thy form mighty thou huge demons ‘killed, 

The mission of Lord Rama thou thus fulfilled. 
Bringing life saving herbs thou Lakshman savcd, 
Thrilled with delight Lord Rama thy form embraced ! 
Praising the valour, Lord thus spoke to thee : 

“Like brother Bharat, you are.dear to mc. 


Thousand fanged Shesha of your great deeds shall sing’. 


So spoke the Lord and arms around thee bring. 


Sankadi and sages wise; all gods, e’en Brahma; 
Saraswati; Narada; Shesha, who holds earth firm; 


Yama, Kuvera and Digpals, celestial kings, 
Lack words; can art of Muse thy fame then sing ? 


Thy kind assistance to Sugriva thou gave, 
Brought Rama to him, way kingdom’s crown to pave. 
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Vibhishana hearkened to thy kindly words, 

It is well known how Lanka’s crown he earned. 17x 

Thousands of yojans far from carth is sun, 

Yet like a sweet fruit thou held it in fun! 18x 

Thy Lord's gold ring deftly in mouth thou kept, 

No wonder then, the ocean vast thou leapt. 19* 

All that on earth which one finds hard to do, 

Simple becomes, when one is blessed by you. 20 

As guard at doorsteps of Rama’s Court thou waits, 

What He commands thou hies to do with haste. 21 

One peace attains when one thy shelter sccks, 

What need one fear, if thou protected keeps ? 29 

Contain in thyself power of thy great might ! 

At thy tumultous roar worlds shake with fright. 23 

Ghosts and pisachas dare not venture near, 

When mighty name of Mahavira they hear. 24 

All suffering and all anguish of deep pain, 

End when one dwells on mighty. Hanuman’s name. 25 

From dire distress by Hanuman one is freed, 

When one invokes him in mind, speech and decd. 26 

Of all three worlds hermit Rama is the King, 

To all his work thou doth fulfilment bring. 27 

With yearnings if one dwells upon thy name, 

Necterial fruits of life one soon attains. 28 

In all four yugas famed is thy dazzling might, 

All worlds illumined by brilliance of its light. 29 

Guardian of saints ! to whom thou brings sweet joy, 

Adored by Rama! thou demons vile destroy. <0 

Bestower of eight siddhis, nidhis nine, 

Such boon Mother Sita granted as thine. 31* 

Gift of eternal life Rama granted thee, 

For ever Rama’s devotee you shall be. 32 

They Rama attain who chant thy holy name, 

Of their past births they then forget the pain. 33 


CC-0. Prof. Satya Vrat Shastri Collection. 


168 Digitized By Side AR LEADAN kosha 


When end draws nigh, Abode of Rama attain, 


¥rom birth the Lord’s devotee e’er acclaimed. 34 

Let thoughts of other gods not dwell in mind, | 

Joy in Hanuman’s devotion you shall find. 35 

Distress shall end, all anguish cease as well, 

When on mighty Hanuman your mind will dwell. 36 

Hail ! Hail Hanuman ! hail to thee gracious lord 1 

Take mercy on me like my guru, god. 37 

One hundred times who chants these holy lays, 

Shall Bonds renounce, along salvation’s way. 38 

These forty verses to Hanuman who chant, 

Shiva witness is : to such the Lord moksha grants. 29 

Take me as slave for ever, Tulsi prays, 

Lord, in my humble heart be pleased to stay. 40 
i PRAYER 


O son of Wind ! thou woes redeems,- Image of Welfare 


sweet thou art, 
O lord of gods! with Rama Lakhman and Sita dwell 


within my heart. 
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SANKATA MOCHANA 
DELIVERER FROM DISTRESS 


Sankata Mochana,or Deliverer from distress, is a short 
poem complementary to Hanuman Chalisa. The verses of 
Sankata Mochana are generally recited along with Hanuman 
Chalisa as part of daily prayers by devout Hindus. Temples 
of Hanuman are also dedicated to Hanuman in his aspect 
of Sankata Mochana. 


Tulsi sings of the glory of Hanuman asthe Deliverer 
from distress by hailing seven events from the deeds of 
Hanuman to underscore this aspect of the vanar god. He 
commences with Hanuman’s deed of childhood when he held 
the Sun, releasing it only when the gods prayed to him to 
allay their distress because of the darkness which ensued the 
sun’s captivity. The second example given by the poct-saint 
is that of Hanuman bringing the Lord Rama to Sugriva on 
Rishimukh hills, to relieve his anguish of exile from Kish- 
kindha and to regain his lost wife. The third event mentioned 
by him is Hanuman’s journey to Lanka to remove Rama's 
sorrow of parting from Sita. The fourth event narrated is 
Hanuman’s relieving Sita’s anguish in Ashoka gardens by 
giving her Rama’s gold ring as token of his love for her, and 
Hanuman’s single handed challenge and victory over demons 
in Ashoka woods. The fifth incident mentioned is Hanuman’s 
fantastic feat of bringing the Sanjivini herbs from the Hima- 
layas along with the Drona peak, to heal Lakshman of his 
grave wounds which were declared to be fatal if left un- 
attended before sunrise. The sixth event described is Hanu- 
man’s bringing assistance to Rama, Lakshman and other 
warriors of their armies when they lay helpless on the 
battlefield, bound by the serpents’, zoose which only Garuda 
could remove. Finally, Tulsi refers to Hanuman’s wondrous 
feat of releasing Rama and Lakshman who were held in 


captivity by Ahiravana. 
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In childhood when thou gulped the Sun, three worlds 
engulfed in darkness lay, 

In deepest sorrow people groancd, but none could their 
anguish allay; 

When gods implored with humble words, thou freed 
the Sun to end all pains, 

Vanar! who does not know on earth, ‘Saviour of 
Distressed’ is thy name. 

Hiding in hill from Bali’s wrath, when Sugriva saw the 


Lord of lords, 

Recalling curse of Chaunika sage, ‘How will woes end? 
the vanar thought; 

Taking form of a saint, Hanuman ! to end his pains the 
Lord you brought. 


With Angad when to Sita search thou went, Sugriva 
had firmly said : 

‘Those who return sans Sita’s news, by my own hands 
shal] be struck dead’; 

Thou Sita found, saved vanars who waited at sea-shore 
in deep dread. 


When evil demons with their threats asked Sita to 
Rayana’s will bend, 

Hanuman ! O mighty god thou rushed the demon 
warriors’ lives to end; 

When Sita sought fire from Ashoka, thou dropped her 
lord’s ring hope to send. 


When arrows aimed by Ravana’s son struck Lakshman’s 
heart in battlc's fray, 

Thou lifted Sushena and his house, to bring Drona 
peak thou sped away; 

In moments few Sanjivini brought and saved Lakshman 
ere dawncd the day. 


When Ravana reckless in grim war bound every neck 
in serpent noose, 

Raghu’s Lord and brave warriors all in anguish lay, 
failed knots to loose; 

Hanuman ! thou mighty Garuda brought to free from 
plight without a bruise. 
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When Ahiravana to underworlds perforce Rama Laksh- 
man took away, 

Devi invoked, for offerings then the brothers two he 
sought to slay; 

Thou hied to save them—Ahiravana and his fierce 
warriors vanguished lay. 


How many lords received thy aid, O potent god, recall 
in heart, 

Can poor Tulsi’s woes vexing be, for thee to take much 
time to part ? 

Delay not now O Hanuman great to end my distress 
by thy art. 


Red is thy radiance, beauteous red; red body, red thy 
massive tail, 

For demons’ death like Vajra thy form! Hail god of 
vanars ! Hail! O hail! 


—— Å 
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VAIRAGYA SANDIPINI : 
THE RAPTURE OF RENOUNCEMENT 


Vairagya Sandipini, or the Rapture of Renouncement, 
is one of the poems of Goswami Tulsidas composed by him 
in the fading twilight of his full and glittering span of Jife. 
It is a grand finale to the illustrious poet's literary carreer. 
In this short poem composed in Avadhi, consisting of sixty 
two verses, the poet sings of the qualities of saints, the bliss 
of their blessings and ecstasy of divine peace. 


In the first eight verses Tulsi invokes Rama’s blessings 
and introduces his Vairagya Sandipini as a poem containing 
principles of Vedas, Puranas and essence of Shastras. “The 
language of the poem is simple’, Tulsi says: ‘and simple are 
its words and their meanings’. In simplest words the great 
genius proceeds to explain the impact of virtue and vice 
upon the course of human life. 


Tulsi composed the next thirty four verses on qualities 
of saints and the bliss of their blessings. It is not of saintli- 
ness of rituals or of spiritual accomplishments which Tulsi 
sings, but of virtue and righteousness in daily worldly life. 
Each poem of the verse is full of wisdom of practical life on 
earth and qualities which he commends are attainable by 
any one who strives to follow the path of virtue. 


Finally, in the last twenty verses of Vairagya Sandipini, 
Tulsi sings as the messenger of the Bliss of Peace. The great 
and inspired poet is at his best. He sings of peace on earth 
asa means of attaining everlasting Peace in the Beyond. 
He makes an impassioned appeal for peaceful coexistence, 
declaring virtue, wisdom, learning courage and largehearted- 
ness to lie in renunciation of anger and hate. 


Tulsi’s Vairagya Sandipini is the message of the Lord 
conveyed to humanity by.His dedicated devotee. Tulsi did 


12 
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not seck to address hermits and recluses but wrote for the 
common man who strives to attain Divine Blessing by living 
his life virtuously and detached from worldly attachments 
and passions. It contains, as Tulsi promised, the essence of 
all knowledge : all that one needs to know while he sojourns 


in the world of the Lord’s Maya. 
1. INVOCATION 


Sita abides by left of Rama, Lakshman. attending on 
his right, 

Yor Tulsi this is Wishing Tree, its thought brings every 
welfare bright. 

Tulsi, a million virtuous deeds cannot attachment’s 
darkness part, 

Sans Rama, the Sun of Surya’s clan, blossoms not lotus 

| of the heart. 
He hears sans ears and sees sans eyes; sans tongue all 


flavours He can trace, 
Sans nose all fragrance He inhales, sans form His 


Hands on all can place. 
Nameless, Non-dual, Calm, Unborn, Unseen, sans quali- 


ties Rama, 
Such is Maya’s Lord Rama, for His devotees Who took 


birth. 
Mind, speech and actions farmers arc, our mortal body 
is like field, | 
Virtue and Vice are seeds to sow; what farmer sows, 
such is the yield. 
Like frying pan is the form Tulsi, for ever burning in 
three pains, 
Rama’s power alone can heat allay, when in His path 
one’s way is lain. 
2. VAIRAGYA SANDIPINI: THE RAPTURE 
OF RENOUNCEMENT 
The thoughts contained in all the Shastras, of Vedas 
and Purana’s virtues ways, 
Iu Rapture of Renouncement are, al] wisdom’s essence; 
Tulsi says. 
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In simple words and language writ, 
should be known, 

Tulsi, the truth of this perceive those w 
hearts alone. 


simple its purport 
ho have saintly 


3. THE QUALITIES OF SAINTS 
Saints e’er remain peaceful and calm, 
Restrained, steadfast in prayer of Rama. 
To fools, Delusion's warning bear, 
For this upon the earth saints fare. 
Tulsi, such saints are rare in w 
ground where they are found, 
For others’ welfare here on earth and 
love is bound. 


orld, hallowed the 
in Beyond their 


Whose speech has either been restrained, or has the 
precept of Truth shown, 


Tulsi, such iin this earthly orb, 
saint is known. 


His mind in saintly nature fixed, he speaks cach word 
with thoughtful care, 


T'wards speech which brings sorrow or pain, Tulsi his 
path will never fare. 


No mortal e’er ke calls his fce, nor friendship close 
with any keeps, 


Tulsi of saint such is the way, to all in world alike he 
speaks. 


Senses controlled; who none has sought, 
Save Rama none other in his thought. 


Who world as a mirage.conceives, 
Tulsi, him as a saint perceive. 


the wise discerning 


One is my hope, {one is my strength, in one is my 
reliance, faith, 
Rama’s wondrous form is autumn’s rain for which 
Tulsi like chatak waits. | 
He is a Ship for World who has no passion nor engaged 

in strife, 
Tulsi, who having greed renounced, has contentment 


and grace in life. 
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E’er gentle, with forbearance wrought, his speech and 


heart in Rama who lays, 
Tulsi, for saints this is the. course; of virtuous living 


this is way. 


Who goes to saints becomes like them; those who: oppose 


woes twofold find, 
But saint like sandal cool memaing; Tulsi, sins him can 


never bind. 
So tender is the speech of saints, a flow of nectar it 


appears, ' 
Tulsi, the hardest hoari will-melt like wax w 


saints words hears. 


hen “one a 


Such i is the speech of saintly ones, the very depth of 


heart will pierce, 
From it one gets the thrill of ‘Bliss, it sets ange all 


doubts and fears. 


Cool is the speech of saintly ones, soothing more than 


the moon indeed, 
Tulsi, it rids a million pains for one who hcaring it 


will heed. 

All sorrows, sins and pains saints blight, 
Their speech ends yearnings, like sunlight. _ 
Tulsi, all saints such virtues. bear, 

Their qualities good the Vedas declare. 


In mind, by action and by speech, who blame not others, 


wish no harm, 
Tulsi, such saintly ones on earth are known to be image 


of Rama. 

Beholding whom sins are destroyed, whose tanak all 
actions vile abates, 

At whose speech follies turn away, such saints are met 
by one’s past fates. ini 

Placid and spotless are saints’ ways, no sinful thoughts 
their mind contains, A 

Tulsi, engrossed in his own Lord, his heart for ever 
firm remains. 
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From whose heart is removed each grain of craving 
and o'erwhelming greed, 


Tulsi, in thoughts actions and speech, such virtuous 
saints for ever greets. 


Tor whom alike are gold and glass, a maiden’s form is 
wood or stone, 


Tulsi, such saints upon the earth like Brahma incarnate 
should be known. 


Like dust for whom is dazzling gold, 
Maiden like wood or stone behold. 
Tulsi, who has sense joys renounced, 
Such saint Rama's image is pronounced. 
Who has no means, senses restrained, with steadfast 
heart in Rama who [ares, 
Tulsi, on carth's tempestuous stage, to find such saintly 
one is rare. 


Who turns from vile men, ego shuns, caring neither 
for ‘mine’ nor ‘thine’, 

Who neither swells with joy in life, nor does in its 
deep sorrows pinc, 

For whom alike are friends and foes, the same consider 
-glass and gold, 

Such in the world, Tulsi, are saints, whose simple 
hearts such virtues hold. 


Few are the ‘saints one finds on earth who have re. 
nounced vain Maya’s spell, 

Tulsi, those filled with lust and vice, like peacocks here 
in Kaliyuga dwell. 

All bonds of ‘mine’ and ‘thine’ destroyed. in whom Sun 
of Self-knowledge dawns, 

Tulsi, this is the sign of saints, such men indeed Virtue 
adorn. 

4. GLORY OF SAINTS 


The glory of a saint, single voiced Tulsi who can sing ? 
Shiva Shesha cannot acquaint, their discernment and 
virtue pure. 
12 
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= 


If earth was paper, oceans ink, and Tree. Eternal : pen 
to write, 

Tulsi, if Ganesha author was, he could not sing saints? 
glory bright. 

Blessed ! Blessed ! are parents those, blessed that worthy 
son indeed, 

Tulsi, who chants Rama’s Holy Name, whatever way 
to it may lead. 

Tulsi, who even once by chance, the Holy Name of 
Rama doth take, 

I offer my own body’s skin, for his saintly feet shoes 
to make. 


Forsooth a wizard such is good who Name of Rama 
day and night hails, 

If one takes not the Name of Lord, high clan and creed 
of what avail ? 


Taking abode in mountains high, amidst its rocks are 
reptiles lain, 
Tulsi, low are the homes of peace: earth’s crops, 
water and sugarcane. 
Devotee steadfast of Rama’s Fect, 
Whose breath day night the Name repcats; 
Tulsi, like him none else can dwell, 
With care 1 have examined well. 
Though saints may earthly riches lack, 
Equal not those who treasures back; 
For c'er saints lay speech in Rama’s Name, 
While rich keep burning in prides’ flame. 
Servers who chant Rama’s Name alone, from world 
and its Beyond who turn, 
Tulsi, from all they are aloon in fire of woes they do 
not burn. 


5 THE PATH TO PEACE 


As jewel of the night is moon, as dazzling sun adorns 
the day, 

Devotion is devotee's gem; Knowledge illume’s Devo- 
tion’s way. 
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The jewel of Knowledge is Thought; Thought brings 
Detachment to the mind, 
Peace from detachment emanates, gentle, eternal Bliss 
to find, 
Of Bliss, pure spotless, this is way, 
‘No woes on this path trap can lay. 
Tulsi, who bears this in his heart, 
Of Sea of Joy he is a part. 
O’er anguish born of many sins, 
O’er grief unbounded one thus wins. 
With highest joy oneness attains, 
Where misery entry never gains. 
Tulsi, such saints, peaceful and meck, 
To live apart thus ever seek. 
How can one harm them like vile snakes. 
Who limbs like stone for pleasures makes ? 
Most pure, most calm, who has all grace, all yearnings 
who aside has lain, 
Whose life to peace is cer attached, Tulsi know such 
shall all attain. 
If one to face in wrath assails, 
Words sharp as fiery arrows hails; 
In anger who are not inflamed, 
Such should in world as saints be named. 
In seven lands and all nine quarts, in all three worlds 
this is well known, 
Tulsi, forsooth abiding joy, is in the path of peace 
alone. Ap 
By guru’s grace where peace one earns, 
The roots of anger.there he burns, 
All passions cravings he consigns, 
Tulsi, of peace these are the signs. 
The Sea of Bliss which swect Peace brings, 
Is Learning’s Light for saints, wise sing. 
To this when mind and body turns, 
The fire of Ego never burns. 
Behold the world entire consumed in Ego’s raging fiery 
blaze, 


The saints alone who peaceful keep can save themselves, 
thus Tulsi says. 
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Waters of Peace who having touched, calm cool and 
contented who rise, 

In Ego’s fire cannot be burnt, whether a million means 
one tries. 


Sun-like is glory of your form, people in wondrous awe 
behold, 

Tulsi, to fire one cannot turn, what has become pure 
water cold, 

Though path of Peace is calm and cool, the life of 
saintly ways entire, 

` Do not think as stagnant waters, its might is like a 

blazing fire. 


Who burn in wrath make others blaze, 
Spend life in malice, strife their craze; 
Peace e’en in dreams such shall evade, 
Tulsi, whose vows in these are laid. 


Virtuous is he, discerning he, wise and saintly is such 
a one, 

The brave is he, alert is he, all worldly victory such 
has won; 


Learned is he, large hearted he, all goodly qualities in 
him wait, 

Tulsi, who in himself has tamed all passions of anger 
and hate. 


With fire of strife and malice stilled, 
When passions, anger, lust are killed; 
Tulsi, then Peace to come will deign, 
Within the heart Lord’s Bliss will reign. 
s0! lust and passions speed away as Bliss of Rama 
pervades the heart ! 
sike,as the Sun rises in Skies, darkness of night will 
itself part. 


dn ‘Rapture of Renouncement? dwell, calming your 
” mind its thrill to hear, 
‘onder upon its words with care, correct where speech 
may false appear, 
a 
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NOTES ON VERSES 


( Reference to Notes on Verses from other works are pre- | 
ed by abbreviated reference to the name of work : B. R. 
for Barvai Ramayan; J.M. for Janaki Mangal; R.N. for | 
Ramalala Nahachu: R. A. for Rama Agya Prashna: P. M. 
for Parvati Mangal: K. G. for Krishna Gitavali; H. B. for 
Hanuman Bahuka; H.C. for Hanuman Chalisa; S. M. for 
Sankata Mochana; and V. S. for Vairagya Sandipini ). 


ced 


Notes referred to in the same book are without abbrevia- | 
ted name of the work. 


BARVAI RAMAYANA 


VERSE 4: ‘...lotus bears resemblance to Lord's eyes’ 


Tulsi seeks similies to describe the beauty of Rama’s | 
form and limbs. The most enthralling aspect of Rama’s 
beauty is his gentle shapely eyes. Customarily beautiful | 
eyes are likened to lotus buds. Tulsi says that Rama looks 
at His devotees with sidelong glances from his eyes with 
tender love which reflects the joy ofhis smiling moonlike ' 
face which brings delight to His devotees. ‘Surely then, _ 
the poet-saint argues, ‘Rama’s eyes cannot be compared to pi 
the lotus, which cannot smile because it isin constant dread | 
of the moon which causes blooming lotus buds to close’. it 


VERSE 5: “...eyebrows...like...bow...never...IPIl call? ~ p! 


Tulsi proceeds to describe the beauty of Rama’s eyebrows, | ji 
Conventionally, the beauty of eyebrows lies in the grace of | 4 
their curvature which is likened to the curve ofa shapely || 
bow. Tulsi points out that while the bow is curved when 
the bowstring is stretched, the curvature is flattened after the 
arrow is sped and the bowstring released. Rama’s eyebrows 
remain constantly arched in a graceful curve. Therefore || 
they cannot be compared to the curvature of a bow which | 
rises and falls. Moreover, a bow is arched only when an 
arrow is to be sped to hit its mark, Rama’s eyebrows how- | 
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ever are curved gracefully in a stance of Mercy and kind- 
ness to all humanity. Their curvature cannot therefore he 
compared to that of a bow. 


VERSE 6: ‘liken...Rama to glamorous form of Kama’ 


Kama, the god of love, is endowed with enthralling 
heauty. Tulsi cautions pocts against comparing the dazzling 
beauty of Rama’s face to that of Kama. The beauty of 
Kama’s face had disillusioning effect on saints and sages, 
They were disturbed from meditation and lured towards 
worldly charms of love and passions. Beholding Rama’s 
face turned people towards salvation. The poet saint 
explains the theme in the next verse. 4 


VERSE 7: ‘Rama custom keeps...how can Kama...virtues 
reach ?” 


‘Tulsi enlarges the theme of Verse 6 in which he declared 
that it is folly to compare Rama’s beauty with that of Kama, 
god of Love. Comparative studies of characters include : 
beauty of form, excellence of qualities, nature and dharma, 
Tulsi explains that Rama's form .is graceful, his nature is 
saintly, his speech is simple and he follows the dharma of 

- kindness and mercy. Kama on the other hand incites pass- 
ions, he tempts saints to leave the path of dharma and engross- 
ment in “the Lord. Rama cannot therelore be likened to 
Kama, the god of Love. 


VERSE 9: '...her pearls seem emeralds bright... 

While adorning Sita with jewels, her maids place a string 
of pearls amidst her tresses. Watching their effect they find 
that the reflection of her black tresses make the pearls look 
like emeraids, ‘The maids think that they have placed a 
string of emeralds by mistake and removing them they place 
them on her hands. Immediately the pearls become rosy 
and lustrous revealing their true colours. ‘The’ verse des- 
cribes beauty of Sita’s hair. 


VERSE ll; SN face... like lotus bloom... 


A beautiful face is likened to the beauty of a lotus bloom. 
Tulsi rejects this comparision because Sita's face is for ever 
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fresh, dazzling and beautiful while the lotus blooms by day 
and the bud closes at night. 


VERSE 12: ‘...Champa garland 'gainst Sita’s limbs...’ 


Tulsi declares that Sita’s complexion is like the colour of 
white champa flowers. To prove his assertion, he points out 
that the garland of fragrant clampa flowers adorning Sita’s 
bodv cannot be seen because their colour merges with her 
complexion. Only when the champa flowers wilt: and lose 
lustre, it is known that she is wearing a garland. 


VERSE 1? : ‘Lo! bela’s garland champa's scems......? 


Fragrant hela flowers are snow white in colour while 
champa blooms have a faint rosiness. Tulsi says that the 
lustre of Sita’s complexion imparts rosiness to bela flowers 
making them appear to be champa blooms. 


VERSE 15: ‘Strong is the bow like Tortoise back...” 


When the Ocean was churned by gods and daityas to 
obtain nectar, Mt Madra, used as the churning stick, was 
placed on the back of the Tortoise ( incarnation of Vishnu :. 
Tulsi says that Shiva’s bow was as hard and strong as the 
back of the Tortoise (which supported the ‘weight of Mt 
Mandra ). Sita's friends are dismayed at the prospects of 
the young prince Rama being able to string the bow. They 
place their hopes in Shiva himself who out of his Gauseless 
Kindness will command the bow to bend to fulfil their 
hopes. 


VERSE 18: ‘Upon your...form, shadow of Sita falls’ 


Hopes of the people of Janakapur have been fulfilled and 
Rama won fair Sita for his bride by stringing Shiva’s bow. 
Sita's sakhis are full of joy and they gaze on the dazzling 
bride and bridegroom in thrilled rapture. A sakhi directs 
mirthful sallies at Rama. His form is enthralling but his 
complexion is dark. “Do not be vain of your beauty’, she 
jests happily, ‘your beauty is due to Sita’s ‘shadow falling on 
your body, which imparts beauty to your form, but turns 
your complexion dark’. 
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VERSE 22: ‘Some say they are Nara Narayana...’ 

As people see Rama Lakshman and Sita travelling in the 
woods, they are enthralled by their dazzling froms. Some 
compare Rama and Lakshman to Nara-Narayana, others to 
Vishnu and Shiva; and some others liken to Kama 
the god of Love and his constant companion Spring 


( Vasanta ). Narayana, Shiva and Spring are dark comp- 
lexioned while Nara, Vishnu and Kama are depicted as fair 
complexioned. Nara Narayana, Kama and Spring are also 
constant companions. Tulsi, in pursuance of his religious 
standpointol unification of the Saivite and Vaishnvite schools 
of thought, also compares Rama and Lakshman to Shiva 


and Vishnu, claiming them to be inseparable. 


VERSE 25: ‘Nishad with water filled in bowl... 


Tulsi refers to the celebrated incident of the Boatman’s 
refusing to take Rama Lakshman and Sita across the river 
Ganga on his hoat unless the Lord permitted him to wash His 
Feet. As an ardent exponent of the path of Devotion, ‘Tulsi 
has sung of this incident with blissfilled rapture in Rama 
Charit Manas, and in Kavitavali. The boatman yearned to 
touch the Lord’s Holy Feet but being a humble illiterate 
man, he did not dare to touch them. He therefore recalled 
the incident of Ahalya being restored to life from her image 
in stone when dust from the Lord’s Feet touched the image. 
The boatman insisted that he must wash Rama’s Fect to clean 
them of dust before he stepped on the boat to cross the river. 
If he did not do so, his boat made of wood could also turn 
into a woman by the magic of the dust of the Lord's Fcet. 


VERSE 27 : “Vishnu...isformof Rama... Shesha.,. is 
form... of Lakshman’ 


In this vesse Tulsi hails Rama as Vishnu of Whom He was 
the Incarnation. except that He had taken a human from 
with two arms instead of Vishnu’s four arms. Similarly, he 
hails Lakshman as the Incarnation of Shesha, except that 
Shesha had a thousand fangs while Lakshman took birth in 
human from with a single tongue. In Rama Charit Manas, 
Tulsi records that when during their exile, Rama, Laksh- 
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man and Sita visited sage Valmiki in his ashram, Valmiki 
hailed Rama: ‘Thou art the Word of Vedas, Sita is Thy 
Maya... Lakshman is the Incarnation of Shesha’. 


VERSE 28 : ‘With four fingers made sign of Vedas... 


As advised by sage Agastya, Rama lived in Panchvati 
during his exile after he had decided to leave Chitrakoot. 
Once Ravana’s sister Surpanakha came to the woods of Panch- 
vati and she was enamoured of Rama’s beauty. She wished 
to marry him and assumed the form of a maiden of enthralling 
beauty and came to Rama’s ashrama. Rama directed her to 
Lakshman who gently declined her overtures. Angered by 
her failure, she sought revenge on Sita. Rama made a sign 
to Lakshman to punish Surpanakha for her impudence. He 
held four fingers of his hand pointing towards the demoness, 
and then waived them towards the sky. This gesture of Rama 
is interpreted as follows : He held four fingers of his hand to 
signify the four Vedas which had heen flouted by Ravana 
and Surpanakha. Vedas are classed as Srutis and ‘cars’ are 
the medium of srutis. Rama waived his fingers in air which 
represents vital breaths and hence the nose. Bending his 
four fingers, he made a sign to Lakshman to punish Surpa- 
nakha by cutting her ( two ) ears and ( two ) nostrils. 


VERSE : 31 ‘Moon’s art! tender like golden pin... 


While pining for Sita after she had been kidnapped by 
Ravana, Rama recalls her enthralling beauty : her form slim, 
fair and lovely like a golden pin; her exquisite charms like 
the sixteen arts of the moon which thrilled him with love; her 
heauty warm and radiant like a flame; dear to him like 
pupils of his eves. Thus Rama first glorified the beauty of 
her form, then the charm of her beauty, and finally the 
radiance of her loveliness which enthralled everyone. 


VERSE : 82 ‘My Sita with whom Ketaki flower ...' 


Recalling Sita’s beauty while pining for her, Rama is 
reminded of the likeness of her complexion to the Ketaki 
flower. Tulsi says that the Ketaki flower was disappointed 
at its failure in matching her beauty. Grieved at its failure, 
the Ketaki ‘tore its heart’ and black bees surrounded it to take 
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its nectar. The black bees appeared like a black garland 
around the flower depicting its gricf. 
VERSE : 36 ‘When parting’s fire within my heart...” 
Disclosing her distress of parting from Rama, Sita tells 
Hanuman that when her grief becomes unbearable, her heart 
appears to set her body ablaze; but simultaneously tears 
streaming from her eyes extinguish the flames which try to 
burn her body. 


VERSE : 41 *...moonscems Sun in her plight.’ 


Underscoring the depth of Sita’s anguish due to parting 
Tulsi states that when the autumn full moon 
its bright light—despite the coolness of 
be hot sunlight to Sita. Rama was a 
and thinking the moon to Le 
ce to ancestors of her husband. 


from Rama, 
appears in the sky, 
its rays, appears to 
descendent of the Solar race; 
the Sun, Sita bows in reveren 
VERSE : 5 “The glory of the Name of Rama is known to 
mighty Shiva’ 

Srikantisharan in, his commentary states that according to 
Ramatapani Upanishad, Shiva meditated upon the shadakshara 
mantra of Rama in Kashi. After some time Rama appeared 


Shiva asked for salvation to be bestowed on 


before him. 
e their lives in the city of 


all human beings who renounc 
Kashi, of which Shiva was the Presiding Deity. Rama gran- 
ted the boon asking Shiva to have the mantra :of His Holy 


Name recited to those who die in Kashi and they would 
attainsalvation. 
VERSE : 54 ‘In jumbled form chanting the Name...” 


Valmiki the Adikavi and immortal poct, was a robber 
who was advised by Narada tc meditate upon the Holy Name 
of Rama. So great was the burden ol sins ol Ratnakar (the 
name by which Valmiki was known ), that when he repeated 
RAMA; his lips traced the word MARA (dead ). Ultimately 
repitition of the Holy Name in its jumbled form resulted in 
Valmiki’s meditating upon the Name of Rama, and he 
turned into a, great sage who composed the immortal 
Ramayana. 
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VERSE 55: ‘Repeating which...the ocean he had drained’, 


Me pa AA wee ty ee sie 
c mighty asura. Vritrasura’s 
supporters known as the Kalakeyi asuras who took shelter in 
the ocean continued attacking gods in surprise raids, The 
harrassed gods appealed ‘to Vishnu who directed them to 
sage Agastva. When the sage heard their woes he went to 
the shore of the ocean and meditated upon the Holy Name 
of Rama. Thereafter, reciting the mantra Ramaye Nemal 
he drank one third of the ocean ina single gulp; he then 
chanted the mantra: Rāmubhadrāje namah and consumed 
another one third of the ocean; finally he repeated the 
mantra : Ramachandraye namah and finished the remaining 
third of the ocean. The Kalakeyi asuras were revealed and 
slain by the gods. 


VERSE 55: “Tulsi's state was like grass in woods...’ 

Tulsi states.that his deeds were like those of the intoxica- 
ting hemp bhang which grew like grass in woods: the leaves 
of bhang are intoxicant inciting people to passions. Medita- 
ting on the Holy Name of Rama however, transformed him 
and he has now attained qualities of the Tulsi plant which 
is held in sacred reverence. 


VERSE 62: ‘Rama’s Name is Plenty’s cow, Rama's Form 
Wish Bearing Tree’ 


In his Rama Charit Manas ( Balkand ) Tulsi postulates : 


Or matching virtue seem the name and named, 
But by the Bliss of Name Rama is attained. 
Two modes has Divine Glory : Name and Form, 
Lead kindly Faith through Name to the Unborn. 


Greater 'twixt Name and Form ‘tis vain to state, 
The wise will choose for themselves by their traits. 
Yorsooth the form upon its name depend. 

Can form without its name one comprehend ? 


In this verse of Barvai Ramayana, Tulsi compares the 
Name of Rama to Kamadhenu, or Plenty’s Cow and the Form 
of Rama to Kalpavriksha or The Wish Bearing Tree. Accor- 
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ding to Tulsi, one must comprehend the qualities of the i 
Name before one can perceive the Glory of the Form, Ther = 
method of japa isto dwell upon the qualities of the Object 5 
of worship till the Object of worship grants the yearnings oj 3 
one’s heart. Hence the Name of Rama is likened to Plenty's an 
. Gow which gives comprehension and leads the devotee to the) an 
Form of Rama which is like Kalpavriksha: the: granter ofl th 
all desires, that is, the four fruits of life—artha, dharma, kama, | 
and moksha. 


VI 


j 
VERSE 63: ‘...all mortals say and hear but few to do are ‘Br 
isa) 


; - shape tog 
Tulsi declares that many human beings hear discources |: 


onthe Deeds of Rama and the Glory of His Holy Name; |y] 
many others preach the Blissful Rapture of meditation on the tha 
Lord: but few are able to esperience the ecstasy of Divine Ja 
thrill because understanding of the Glory of Rama is possible ch 
only by deep love which is only in the fates of steadfast and yg 
dedicated devotees. ya 
VERSE 64: ‘...in way of love for Rama, one’s sins mortals 


known. 


rpa VI 
restrain 

H pe? n 

Till the heart is involved in sins, one cannot concentrate 

tha 


in meditation on the Name of the Lord. One’s sins there- ya 
fore restrain human beings in attaining love for Rama and |. ! 
it is essential to cleanse the mind of sin by repetitous chant: ks 
e 


ing of the Name of Rama. 1 


| 
Ni 
2. JANAKI MANGAL | 


VERSE 12: ‘His purpose told, the ways of dharma he/ 
preached’ wh 
Vishwamitra had invited sages to a yagya he was per ish 

forming in his ashram in the woods, Taraka whose husband) 

Sunda had been destroyed by sage Agastya for an offence | 

committed by him, and her sons Subahu and Mareech had | 
sworn that they would avenge Sunda’s death by persecuting lu 
saints and sages dwelling in the woods. When Taraka heard dy 
of Vishwamitra’s yagya, she sent her sons to defile the yagYa 
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| The sage then resolved to obtain assistance of Rama and 
he pakshman. He went to Ayodhya and requested King Dash- 
he yatha to send his sons to the woods with him, Dashrathe 
cf protested but after Vashist, his family guru and Vishwamitra 
ol reminded him of his dharma, he agreed to send them. Rama 
y' and Lakshman kept guard over the yagya, slaying Subahu 
he| and flinging Mareech into the ocean, while sages performed 
of! the yagya. 


| VERSE IV : ‘Brahma lay such glory in their forms, . ? 


anne is the Creator in the Hindu Trinity of gods. Tulsi 
Isays that in creating Rama's form, Brahma had brought 
together all that was beautiful in the world. People looked 
CS in vain for comparable beauty in all the fourteen worlds. 
& While on their journey to Vishwamitra's ashram, Tulsi says 
Chat while Vishwamitra looked like the Sun, Rama and 
ie Lakshman appeared to be Chaitra and Vaisakh respectively. 
le Chaitra and Vaisakh are the months of Spring in which 
id Nature blooms in resplendent glory. These are the months 
in which trees shed their leaves and blossom forth anew, 
i VERSE 18: “... lessons in art of warfare then he gave.’ 
In his Ramayana ( Balkand : 22/17 to 19 ), Valmiki narrates 
« that Vishwrmitra instructed Rama in the mantras of Bala and 
d Alibala. Vishwamitra told Rama: ‘With the knowledge I 
t impart to you, none can equal your might, because this is 
the source of all Learning. Neither hunger nor thirst can ever 
aflict you. This Learning comes as the daughters of Brahma’. 
Vishwamitra had knowledge of these mantras due to his 
‘Brahmin lineage. In his Kshattriya aspect, Vishwamitra 
imparted knowledge of the science of warfare to Rama. 


e| Taraka, daughter of the yaksha Suketu, was slain by Rama 


While he was on his journey in the woods to Vishwamitra's 
r- ĝshram, See Notes Verse I.. 


di À 
4 VERSE : 20 ‘Gautam’s wife raised, to husband’s abode sent. 


d| The reference is to redemption of Ahalya, wife of Gautam 
ig Muni. Indra was infatuated with her beauty and once made 


rd a to her disguising himself as Gautam, while the sage was 
a. 
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away from his ashram. Gautam curscd Ahalyatoturn into an 
image of stone. She was redeemed by Rama when His Holy 
Feet touched the statue while he was on his way to Janakapur 
from Vishwamitra’s ashram. 


? 


VERSE : 22 ‘Parents are Virtuc's Sea. . . 
Tulsi compares king Dashratha and his queens Kausilya 
and Sumitra to the Ocean and Rama and Lakshman to 
Kalpataru or Wish Bearing Tree which emerged from Churn- 
ing of the Ocean. He compares their forms to nectar which 
was yielded by the Ocean for the delight of gods. 
VERSE : 23 Fixed in Beyond, from world I went apart.’ 
King Janaka was known as Videha, that is, renounced from 
the illusions of worldly life and for ever engrossed in deep 
learning of the Beyond. The enthralling sight of Rama’s 
lustrous form swerved Janaka from his steadfast engrossment 
of the Nirguna Lord and bound him in bonds of attachments. 


VERSE : 33 ‘Royal word unkept is like a nose sans ring’ 
The people of Janakapur behold Rama’s enthralling form 
and ardently wish that he may wed Sita, their beautiful 
princess. But they are disheartened when they dwell upon 
king Janaka’s vow of wedding his daughter to the prince who 
succeeds in stringing Shiva’s mighty bow. They blame the 
king for his stern vow : ‘He is Videha and thus emotionless; 
he cannot perceive yearnings of love.’ Others however say 
that the king acts rightly in keeping his vow. They say that a 
king loses his fame if he docs not keep his words—like a 
woman loses her selfrespect and beauty if her nose is not 
adorned with a nose-ring (customarily worn by Indian 
women. }. 
VERSE : 39 ‘of slaying Subahu, sakhis told Rama’s fame’ 
Subahu was son of the demoness Taraka and was slain 
by Rama when he guarded Vishwamitra's yagya and the 
demon came to defile it. See Notes Verse 12. 


VERSE : XI ‘Like Nahusha, bow sapped Wisdom’s strength.’ 


After slaying Vritrasura, Indra had to do penance for 
the sin of slaying a brahmin. The heavens were without a 
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king during this period and the go 

. . 5 
be their king in place of Indra, N 
he was not powerful enough to he 
and gods however assured him: 
your sight alone shall destroy the powers of gods, yakshas, 
rishis And pendhanyani and their might shall be vested in 
you. Tulsi says that, like Nahusha, Shiv's bow drained away 
the strength and might of those who sought to string it. Their 
might was added to the bow which became stronger and 
stronger as more and more princes tried to string it. 
VERSE : 46 ʻO Sage...your words hills, earth can shake’ 
Valmiki narrates Vishwamitra’s mighty power ( Ramayana : 
Balkand : Ch 60). The great sage sent Trishanku to take 
abode in the heayens. Indra however declined to provide him 
a home and ‘Trishanku fell back towards the earth. Vishwa- 
mitra commanded Trishanku to stay in the skies. He created 
new nakshatras and declared that he would create a new 
heavenly kingdom along with parallel gods and rishis for 
Trishanku. The gods then prayed to Vishwamitra and agreed 
to give abode to Trishanku in the heavens. 


ds requested Nahusha to 
ahusha hesitated because 
the king of gods. Rishis 
‘When you become our king, 


“Like arrow sped Banasura, Ravana turned...’ 

Banasura was the cldest of one hundred sons of Bali. He 
had one thousand.arms and was invincible. Ravana had 
twenty arms and was a mighty demon monarch. Both had 
tried to string Shiva’s mighty bow but had failed to even 
Stir it. 

VERSE: XII ‘Know Raghunath like Agastya to be, for 
mighty kings in bow-like sea’ 

The ocean became vast as more and more water was 
added to it. Similarly Shiva’s bow became stronger and hea- 
vier as more warriors tried to lift it with their mighty aims. 
Agastya was born ina pitcher, but he gulped waters of the 
ocean (See Notes B.R. Verse 55); similarly Raghunath 
would string the bow despite his tender age. 

VERSE : XIV ‘The family priest to Avadh sent with wedd- 
ing scroll, tilak presents’ 
The main rituals of a wedding commence with the tilak 

ceremony. Relatives of the bride, generally her brothers, 
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go to the bridegroom's home, taking gifts for the bride- 
groom and his family members. A tilak is applied to the 
bridegroom's forehead and gifts are presented. The family 
priest of the bride’s household accompanies the tilak party 
and he presents a ‘wedding scroll’ or lagna patra to the 
bridegroom’s father in which auspicious dates and timings 
for various rituals of wedding ceremonies as worked out by 
reference to the bride and bridegroom's horoscopes and 
astronomical calculations, are given. The lagna patra is 
examined by the family priesr of the bridegroom and appro- 


val given. 


Rama was already in Janakapur, therefore Janaka sent 
the tilak gifts and lagna patra to Ayodhya to king Dashratha. 
Tulsi does not mention the lilak ceremony in Rama Charit 
Manas and other works. 


VERSE 57: ‘Janaka asked wedding mandap to be made’ 


The wedding ceremony is performed beneath a specially 
erected canopy called the mandap which is lavishly decorated 
by skilled artists. While the mandap is e1 ected, auspicious 
wedding songs are sung by married girls. 


VERSE 53: ‘They do turmeric rites . . . anoint with oi! 


The turmeric and oil rites are amongst the first of nume- 
rous wedding rites which are performed. This ceremony 
is done both at the bride and bridegroom's house prior to 
the wedding: Relatives anoint the bride and bridegroom 
with turmeric powder and mustard oil. Tumeric and oil are 
held to improve the complexion and soften the skin, impart- 
ing freshness to it. Pitchers filled with water are placed in 
the mandap as an auspicious omen. 


VERSE XV ; ‘they led their wedding guests in rooms of all 
` comforts to stay” 


Accomodation arranged for stay of the bridegroom’s 
wedding party is called the Janavasa. The wedding guests 
are treated with lavish care and all comforts are provided 
to them. 
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VERSE : 66 “To bridegroom greet with holy fame they rise’ 


Tulsi describes the parichana wedding ritual with which 
the bridegroom is greeted when he arrives for the wedding. 
Married'women related to the bride welcome the bride- 
groom by waiving the holy flame, arati, before him. Thev 
also waivc pestles and grinding stone, batta, over his head. 
This symbolic gesture is'to attract any obstacles and difficul- 
ties in the life of the bridegroom into the wick of the flame, 
which they would later crush by the pestles and grinding 
stones they hold in their hands. 


VERSE: 68 ‘The clever maids in wedding rites delay...” 


Gazing upon Rama’s wondrous heauty, women delay the 
wedding rites, demanding more gifts for performing the 
ceremonies. While their wishes are fulfilled, they gaze in 
rapturous thrill at Rama’s enthralling beauty, unmindful 
of the state of their own hodies revealed by the lapels of 
their saris falling away from their breasts. 


VERSE : 69 ‘Sprinkling water... Rama to the mandap 
bring’. 


Offerings of water are traditionally made on all auspi- 
cious occasions. One of the forms of honouring a person is 
to sprinkle water ahead of him along the path on which he 
walks. While sakhis of Sita escorted Rama to the mandap, 
they sprinkled water leading him with due honour to the 
wedding rites. 


VERSE: 70 ‘To throne the bridegroom led worshipped by 
king’ 

In the Hindu concept, a son-in-law is worshipped by 
parents of the bride. This is done because the bride’s parents 
perform the kanya-dana, or ‘giving away’ ceremony of the 
bride, in which they bestow their daughter to the bride- 
groom, transferring in effect, their guardianship to him. King 
Janaka worshipped Rama and led him to the throne for the 
wedding ceremony. 

13 
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VERSE : 72 “Janaka...kusha, water held, gave bride:away,,,’ 

Valmiki in his Ramayana ( Balkand : 73:25 to.9 ) has 
recorded details of the kanya-dana ceremony performed by 
king Janaka : ‘Sita was adorned with jewels and escorted to 
the mandap. When she was seated beside Rama in front of 
the holy fire, Janaka said : She is my daughter Sita. I give 
her to you for you to live in dharma with her. Accept her as 
your own. May welfare attend on you. Takeher hand in | 
your hand. She shall be faithful to you. She will bring 
you good fates and shall dwell with you like your shadow’, 
Thus said Janaka and sprinkled water consecrated with 
mantras upon the bride and bridegroom.’ 


VERSE: XVIII ‘Rites of sindoor and rice when done...’ 

The application of sindoor or vermillion (red lead ) in 
parting of the hair of women is the sign of their being 
married. Unmarried girls and widows do not apply sindoor, 
Placing sindoor in the hair is therefore the most auspicious of 
wedding ceremonies and no married women ever remains 
without sindoor in her hair till her husband is alive. 

Lava parachan, or placing parched rice. in the lapel of the 
bride’s sari by her brother is another important nuptial 
ritual in the wedding ceremonies. 

After completion of these rituals, the bride and bride- 
groom take seven rounds of the holy fire, which solemniscs 
the marriage. 

In the silpasini rites, or Shila rohana, the bride places her 
foot on a sil—a stone slab on which spices are ground. 
VERSE: 73 ‘To kohavara then with wedded pair they 

went...’ 

Kohavara is derived from the words koshta and vara, mcan- 
ing ‘main room.’ After the wedding rites have been pci- 
formed, women of the bride's home escort the bride and 
bridegroom to a room. The ceremonies in kohavara are 


accompanied with mirthful gaiety, and are mainly for the 
amusement of ladies, the bride and bridegroom. Rituals in 


kohavara are described in Verse 75. 
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VERSE : 74 ‘Sweet Sita’s brother Mars...” 


According to Padma Purana (Patala khand ), Lakshmi- 
nidhi was King Janaka’s son and hence Sita’s brother. He 
performed the rice ceremony in the wedding rites ( Verse 
XVIIL). But as ‘Earth’s Daughter’ Mangala or Mars was 
also Sita’s brother, Tulsi says that Mars came in disguise 
to participate in the wedding ritesof his sister Sita. 


VERSE : 75 “Sing sallies as a morsel each gives each’ 


The reference is to the Lahakauri ( Laghn and kaval, that is 
‘small morsel’ ) rites performed in the kehatara in which the 
bride and bridegroom offer morsels of sweets and curds to 
each other with their hands, The ritual is accompanied 
with mirthful and taunting sallies from the women. 


‘In gambling rites, wise maids delight with ruse...’ 


In the gambling rites, an ornament of gold is placed ina 
pan of water (or milk ) and the bride and bridegroom are 
required to pick it up in their hands. The winner is the one 
who succeeds. The occasion is of much merriment amongst 
the ladies and of delightful thrill to the bride and bride- 
groom affording them the first opportunity of surreptitiously 
holding hands while attempting to snatch the ornament. 


VERSE : 77 “Janaka his brother’s two sweet daughters led...’ 


King Janaka ( also known as Shridhwaj ) had a younger 
brother named Kushdhwaj. King Janaka had two daughters 
named Sita and Urmilla. Sita was fair and she was married 
to Rama; Urmilla was dark complexioned and she was 
wedded to fair Lakshman. Kushdhwaj had two daughters 
named Mandvi and Srutikirti. Mandvi was fair and she 
was married to sky-blue complexioned Bharat. Srutikirti 
was of dark complexion and she was wedded to fair Satru- 
ghan. ‘Thus of each pair of bride and bridegroom, one was 
dark and the other was fair. 


VERSE : 89 ‘Parashurama with axe on way they met...’ 


Parashurama, the sixth Incarnation of Vishnu and son of 
Jamadagni, had resolved to slay all Kshattriya kings to avenge 
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his father’s death. He carried an axe given to him by Shiva, 
In Rama Charit Manas, Parashurama is depicted as having 
entered the swayamavara ground after Rama had broken 
Shiva’s bow and he grew wrathful at the sight of the broken 
bow. In this verse Parashurama is stated to have met Rama 
when the wedding party was returning to Ayodhya. Valmiki 
in his Ramayana also depicts Parashurama as metting Rama 
on his journey to Ayodhya after the wedding. 


3. RAMALALA NAHACHU 


VERSE: 1 ‘Ramalala’s Nahachu rites’ song as I sing... 


The word nahachu is derived from the Sankrit words 
Nakha and Kshura, meaning ‘nails’ and ‘razor’. In this 
ceremony the bridegroom’s nails are pared, he is givena 
bath and mahavara (red colour ) is applied to his feet and 
toe-nails in pleasing patterns. He is dressed in his wedding 
robes. The ceremony is performed by women of the bride- 
groom’s home and by serving maids of the household. The 
bridegroom sits in his mother’s lap for the ceremony. 


VERSE : 3 ‘Green bamboo’s canopy bears bright gems in 
strings...’ 

The mandap ( See Notes J. M. Verse 57 ) or canopy under 
which wedding rites are performed is traditionally construc- 
ted with green bamboos. The mandap is decorated with 
flowers and buntings. In this royal wedding, it is decorated 
with pearls and gems. 


VERSE 4 : The chauk with lovely gems and pearls is laid’ 


The chauk isa pattern made on the floor on auspicious 
occasions. It isgenerally made with flour, red colour, turmeric 
and mica powder. Indian women are skilled in making 
beautiful and intricate chauk patterns. A mat is placed over 
the chauk on which the bridegroom sits. In Rama's royal 
wedding, the patterns of chauk were made with gems and 


ca . 
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“He sits and flame in ruby bowl alights,..? 


A fame is lit in all religious ceremonics in token of 
invocation of the fire god to be Present during the ceremony. 


Rama lights the flame in a ruby bowl filled with oil. 
VERSE 5 : ‘For mayen rites maids throng...’ 


The word mayen is derived from the Sanskrit words Matrika 
and &@nayan meaning invocation of ancestors. In this ceremony 
a blacksmith’s wile places an iron bracelet on the bride- 
groom’s hand. Beads are tied to the plain iron ring. It is held 
that the ring will prevent ill omens and mishaps due to 
jealousy of people on sceing the adorned bridegroom. 


VERSE 6 : ‘With betel, tambolin of shapely parts... 


The betel-seller’s wife holds betels in her hands to pre- 
sent to the bridegroom and claim her reward of gifts. Betel 
leaves are considered to be auspicious and are offerred on all 
occasions of rituals and celebrations. 


‘The nuptial dress is held by tailoress fair...’ 


The wedding gown is known as jama. It is made of fine 
linen or muslin and is yellow coloured. The gown is worn 
over other clothes and is flared from the waist to the ankles. 
Rama’s wedding gown is dipped in saffron to impart it 
yellow colour and the fragrance of saffron. It is also dipped 
in other pleasant perfumes, their fragrance filling the air. 
The tailoress stands with the wedding gown in her hands, 
awaiting her turn to perform the ceremony and ciaim her 
reward of gifts, 


VERSE 7: ‘Diamond in hair’s parting cobbler’s wife 
stands...’ 


The bridegroom customarily wears new and embroidered 
sandals for the wedding ceremonies. The cobbler’s wife has 
adorned herself with her best jewellery to perform the 
wedding rites in which she will put shoes on the bridegroom's 
feet. She wears a diamond in the parting of her hair, but she 
is overawed by the pomp and splendour of the occasion and 
stands shyly in the courtyard, awaiting her turn in the cere- 
monies and claiming her reward of gifts thereafter. 
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‘Gardener's fair wife...sweetly sings...the nuptial crown 
she brings’ 

The gardener’s wife sings auspicious wedding songs and 
stands with the maura or wedding crown in her hands. The 
wedding crown is worn over a glittering turban of gold 
embroidered cloth. Rama’s wedding crown is made of gold, 
gems and pearls, but for thecommon peple the crown is made 
with light bamboo splints, decorated with shining paper, 
mirrors, and string of flowers which hang around the bride- 
groom’s face. 


VERSE 8: ‘A canopy hold barin of slender waist...” 


Bari is a caste of Hindus. The main occupation of people 
of this caste is making cups ( donās) and plates ( pallalas ) 
out of leaves stitched together with fine twigs of plants. They 
also wash clothes. During the marriage rituals a barin ( bari’s 
wife ) holds a big umberalla or canopy over the bridegroom 
to provide shade. 

‘Barber’s wife...sings joyful sallies...’ 

The barber’s wife who will pare the bridegroom’s nails 
and apply mahavara to his feet stands ready to perform her 
duties when the ceremony commences. Meanwhile she sings 
humorous songs befitting the occasion of merriment and 
hilarity. 

VERSE 9:‘Ramaon Kaushilya’s lap was led...Her sari’s 
lapel adorned...head’ 

All preparations having been made the nahachu ceremony 
commences. Rama is led to sit on Kaushilya’s lap. Mother 
Kaushilya places the lapel of her sari over his head as is 
customarily done for the ritual. 

VERSE 10: ‘Holding gemmed blade of gold his nails to 
pare...’ 

Indian barbers pare nails witha nakanni. This is made 
out of a thin rod of steel with one end flattened out and 
sharpened obliquely, to serve as a razor. The nahanni brou- 
ght by the barber’s wife for this royal occasion to pare 
Rama’s nails for the nahachu ceremony was made of gold and 
adorned with gems. 
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saints yearn to have a glimpse of His Lotus Feet. Tulsi 
imagines the barher’s wife experiencing rapturous thrill 
while she washes Rama’s Feet after Paring his nails 


VERSE : 15 ‘Red shapely toes with skill redder she tints... 


After washing Rama’s Feet, the barber's wife applics 
mahavara to his toe nails and around his feet. ‘Tulsi says 
that Rama’s feet and toe nails already hear a red tint natu- 
rally. The barber’s wife makes them redder by applying 
mahavara to them. : SN 


VERSE: 16 Nivchavara gifts given to all as meet...’ 


The word nizchavara is derived from the Sanskrit words 
Nyasa and Avartha, meaning ‘abandoning’ and ‘waiving’. It 
is an omen done to prevent any mishapto the person. Gifts 
or money is waived over the head of the person and given 
away as present. Tulsi says that after the nahachu ceremony 
was complete, gifts were given to all according to their status 
and needs, 


4. RAMA AGYA PRASHNA 


( Verses are designated by Chapter. Section. Doha nu- 
mbers ) 


VERSE 1.2.3: ‘the blind sage cursed the noble king...” 


Sravana was a blind sage of the vaisha caste. He married 
a Shudra woman and they had á son named Sravana. The 
sage and his wife became blind in their old age and Srayana 
carried them on his shoulders to Kashi. While on their 
Journey, Srivana's parents were afilicted with thirst one 
evening. He asked them to rest while he searched for water 
for them. In the darkness of the night he ultimately found 
awelland he filled water from it. Now King Dashratha 
happened to be hunting in the vicinity and taking the sound 
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of water to come from an animal drinking water, he sped an 
arrow which struck Sravana. King Dashratha was filled 
with grief when he discovered his mistake. He took the 


dying youth to his parents who were repeatedly wailing : 
“Son! Son! bring us water!” When Dashratha revealed his 


fatal error to the blind sage, he cursed the king with death 
in a similar way—wailing for his son. 


VERSE 1.2.4: ‘Guru showed way...for a son...’ 


King Dashratha did not have an heir to his kingdom. 
He narrated his grief to his family guru sage Vashist, who 
advised thata yagya may be performed by the great rishi 
Sringi. The yagya was performed and the yagya food divided 
amongst Dashratha’s three queens. Rama was born to Queen 
Kaushilya, Bharat to Queen Kaikeyi, Lakshman and Satru- 


ghan to Queen Sumitra. 
VERSE 1.3.2: ‘For Raghuvira’s mundana kanchedana...' 


The mundana ceremony is performed in the first, third or 
fifth year after birth of a child. Hair on the child’s head is 
completely shaved. It is held that the hair which had grown 
while the child was in his mother’s womb was impure and 
hence it is shaved. The new growth of hair is also considered 


to be denser. 
In the kanchedana ceremony the ear lobes are pierced and 


golden ear rings are worn in them. The ceremony is now 
performed only for girls. 


VERSE 1.3.4 : ‘Dwell on Vishwamitra...and on your journey 
fare’ 


This is an auspicious omen for performing journeys. The 
reference is to Rama and Lakshman’s journey in the woods 
with sage Vishwamitra to his ashram. For the purpose of 
Rama’s journey sec Notes J. M. Verse 12. 


VERSE : 1.3.7 : ‘Who muni's curse from stone could part...’ 


The reference is to Ahalya’s redemption from her image 
in stone. See Notes J. M. Verse 20. 


CC-0. Prof. Satya Vrat Shastri Collection. 


Nasa 201 
VERSE 1.4.1 : ‘Hallowed is Sita's swayamvara...’ 


The reference is to Sita’s swayamvara or bridegroom choos- 
ing ceremony to which princes of many lands had been 
invited by King Janaka to win Sita’s hand in marriage if 
they succeeded in stringing Shiva’s mighty bow. Many tried 
and failed. Ultimately Rama strung the how which broke 
while he was stringing it, and he won Sita’s hand in mar- 
riage. 


VERSE 1.5.7 : ‘Beneath a single mandap wed four dazzling 
images of Welfare...’ 


The weddings of Rama and Sita; Lakshman and Urmilla; 
Bharat and Mandvi; and Satrughan and Srutikirti were per- 
formed under the same mandap. See Notes J. M. Verse 77. 


VERSE 1.6.4: ‘Seeing Parashurama crossing their path...’ 
See Notes J. M. Verse 29. 
VERSE 1.6.6: ‘Giving Saranga bow to the Lord...’ 


Vishnu’s bow was named Saranga. When Parashurama 
realised that Rama was another Incarnation of Vishnu, he 
asked him to speed an arrow from the Saranga bow, which 
he held being Vishnu’s Incarnation himself. Rama took the 
bow and ashe held it in his hand the arrow sped away of 
its own accord. Parashurama was now certain that Rama 
was the Incarnation of V ishnu and he went away hailing 
Rama’sName. The incident also symbolically represented 
the transition of Incarnation of Vishnu fom Parashurama 
to Rama. 


VERSE II. 1.2: ‘Impelled by Maya and the gods, to evil 
wiles Kaikeyi fell prey’ 


The reference is to Manthra's crafty plan of making 
Kaikeyi seek Rama’s banishment to the woods for fourteen 
years and installation of Bharat as Crown Prince of Ayodhya. 
Maya impelled Kaikeyi in the form of dotin love for her son 
and Manthra’s warning that she would lose esteem of King 
Dashratha once Rama was king of Ayodhya. The gods 
impelled her to scek banishment of Rama so that their 
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purpose of victory oyer Ravana, the demon king of Lanka, 

may be fulfilled. i 


VERSE II. 1.6 : Near Ganga first hallowed abode where 
Nishad served...’ 


After leaving Ayodhya. on exile, Rama Lakshman anq 
Sita reached Sringaverpur where they stayed on the banks of 
the river Ganga. When Nishad, the forest chieftain heard 
that Rama had arrived, he called his men togcther and came 
with offerings of fruit. ( The omen js inceterminate hecause 
Rama was sad on having left Ayodhya, but was happy at 
the welcome given by Nishad ). 

VERSE H. 2.7: ‘Sun of Surve’s clan in Chitrakoot... 


Rama was a descendent of the Solar Race, Tulsi hails 


his Lord asthe Sun of the Surya clan. Chitrakoot was the 
first abode of the Lord during his exile and Rama spent his 
days amidst saints and Sages in the woods of Chitrakoot. 
Rama’s abode in Chitrakoot is of Special significance to Tulsi 
because it was here that he was granted two Divine Visions 
of his beloved Lord. 
VERSE II. 3.7: “Pining for Rama King Dashratha's deatn, 
was death beyond c'en sages' minds” 
In Rama Charit Manas, Tulsi records the death of King 

Dashratha : 

O Raghu's Joy ! Beloved Rama ! 

Long I have lived not secing your form ! 

O Sita! Lakshman ! Rama of fame ! 

For chatak’s heart O Blissful rain ! 


Saying Rama! Rama! and again Rama! repeating ‘Rama’ 
till his breath lasted. Renouncing life yearning for Rama, to 
gods’ abode the king departed. 

In Gitavali ( Aranyakand 212/x1 Tulsi quotes Jatayu as, 
telling Rama when the king of Vultures lay cying in Rama's 
arms: ‘Whose Name seek Sages ucar their death, I have 
attained...’ Tuisi Says that it is difficult cven for sages to 
meditate on the Lord in the moment of death. Dashratha 
renounced his mortal frame with the Name of Rama upon 


` 
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his lips. Such a death is beyond the mind of even chlighte- 
ned sages. 


VERSE II. 5.3: ‘...Bharat to Chitrakoot’s woods goes...’ 

While Manthra and Kaikeyi were implementing their evil 
plan of having Rama banished and obtaining the kingdom’s 
crown for Bharat, her son Bharat had gone to Kekaya. He 
was summoned to Ayodhya when King Dashratha died. 
Bharat was'deeply gricved when he heard of his mother’s 
evil plan and he refused to wear the kingdom’s crown. He 
resolved to go to Chitrakoot to mect Rama and to request 
him to return to Ayodhya and wear the kingdom’s crown. 


VERSE JI. 5.5 : ‘Counsel, blessings, sandals received...” 


Long discussions were held at Chitrakoot when Bharat 
arrived there. Sita’s father, the wise and learned king 
Janaka also participated in the talks. Rama however decli- 
ned to set aside the words trothed by him to his late father. 
Bharat returned to Ayodhya. He requested his brother Rama 
to give him his wooden sandals, which he placed on the 
throne of Ayodhya as a token of accepting Rama as the 
rightful king of the kingdom. 

VERSE II. 6.4: ‘Celestial dresses and jewels to Janaki gave 
sage Atri’s wife... 


After living in Chitrakoot for sometime, Rama decided 
to enter deeper into the woods because a large number of 
people assembled at his ashram every day and he felt he was 
not living in exile as he ought to according to his father’s 
cammands ( to live as a hermit). Rama went to sage Atri 
to bid him good bye before he left Chitrakoot. The sage’s 
wife Anusuya explained Sita the dharma of a womankind 
and said: ‘You shall be the ideal of womanhood and your 
name shall be taken by all women who aspire for highest 
fidelity to their husbands.’ Anusuya presented dresses, 
jewels and unguents to Sita, conferring upon her the hoon 
of eternal loveliness and beauty. 


VERSE II. 6.5: “The crow’s vile sin... 


One day while Rama and Sita were sitting on the banks 
of the spritely Mandakini river in Chitrakoot during their 
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exile, RADA a orned Sita's lovely form with fragrant blos- 
soms from the woods. Jayanta, son of Indra, harboured 
sinful thoughts and yearned to caress her body. Not daring 
to approach her in his real form, he assumed the form ofa 
crow and pecked at her delicate feet. Sceing blood flow 
from her toes, Rama turned wrathfully towards the crow 
and threw a straw at him. The crow flew away but he was 
dismayed to find the arrow of straw pursuing him. Jayanta 
sought protection of all gods in turn and ultimately of his own 
father, but all declined to help him because he had sinneq 
against the Divine Mother. Ultimately he turned to Rama, 
imploring His Mercy. Rama caused the arrow of straw to 
blind him in one eye and spared his life. 
‘slaying of Viradh...’ 


Viradh was one of the fierce demons slain by Rama and 
Lakshman in the woods during their banishment, while they 
were on their journey from Chitrakoot to Panchyati. 


‘Sharabhanga his mortal body shed...’ 


Before dying at the hands of Rama, Viradh advised Rama 
to visit Sharbhanga muni. Sharbhanga was determined to 
meet Rama and he declined Indra’s offer of his aerial chariot 
to transport him to the heavens. Sharbhanga offered Rama 
the fruit of his penances to attain Brahmaloka but Rama 
gently declined his offer and asked him to advise where he 
should live in exile. Sharbhanga directed him to sage 
Sutikshana near Agastya muni's ashrama. Thereafter Shar- 
bhanga consigned his form in flames and attained salvation. 


VERSE II. 6.7 : ‘Sita, Lakshman and Raghu’s Lord...the 
august muni Agastya met...’ 

After meeting Sutikshana, Rama went to meet sage 
Agastya in his ashrama. Agastya muni advised Rama to 
spend the days of his exile in Panchvati in the Dandakya 
woods. : 

VERSE IJI. 1.2: “Disguised in form...to Lord, Surpanakha 
coyly came' 

Surpanakha was Ravana's widowed sister who had been 
given Sovereignity over the Dandakya wood. When she saw 
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Rama in Panchvati, she was enamoured of his beauty. She 
was punished by Lakshman who cut her ears and nose. Sce 
Notes B. R. Verse 29. 


VERSE III. 1.4: ‘Khara Dushana......with armies Rama to 
challenge came’ 


Khara and Dushana were-cousins of Ravana and they 
were warriors of fame. They were sent by Ravana to look 
after Surpanakha in the Dandakya woods. When she was 
disfigured by Lakshman, Khara and Dushan collected their 
army of forty thousand fierce demons and came to challenge 
Rama. The brave prince of Ayodhya fought single handed 
and vanquished them. 


VERSE III. 2.1 : ‘Surpanakha to Lanka went...’ 


When Surpanakha saw that Khara Dushana and forty 
thousand demons of their armies had been killed by Rama, 
she went to Lanka to seek assistance of her brother Ravana, 
king of Lanka, and thus became instrumental in the kiacnapp- 
ing of Sita by Ravana which became the cause of the terri- 
ble War of Lanka. 


VERSE III. 2.4 : ‘Like Shani's state in seven one half...... ? 


Shani, son of Sun and represented as ofa black colour 
wearing dark clothes, makes a complete round of the graha- 
mandala, or circle of the planets in thirty months. In every 
seven and one half period that is: seven one half years, 
seven one half months and seven one half days it is extremely 
ill-omened. Tulsi states that when Surpanakaa stood in 
Ravana’s court she was more ill omened than in Shani’s ill 
omened states. 


VERSE III. 2.5: “Ravana...met Marcech...” 


Mareech was Ravana’s maternal uncle and was a magi- 
cian. Ravana took his assistance to lure Rama and Lakshman 
away into the woods by transforming himselfinto a golden 
deer, to enable Ravana to kidnap Sita while Rama hunted 
the disguised deer. Mareech reluctantly agreed when he 
found Ravana to be obstinate in his plan, knowing that he 
would kill him if he refused to do his bidding. Ultimately 


M i Iden deer was killed by Rama. 
Mareech in the for gihe go vrat § Shastri Collection. 
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VERSE 111. 3.2: “The moment Sita was kidnapped...’ 


Ravana implemented his vile plan and when Rama killed 

Mareech in his assumed form (See Notes Verse TII.2.5 3 
. . Dg £ x [> . js 

the dying deer cried out: ‘Lakshman !? Sita thought that 
Rama had called for help and she insisted on Lakshman‘, 
going to his assistance. When Ravana found Sita alone in 
her ashram, he kidnapped her. 
VERSE IIT. 2.3: “Brave king of Vultures fought Ravana... 

Jatayu the king of vultures saw Ravana taking Sita away 
on his aerial chariot. He challenged the mighty dem 
king and fought grimly, breaking his chariot and inflicting 
wounds on Ravana. Ultimately however he was vanquished, 
He lived long enough to convey news of Sita’s capture to 
Rama when the two brothers met him while they were 
searching Sita in the woods. 


VERSE JII. 5.1 : ‘Rama Lakshman suflered......grief......by 
Kaband held...’ 

Kaband was a Irightful headless monster demon who had 
very long hands. He saw Rama and Lakshman in the woods 
and stretching his hands, he caught them ina vice-like grip. 
Later he was slain by the two brothers. 

VERSE 111. 5.3: ‘From Shabri Rama gets Sita’s news...’ 


Shabria low born aged woman served Matang Muni. 
Rama reached her ashram an4 ate fruits offered by her. She 
directed him to Sugriva, vanar:chicf of Kishkindha, who 
lived on the Rishimukh hills. 

VERSE IJI. 5.7: ‘Rama slew Bali...kingdom on...Sugriva 
bestowed’ 


Bali the mighty king of Kishkindha had exiled Sugriva to 
live on the Rishimukh hills. He had taken Sugriva’s wife 
Rooma for himself. Rama offered his help to Sugriva and 
he slew Bali while the brothers were engaged in combat. 


VERSE III. 6.6: “Hanuman was wise......Lord gave......His 
ring... 

Hanuman was the greatest devotee of Rama and was His 

Messenger on all important occasions. He was sent by 
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SUN wns the vanar party which went southwards to 
search for Sita and bring news of her. Rama gave him his 
5 . . Mi Ss 4 D 
ring to give to Sita when he found her, in prcof of being 
=> 

the messenger of Rama as well as a token of love from Rama 


VERSE HI. 7.3‘... a female hermit met in cave...’ 


- Angad, Hanuman and other main vaner warriors sent . 
southwards by Sugrivato bring news of Sita, despaired of 
success when they reached a difficult hilly terrain almost at 
Jand’s end. Hanuman entered a cave in search for water 
and saw a female hermit sitting in it. She was Svayam 
Prabha, an apsara, daughter of Merusasarvna and a sakhi of 
the famed apsara Hema. She received a celestial home 
constructed by Mai, the architect, from her friend Hema. 
Svayam Prabha gradually attained celestial powers and she 
helped Angad and other vanars to reach the ocean's shore : 
effortlessly. Later she met Rama and receiving His Bless- 
ings, she rcturned to her celestial home. 


VERSE III. 7.5: ‘Secing Sampati vanars were dismayed...’ 


When Angad and other vanars reached the ocean’s shore, 
they saw Sampati brother of Jatayu. They were terrified 
seeing the huge bird; but later when they heard him taking 
the name of Jatayu, they approached him. Sampati told 
them that Sita had been kidnapped by Ravana and impriso- 
ned in his island kingdom of Lanka. 


VERSE V.1.5: ‘Instilling zeal Hanuman...’ 


Hanuman had been granted the boon of invincibility and 
was given mastery over all celestial weapons while he was 
yet a child ( See Introduction: Hanuman Fahuka). As he 
grew into spritely boyhood, he occasionally teased rishis and 
munis in childish play. Once he annoyed Bhrigu and Angiras 
rishis. They cursed: ‘You shall not remember the vast 
array of weapons and the tremendous might which has been 
granted to you till you are reminded of them by some god- 
like person’. Accordingly, when the vanars stood on the 
ocean's shore assessing who could leap over the ocean, 
‘Hanuman stood silent unable to recall his own might. Only 
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when Jambwan asked him to state his- capability: of leaping 
over the ocean and returning with news of-Sita, Hanuman 


declared his might and instilled zeal in the vanars. 
VERSE V. 2.1 : ‘Brave Hanuman Rahu’s mother slew... 


When Hanuman leapt over the ocean, he had an eventfy] 
journey. He met Sinikha, daughter of Kashyap and Diti, 
and wife of Viprachitta. She had one hundred sons and 
Rahu was-one of them. She lived. in the ocean and by her 
magical powers, she used to grasp the reflection: of large 
birds flying over the seas. Such was her art that, with their 
reflections caught, they could not fly and fell into the ocean 
to appease her hunger. She played the same wick on Hanu- 
man, but he understood her wile and killed her before 
she could get near his reflection. 

VERSE V. 2. : ‘Touching Mainaka he met Sursa...’ 

Mainaka was a mountain born of Himalaya and - Menaka. 
Indra had clipped the wings ( peaks ) of all mountains. Out 
of fear Mainaka took shelter in the ocean. While Hanuman 
was flying over the ocean, Mainaka surfaced above the waters 
and requested Hanuman to rest for a moment on its rocks. 
Hanuman briefly touched the mountain and proceeded on 
his journey. Soon he met Sursa, the Naga daughter of 
Kashyap muni and Krodhayasa. She was sent by the gods 
to make a trial of Hanuman’s skill before he entered Lanka 
on his perilous errand. “Tam hungry’ she said, hovering 
over Hanuman, ‘I come to swallow you’. ‘Please lct me go 
to Lanka’, Hanuman said pleadingly, ‘I have to sce Sita and 
apprise Rama of her welfare. I will return to you thereafter 
and then you may swallow me, Sursa however, did not 
listen to Hanuman. ‘Swallow me then’, he said impatiently. 
Sursa opened her large mouth but Hanuman grew twice its 
size. She opened her mouth further till it was one yojana 
wide, but Hanuman increased his size to two yojanas. “Ihus 
she gradually opened her mouth to one hundred Jojanas but 
could not swallow Hanuman who gradually grew up.to two 
hundred yajanas ! Then suddenly he became very small and 
nimbly stepped in and out of her mouth before she could 
close it! “You have already taken me within your mouth’ he 
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declared, “pray let me now Proceed’. Sursa was convinced 
of Hanuman’s powers. ‘I have fully gauged your wisdom’? 
she said. ‘You will fulfil the Mission of Rima. : 
indeed the store of wisdom and Strength”. 


VERSE V. 2.3: ‘...in Lanka Hanuman Lankini met...” 


Lankini wasa fierce demoness who guarded 
Lanka. Hanuman 


You are 


the gates of 
assumed a small form and tried to enter 
the city gates. Ashe approached them, Lankini gazed at 
him contemptuously : ‘Where do you seck to go without 
my permission ? she exclaimed. ‘O ignorant one! Do you 
not know my might? All thieves “provide fare to appease 
my hunger !? Hanuman went up to her retaining his smail 
form. She continued to gaze at him sternly hardly expecting 
anyone of his insignificant size could do her any harm. But 
quick as lightning Hanuman grew in form and dealt her a 
terrible blow and she realed with its force as blood streamed 
out of her mouth. Hanuman reverted to his small form but 
Lankini folded her hands respectfully. “When Brahma 
granted his hoon to Ravana’, she said, ‘he told me that the 
sign of destruction of demons would come when I would he 
overpowered by a vanar. Iam blessed by the sight of the 
Messenger of Rama. For one who is blessed by the Lord, 
poison becomes elixir, an enemy becomes a friend, the 
ocean becomes the size of a cow's hoof, fire becomes cool as 
sandalwood’, 


VERSE V. 2.6 :*... reading the omen Trijata said...” 


Trijata was a demoness appointed by Ravana to keep 
guard over Sita. Once she had a dream in which she saw 
Ravana being destroyed and Rama emerging victoricus. 
While she continued to do her duty faithfully she remained 
sympathetical to Sita and solaced her in her grief. 


VERSE V. 5.1: <... while eating fruit... killing guards, 
Akshay. . 


Hanuman was hungry after his flight over the ocean and 
his adventures in Lanka. He sought Sita's permission to cat 
fruit of the gardens, As he began to cat delicious fruits, he 

14 


CC-0. Prof. Satya Vrat Shastri Collection. 


210 Nigi6sedfiy Widdhestae Genau Ayepa KPshashna ) 


was challenged by the guards who attacked him when he 
did not heed them. In the affray Hanuman killed some of 
the demons. Others went to Ravana’s court and complained 
to the king that a vanar had entered the gardens and Was 
destroying the trees. Ravana was furious and he sent his 
warriors to slay the vanar. When they were also killed by 
Hanuman, he sent commanders of his armies and his 
son Akshayakumar. Hanuman fought gallantly and killed 
Akshaya in the battle in Ashoka gardens. 

VERSE V.5.2: *...he plundered woods and burnt the 


> 


town... 


After Hanuman had broken trees of the garden ( Verse 
V.5.1) and had killed Akshay, Ravana’s illustrious son 
Meghnad came to fight Hanuman and attacked him with 
Brahmastra. Hanuman was taken captive and Ravana deci- 
ded to burn his tail. Demons wrapped huge rolls of cloth 
to it and dipping it in oi] set fire to ıt. Hanuman managed 
to escape and he set fire to Lanka ly leaping from one palace 
to the other and waiving his flaming tail over them. 


VERSE V. 6.4: *...to build the bridge bears vanars trees ` 
and hill rocks toss. . .’ 


When Rama came to the ocean’s shore with the vanar 
armies, he first prayed to the sea-god to give his army right 
of way to cross the Ocean. The sea god did not heed Rama’s 
request and when Rama turned wrathfully towards the 
ocean, threatening to dry it, the sea-god appeared. He 
prayed to Rama to bridge the ocean with assistance of Nala 
and Neel two of the vanar warriors who held the boon that 
whatever they threw in water would float. Bears and vanars 
broke huge hill rocks and trees while Nala and Necl placed 
them on the waters to construct a bridge for the vanar 
armies. 

VERSE V. 7.1: *... great Meghnad, Atikaya, Mahodara... 
lay dead’ 


In the war of Lanka, Meghnad the most heroic son of 
Ravana, who had vanquished Indra himself, was killed by 
Lakshman. Atikaya, another son of Ravana was also slain 
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by Lakshman. Yet another son of Ravana, Mahodara was 
killed by Neel. Mahodara was also the name of a demon 
statesman who had advised Ravana to declare that Rama 
was slain and thereafter force Sita to submit to his will 
Ravana rejected Mahodara’s advice and sent Kumbhakarana 
to battle. After Kumbhakarna was alain by Rama, Mahodara 
was killed by Sugriva in one of the battles of the war. 


VERSE V.7.5 : ‘His twenty arms and ten fierce heads and 
limbs...cut in parts? 


Tulsi describes Ravana's' amazing courage in the battle 

he fought against Rama. Ravana’s heads and arms were cut 

“away by Rama’s arrows, but the great demon king continued 

to fight till Rama aimed thirty one arrows together : one lor 

each of his ten heads; one for each of his twenty arms and one 

at his navel. Only then could Rama succeed in vanquishing 
the mighty demon king. 


VERSE VI.1.1 : “Indra dropped nectar for yanars, bears...’ 


Many bears and vanars were killed in the wer of Lanka 
and Rama grieved for their death. When Indra came to 
Lanka after Rama had vanquished Ravana, to thank the 
brave prince of Ayodhya for giving his assistance to the gods, 
Rama requested him togrant life to the dead bears and 
vanars : ‘O king of gods !’ he said, ‘demons have slain brave 
bears and vanars who have laid their lives forme. O great 
king ! Grant them their lives’. Indra raised the vanars and 
bears to life by showering nectar upon the fallen heroes. 


VERSE VI.1.3 : “...for fire cool like sandal became...’ 


When Sita was escorted to the battlefield alter Rama had 
slain Ravana, to meet her beloved lord, Rama asked her to 
prove her purity by entering a blazing fire. Tulsi describes 
the incident in Rama Charit Manas : 


Lakshman then lit a fire with wood. 
Sita seeing rising flames appear, 
Spoke calmly, firmly, without fear : 
‘If in action, speech and thought, 
My heart has only Rama sought; 
Then fire-god as you know my mind, 
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Make flames like sandal cool and kind.” 
With her lord’s image in her heart, Sita 
entered the flame, 


She hailed the Lord ! lo! cool as sandal, 
burning fire became ! 


VERSE VI.1.7 : "...Omens, auspicious signs, join palms of 
hands...? 


Rama prepares to return to Ayodhya on the Pushpak 
aerial car. Paying reverent homage to the Lord, Tulsi pro- 
claims that all Auspicious Signs and Omens for which he has 
composed Rama Agya Prashna, join palms of their hands to 

hail Rama’s victorious return to Ayodhya. 1 


VERSE VI.2.6 : «...Rama wore the crown with Vedic rites....? 


After returning to Ayodhya, Rama was coronated king 
with complete Vedic rites to the chantingof hymns and tunes 
of celestial music. Gandharvas and kinnars sang melodious 
songs and apsaras danced celebrating the great occasion. 
Brahma, Shiva and gods came from their heavenly abodes 
on their steeds to witness the coronation of Rama which 
ushered the reign known as Rama Rajya. 


VERSE: VI.5.1 : ‘...a brahmin’s son’s head body laid..., 


One day while Rama was sitting in court, an old brah- 
min brought his young son’s dead body and laying it at the 
palace gates, wept aloud : ‘O son!’ he wailed, ‘for what sin 
do I sec your dead body ? You have died in tender age. Now 
both your mother and I shall die. I never spoke a lie nor 
did I ever harm any one. How could such a tragic end come 
in the Reign of Rama? It seems indeed that I have lost my 
son for some sin of the king’. Rama was moved to pity when 
he heard the old brahmin. He asked Vashist and other sages 
how this had happened. Narada was also present in the court 
at that moment. Only brahmins do penance in Satyayuga’s 
he said. ‘In Tretayuga Kshattriyas, in Dwaparyuga Vaishyas 
and in Kaliyuga Shudras may do penances. Somewhere in 
your kingdom a Shudra is doing penances and for this 
injustice the brahmin’s son has sacrificed his life.” Rama him- 
self set out to search the Shudra who was doing penance and 


CC-0. Prof. Satya Vrat Shastri Collection. 


Notesigne ileng 6sddh Rias wanga Paa 213 


ultimately found him in the woods. He was hanging from a 
tree, feet upwards, engaged in penance. “For wher are you 
doing such penances? Rama asked. ‘I wish to enter the 
kingdom of gods’, the Shudra replied. Rama was thoughtful 
for a moment. ‘You can only enter the kingdom of gods if 
you die by my hands’, Rama said, ‘are you prepared ? The 
Shudra looked gratefully at Rama. My penances are only 
for death in this world and for attaining the kingdom of 
gods in the Beyond’, he said. ‘I am prepared’. Rama unshca- 
thed his sword and killed the Shudra, who attained the 
heavens having been killed by the Lord. Simultaneously the 
brahmin’s son was restored to life. 


VERSE VI.5.6: ‘Rock turned to woman, floated stones... 
dead vanars lived...’ 


For the story of Ahalya who was redeemed from her 
Tmage in stone See Notes J.M. Verse 20. For reference to 
stones floating in water See Notes Verse V.6.4. For the inci- 


dent of dead vanars being restored to life sce notes Verse 
V1.1.1 


VERSE VI.5.7 : ‘Boatman and demon, bird and beast, Rama 
honour...’ 


The reference to Boatman is to the honour granted to the 
poor boatman who wished to wash the Lord’s Feet. Sce 
Notes B.R. Verse 25. The reference to demon is to the Lord’s 
Mercy to Vibhishana, brother of Ravana, demon king of 
Lanka. Vibhishana lived in constant dread of his mighty 
brother. In his own words he told Hanuman: ʻO Son of 
Wind I here abide, like tongue between the teeth doth 
hide’, Vibhishana bore Ravana’s tyranny till Hanuman 
assured him: "...this is Rama's way, He loves who serve Him 
night and day’. Thereafter, when Rama arrived with his 
yanar armies on the shore of the ocean, Vibhishana firmly 
advised Ravana to seek peace with Rema. When Ravana 
declined and haughtily kicked him, Vibhishana rose and 
joined Rama. He was coronated king of Lanka after Ravana's 
death in the war of Lanka. 


The reference to ‘bird’ is to Jatayu king of Vultures who 
challenged Ravana while he was speeding away with Sita 


CC-0. Prof. Satya Vrat Shastri Collection. 


214 Divitites RyrSiNabasts e Genti Say KosPeashna ) 


held captive. Rama performed his last rites with his own 
hands. The reference to beasts isto bears and vanars who 
were restored to life. See Notes Verse VI. |... 


VERSE VI. 6.2 : ‘an ow] and vulture quarrelled long...” 


An owl and a vulture lived on a tree in the woods for 
many years. The vulture was quarrelsome. He claimed . 
the owl’s nest as his own. Both went to Rama with their 
dispute. The vulture said he had made the nest which the 
owl wanted to take away from him. The owl likewise 
claimed ownership of the nest. Rama asked the valture 
how old was his nest. The vulture said it was as old as 
human life on earth. Rama then put the same question to 
the owl. He said that the nest was as old as vegetation and 
trees on carth. Rama decided the case in favour of the owl 
because trees grew on earth before human life. A voice was 
heard from the heavens that the vulture was a celestial being 
under a curse. Rama touched the vulture and he regained 
his celestial form. The owl went back and lived peacefully 
in his nest. 


VERSE VI. 6.3: ‘recalling dog's plaint against saint...’ 


Once a dog came to Rama’s court for justice. He comp- 
lained that a bhikshuka bramhin named Swarthasiddha had 
beaten him without cause. Rama had the bramhin summo- 
ned and he declared that he had beaten him in anger. He 
was hungry and he was seeking alms. The dog lay in his 
path and barked at him without letting him pass on his way. 
The bramhin begged for punishment as he had erred in 
wrath. Rama asked the dog what punishment would satisfy 
him. The dog said: ‘Lord! make him priest of Shiva's 
temple’. Rama smiled and did as the dog had recommended. 
Later he told his ministers that the dog had recommended 
the punishment because he was a wrathful bramhin and as 
priest of the temple his anger would shame him and his 
ancestors. 


VERSE VI. 6.5: ‘Rama renounced Sita...’ 


Rama ruled the kingdom of Ayodhya for ten thousand 
years. During his reign, Rama often sent his courtiers to see 
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whether his people were happy. Once a washerwoman who 
“had quarrelled with her husband and had left him, returned 
to live with him after some time. The washerman refused 
to take her back. She assured him of her purity but the 
washerman said: ‘I am not Rama who has taken back a 
woman who had lived in another man’s kingdom.” Reluct- 
antly, Rama resolved to banish Sita, despite his love for 
her, so that his people would not have any excuse to criticise 
their king. 

VERSE VI. 7.3: “Lava Kusha were born... 


Sita lived in Valmiki’s ashram when she was exiled from 
Ayodhya. She gave birth to twins named Lava and Kusha 
in the ashram. 

VERSE VI. 7.5: ‘With Valmiki came Sita, Lava Kusha... 


Lava and Kusha grew to be valiant warrior boys and 
Valmiki instructed them in Vedas and Shastras. Later, Lava 
and Kusha went with Sita and sage Valmiki. Sita's sons 
recited Ramayana: Story of the Deeds of Rama in Rama’s 
Court. Rama was delighted to see his heloved wife Sita 
and his two handsome warrior sons, but he was filled with 
grief when he recalled that his people were unwilling to 
accept her as their queen. 

VERSE VI. 7.6 : ‘Earth’s Daughter to the carth returns...” 


Rama’s apprehensions were true and his courtiers stood 
in silence when Rama asked them if they would accept Sita 
as their queen. Finding the courtiers silent, Sita said: ‘If 
in mind speech and action I am attached tomy Rama and 
Rama alone, may Mother Earth receive me in her bosom’. 
The astounded courtiers saw the earth parting away. A 
golden throne appeared from :the chasm and Sita sat on the 
throne. She folded her hands as she gazed at her Lover 
Rama for thelast time to bid him goodbye. The throne 
went back to the earth as flowers from the heavens fell upon 
Sita. Rama grieved for his beloved wife and demanded 
that the Earth should restore her to him or else give hima 
place by her side upon the golden throne. Brahma then 
reminded him of fulfilment of the Divine Incarnation after 
which he would join his Consort in His eternal Abode. 
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VERSE VII. 1.3: “On Sunday...gains in...works of state? 


Sunday is the day of the Sun-god. Rama was the ‘sun? 
of the Solar Race. Hence according to Tulsi, Sunday brings 
gains in usual pursuits of Kshattriyas: horses, gems, gold, 


works of state, victory etc. 
VERSE VII. 1.4: “On Monday...yields of cow, worship... 
farming...’ 

Monday is the day of the Moon-god. The Moon-god is 
of the Vaisha group and is representative of juices and 
nectar; the feeder of life. Omens associated with the moon 
are therefore for yield of milk, farming, worship and sons, 


VERSE VII. 1.5 : ‘On Tuesday for disputes of land...’ 

Tuesday is the day of Mangala, who is the son of earth. 
Therefore omens concerning lands, kingdoms, realms are 
favourable on Tuesdays. 

VERSE VII. 1.6:*On Wednesday...problems of your home...’ 

Wednesday is the day of Budh, who is of the Vaisha 
group. Tulsi therefore associates good omens with commer- 
cial gains in money, clothes and children’s schooling on 
Wednesdays. 

VERSE VII. 1.7: “On Thursday yagyas, wedding rites, 
fasts...” 

Thursday is the day of Brihaspati, guru of gods. Omens 
associated with Thursdays are: yagyas, wedding rites and 
fasts. 

VERSE VII. 2. : ‘On Friday mantras, talismans herbs...’ 

Friday is the day of Shukra, who is the scholar of tantra. 
le is guru of daityas and is a bramhin. Therefore good 
omen associated with Fridays are of mantras, gems, talismans 
and herbs. 

VERSE VII. 2.2: ‘On Saturday...omens of welfare do not 
seek,’ 

Saturday is the day of Sanishvara. He is of dark colour. 
Normally good omens do not attend on Saturdays, but if 
Rama is pleased gains may accruc in oxen and elephants. 
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VERSE VII: 2.3 : ‘Rahu Ketu misfortune bring...” 


Rahu was the daitya son of Viprachitta and Sinihka. 
When nectar was obtained from churning of the occan, Rahu 


took seat surreptitiously between the Sun and the Moon and 
would have taken'a draught of nectar being distributed by 
Mohini ( Vishnu in the form of a lovely maiden ) but his 
ruse was disclosed by the Sun and Moon who revealed his 
identity. For this Rahu seeks to swallow the Sun and Moon. 
Rahu' chariot is mud-coloured; itis drawn by eight black 
horses who move eternally. Ketu is the descending node of 
the asterism. 

VERSE VII.2.6 : ‘Of seven left, five are crooked...’ 

There are nine planets including Rahu and Ketu, the re- 
maining seven being: Surya, Soma-the Moon, Mangala-Mars, 
Budh-Mercury, Brihaspati- Jupiter, Shukra-Venus, Shani- 
Saturn. It was believed that in the begining of each yuga 
all planets began their revolutions in line. Apart from the 
Sun and Moon however, all the remaining five have winding 
paths. They are considered to assemble at the end of each 
yuga in their original positions and the omen is thus bad. 


VERSE VII.7.2 : ‘Count muni day'and metals seven...” 

Tulsi explains the way of selecting a doha from Rama 
Agya to read the omen. To select the Chapter one should 
dwell on the seven rishis or munis: Kashyap, Atri, Bhara- 
dwaj, Vishwamitra, Gautam, Vashisht and Agastya and the 
one who comes to mind indicates the Chapter; there are 
seven planets ( apart from Rahu and Ketu ) which are repre- 
sentatives of days of the week and dwllirg on one of them 
indicates the section; there are seven metals and one of them 
recalled indicates the number of doha. Thus the omen is 
revealed, and should be read and interpreted correspondingly 
in regard to the question. 

VERSE VIL7.3 : ‘Omen’s truth seek by head, eyes, guns, 
utmost by nita and five bows’, 

Tulsi cautions readers against repeatedly sceking an omen 
if it fails to appear with relevance to the subject of the ques- 
tion. He,says omens may be tried by head (once); eyes 
(twice ); gunas ( three gunas-thrice ); four times according 
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to the four nitas : rajanita-king craft and the laws governing 
kingship: arthanita-wealth or profit, vārtlanīla-the politics 
of livelihood, economics, trade, commerce, agriculture and 
cattle breeding. The outer limit to application of Rama 
Agya Prashna to a question is stipulated as five times: the 
five bows of Kama. Ifan omen relevant to the question 
still does not appear, it should be accepted that the mind has 
not been correctly applied in devotion to obtain the Lord’s 


command. 


5. PARVATI MANGAL 
VERSE 3 : Jai Samvat Phalguna lunar half bright—’ 


According to Pt Sudhakar, the Jai Samvat coincides with 
Vikram Samvat 1243. Rama Charit Manas was composed 
by Tulsidas in Vikram Samvat 1621. Hence Parvati Mangal 
was composed twenty two years later. It was commenced 
on the fifth day of Phalgun, in the lunar half of the waxing 
moon. 

VERSE I : ‘As if on Shiva’s forehead the moon.. 

Tulsi says that Parvati rapidly grew in charm like the 
crescent moon in the waxing half of the lunar month grows 
in brightness and glory. Shiva holds the crescent moon on 
his forehead ever since it was given to him when the moon 
emerged from churning of the ocean as an antidote to the 
burning heat of poison which he had swallowed when it 
emerged:from churning of the ocean. 

VERSE 7: ‘Wisdom of three worlds, times in you e'er 
dwell...’ 

Queen Maina, mother of Parvati, asked Narada muni to 
recommend a suitable bridegroom for her daughter. She 
hails Narada as Possessing wisdom of ‘three worlds’ to make 
it clear that she wishes a bridegroom of the world and nota 
celestial husband. ( See with reference to Notes Verse 8 )- 
VERSE 8: “Said Narada In fouteen worlds where one 

goes...’ 

Narada in reply to Queen Maina’s question ( See Notes 
Verse 7), speaks Significantly of the ‘fourteen worlds’. 
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Knowing that Parvati will wed Lord Shiva, who was the 
lord of the entire cosmology of fourteen worlds, he indirectly 
corelates Parvati’s future marriage with the lord of fourteen 
worlds by mentioning that Himvant’s fame is well known in 
the fourteen worlds. 
VERSE 9: ‘My mind too says mad husband she shall get...” 
Narada prophesises that Parvati shall wed a ‘mad’ bride- 
groom. Shiva’s actions and ways were also declared to be 
‘mad’ by Brahma: “Uma !? sighed Brahma, ‘mad is thy lord 
indeed! He gives to those who nothing give, each day breaks 
custom Vedas decreed’. ( Vinaya Patrika 5.1). In Rama Charit 
Manas, Tulsi records Narada to have stated: ‘Hearken to 
a strange sign she ( Parvati) bears. She shall be wedded to 
an ascctic, a mendicant recluse with matted hair, having no 
father or mother, of awesome form’, 


VERSE 10: ‘Shiva who bears moon all faults can end...’ 


Narada ingeniously introduces the subject of Parvati’s 
meditation on Shiva. Having proclaimed that Parvati is 
destined to wed a mad husband, Narada adds that Shiva can 
end all faults and hence if Parvati meditates on Shiva, her 
fates will be ‘mended’ by him. In support of his argument 
Narada states that Shiva bears the crescent moon on his 
forehead. The second nights moon is considered to be 
inauspicious, but on Siva’s forehead it becomes sacred. 
VERSE 13 : ‘Insulting Shiva in vain pride, suffered woes...’ 

Kama, the god of Love, was sent by the gods to distract 
Shiva from his meditations and turn his thoughts towards 
wedding Parvati. It turned out to be Kama’s fatal failure 
when he sought to do so. When Kama came accompanied 
by Spring ( Vasanta ) and beautiful celestial apsaras, Shiva 
was filled with wrath at Kama’s impudence and burned him 
to ashes by glaring at him with his third eye. Moved by 
Rati’s lamentations, Shiva permitted her husband Kama to 
exist as Ananga, or in bodyless form, till he was born as 
Pradyumna, son of Krishna and Rukumini. 


VERSE 14: ‘Shiva left Kailash..." 
After slaying Kama who had disturbed him in his medi- 
tation (See Notes Verse 13 }, Shiva left Mount Kailash to 
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meditate elsewhere. This disheartened Parvati because she 
was offering penances to Shiva, but she contitnued her aus- 
terities with renewed perseverance. 


VERSE 16 : ‘If Lord and gods stand not in Virtue’s way... 


Numerous examples are recorded in which gods have 
interfered in pursuance of ways of virtue : Gods had prayed 
to Bramha to contrive to make Shiva abandon his medi- 
tations; Brahma had sent Kama to sway Shiva who left 
Mount Kailash. Thus the gods had actually caused hinde- 
rances in Parvati's penanccs to Shiva. 


VERSE 20 : ‘E’en dry leaves she renounced... Aparna her 
name...” 


Parvati's penance for obtaining Shiva as her husband is 
the most celebrated penance ever performed by a maiden to 
wed the husband of her choice. Shiva is known by the 
epithet of Panchanana. Therefore Parvati resolved to perform 
penance and fasting for him in five stages. In the first stage 
she took fruit and edible roots for 1000 years, followed by 
fruits for 100 years, water for 10 years and only air for one 
year. This completes the first stage of 1111 years of five 
stages of penance to Panchanana. In the second stage she 
took dried leaves of bel (the offerings made to Shiva ) for 
3000 years. Shiva appeared to her at the end of this period 
of fasting as he was convinced of her love. Ifhe had not 
responded, Parvati would have continued the second stage 
with intervals of 300 years, 30 years and three years of more 
rigorous fasting. This stage would have totalled to 2333 
years of penances. The remaining three stages of the 
penances require similar fasting in periods of 9000, £0u 
and 9 years in the third stage; 27,000, 2700 and 27 years 
in the fourth stage; and 51,000, 5100 and 510 years in the 
fifth stage. The total period of the prescribed fast would 
thus be 1,01,010 years but this has never been accomplished 
even in legend, Parvati having done 4111 years of record 
fasting and penances to win Shiva. At the end of the comp- 
lete fast the human form is said to be reduced to the size of 
a grain of java ( barley } 


z. 


CC-0. Prof. Satya Vrat Shastri Collection. 


Digitized By Siddhanta eGangotri Gyaan Kosha 
Notes on Verses ( Parvati Mangal ) 221 


VERSE 21: ‘In pleasing words, hermit disguised pro- 
claimed...” 


In Rama Charit Manas Tulsi records that Shiva sent the 
seven rishis to test the steadfastness of Parvati’s love for him. 
In Parvati Mangal Tulsi states that Shiva himself went 
disguised as a hermit to test her love. The seven rishis, 
according to Parvati Mangal, were sent by Shiva to king 
Himvant to arrange the marriage ( Verse 38). 


VERSE 26: ‘Form ashes smeared, bhang dhatoor is his 
fare...” 


Lord Shiva is depicted with his body smearcd with ashes, 
Refercnce to his body smeared with ashes appears after his 
Consort Sati had immolated herself in her father Daksha's 
yagya fire, The ashes may have been from the yagya fire or 
from Sati’s burning body which Shiva carried away. Shiva’s 
favourite abode is burning ghats, also a source of ashes. 
Bhang, the intoxicating hemp, and dhatoor, the thorn apple, 
are both wild shrubs are useless because they arc 
poisonous. They are however traditional offerings to Shiva. 


‘five faced, he has three eyes...” 


According to Mahabharata ( Anushasanaparva ) Shiva 
had five faces. The ones which looked towards East, West, 
North and above were mild and peaceful ( saumya 3. while 
the one looking towards the South was wrathful ( raudra }. 


Once while Shiva was sporting with Parvati, his beautiful 
Divine Consort amorously covered his eyes with the palms 
of her hands. Suddenly there was chaos in the Universe. 
Shiva thereupon quickly caused a third eye of extraordinary 
brilliance ( to serve for two eyes) to appear on his forehead. 
This eye of unbearable power turned Kama into ashes when 
Shiva glared at him in blazing [ury ( See Notes Verse 13). 


2 f vg 
“Vamadeya named true...Kama vanguished lies... 


Vamadeva, that is, the god of awesome looks is one of 
the names of Shiva. For the story of Shiva vanquishing 


Kama, see Notes Verse 13. 
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VERSE 27: ‘He sports vile snakes, skulls, poison, elephant 
skin...’ 

Once Shiva assumed the form of a bramhin and taking 
Vishnu in the form of Mohini as his wife, went to the forests 
of Taragam where ten thousand heretics lived. The heretics 
were enthralled on secing Mohini’s ravishing beaury and 
they planned to slay the bramhin and take the maiden for 
themselves. They sent a huge venomous snake to kill him, 
but Shiva held the reptile and wore the snake around his 
s houlders as a garland much to the amazement of the here- 
tics who left the woods. 


Shiva was engaged in perpetual asceticism after he had 
cut off Brahma's fifth head in a moment of impetuous wrath. 
when the deity was disrespectful to him. Thereafter as an 
ascetic, Shiva wore a munda-mala, or ‘garland of skulls’ in 
which form he also symbolises the aspect of destroyer of the 
Universe. After cutting off Brahma’s fifth head, he carried 
the skull in his hand. 

Shiva swallowed poison which emerged from Churning 
of the Ocean. The liquid was held by him in his throat which 
turned blue. 

VERSE VII : ‘With ghosts and goblins when he comes...’ 

In his tamas form, Shiva is the lord of ghosts, pisachas, vetals 
and goblins. In this form he is indifferntly dressed. | 
VERSE 29 : “With you when Shambhu mounts his bull to 
ride... 


Shiva rides the bull Nandi as his steed. According to 
mythology, Nandi was the son of Shilada muni and was 
later accepted by Shiva as his host. When Sati immolated 
herself in the yagya fire, Nandi slew Bhaga and cursed 
Daksha. Nandi was himself cursed to turn into a bull for 
charging madly into the yagya grounds. Shiva thereafter took 
Nandi as his steed. . 


VERSE 49 : ‘Arundhati will take Maina aside...” 


Arundhati was the wife of sage Vashisht, one of the seven 
rishis. Maina was Parvati's mother. Shiva regucsted the 
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seven rishis to ask Arundhati to sett 
with queen Maina. 


VERSE 45: When called p 
scroll had read... 


le details of the marriage 


y Shiva, Brahma wedding 


Brahma acted as the bridegroom's father for t 
The /agna patra or wedding scroll was accordi 
ted to him. Thereafter he made preparations for 
party to proceed to Himanchal for the wedding, 


VERSE 54: ‘Which home by Narada’s counsel was not 
lost... 


he wedding. 
ngly presen- 
the marriage 


In Rama CharitManas, Tulsi records that the seven rishis 
told Parvati : ‘Whoever has profited by Narada's advice? 
He advised the sons of Daksha in the knowledge of Sankhya 
and they did not live in their home again. He destroyed 


Chitraketu’s family. King Chitraketu of Shurasena had ten: 


million wives but none bore him an heir to his throne. He 
asked Angiras muni to perform a yagya and his wife Krita- 
dhuti bore him a son. Her cowives could not bear her joy 
and they contrived to give the babe poison. Narada then 
arrived and pointing out the futility of worldly life, made 
king Chitraketu renounce his family and become a hermit in 
the woods. Narada also destroyed the peace of Hiranyakash- 
ipu’s home by instructing his son Prahlad in devotion to 
Vishnu. Brahma had granted Hiranyakashipu the boon of 
invincibility, but the seed of discord sown by Narada ulti- 
mately resulted in Hiranyakshipu, who had hecome proud 
of his invincibility, being killed by Vishnu Incarnated in 
the Man-lion form, 


In this verse of Parvati Mangal, queen Maina recalls 
these deeds of Narada, in which he was the cause of wreck 
of illustrious kings and warriors. 


6. KRISHNA GITAVALI 


VERSE 1.1: “Govinda in lap...’ 


Lord Krishna took birth in Gokula and His Deeds were 
intimately connected with cowherds, milkmaids and welfare 
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of cows. Indra therefore gave him the name of Govinda. 
Yashoda took babe Krishna in. her lap and as she gazed at 
His enthralling form, milk flowed from her breasts. She 
guided her nipple to his mouth and looked fondly at her 
child while he suckled her breast. 


VERSE 1.5: “Gompelled by Love alone, Lord took a morta] 
form... 

The Lord Incarnates Himself for the love of His devotees, 
Brahma had granted the boon of devotion to Nanda ang 
Yashoda. The Lord took mortal form as their child and 
enthralled the people of Vraj with His Deeds. 


VERSE 2.1: ‘...brother Balarama I will not give...” 
Balarama was the son of Vasudeva and Rohini. He was 

elder to Krishna and was the Incarnation of Shesha. Rohini 

was a close friend of Yashoda and she treated Balarama like 


her own son. Balarama and Krishna were also constant 


companions in their childuood. 


HYMN 3 to HYMN 8: Hymn 3 to 8 Hymn are composed on 
the gopis or milkmaids’ love for Child Krishna and the Child’s 
sportive deeds in Vraj. The nucleus of Krishna’s attachment ty 
gopis and their love for him was formed in his childood when he 
teased them taking milk and butter Jrom their homes with impunit; , 
and their delight in his naughty ways. Occasionally they complai 
ned to Yashoda of his pranks, but they came to her house more 
often to see the child of dazzling beauty who had endeared himself 
to them. In Hymns 3 to 8 Tulsi deseribes incidents of gopis comp- 
laints, Child Krishna’s spritely and innocent counter-allegations, 
mother Yoshoda's support for her child, the gopis” repeated comp- 
laints and Yashoda’s despair at her naughty child’s Srequent pranks. 


VERSE 3.2 : “..but can we keep on buying new pots...’ 


Engazel in his naughty pranks, child Krishna has broken 
one of the earthen pitchers containing milk in a gopi's 
house. ‘This has not been the first occasion of such mischief 
and the harassed gopi comes to complain to Yashoda. She 
does not complain of the loss of milk because since Balarama 
and Krishna were born there was abundance of milk in Vraj 
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( See Verse 16,2 ): butthe breaka 


ge of large pit 
loss she could not bear. 3 pi chers was a 


VERSE 3.4: “...shall we tell what you said at our place...’ 


This gopi sees Child Krishna sitting innocently and 
gravely as if he has done no mischief. She recalls the words 
with which he had teased her caliing her names, but she 
does not complain of this to Yashoda. She only threatens 
Krishna that she will disclose his naughty words. 


VERSE 4.1 : ‘Mother their habit is to roam...’ 


Refuting the allegation of the gopis, Krishna declares 
that the gopis love to roam about and seek excuses to come to 
their home with flimsy complaints. 


VERSE 4.2: ‘They break their pots, dip hands in milk... 


Growing bolder in his counter allegations, Krishna savs 
that gopis break their pitchers themselves, dip their hands 
in milk in proof of their complaint and run to their house 
unnecessarily. 


VERSE 4.4: ‘Of my. own habits ask Haladhara... 


Having stated his counter allegation and declaring that 
the evidence the gopi brings is false, Krishna quotes his 
brother Balarama as witness in his own defence. With 
facetious innocence, the spritely child proclaims that he does 
not like naughty children himself. 


VERSE 5.2: “Is milk and butter scarce for us...’ 


Simple mother Yashoda is convinced of her darling 
child’s innocence. She chides the gopi for complaining of 
his behaviour. ‘Weare rich in milk and butter’, she says, 
‘why should my child take milk from your home? 


VERSE 5.5: ‘Milkmaid beholds sweet face of Lord...’ 


The gopi gazes at the Beloved Child Krishna with deep 
love while Yashoda chides her—for this indeed was the main 
purpose of her complaint: to behold the loving child to her 
hearts content. : 

15 ‘ 
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VERSE 6.1 : ‘Mohan! released by me you ran...’ 


Finding Yashoda accepting Krishria’s argument, the gopi 
looks towards Krishna. She reminds him how she hag 
caught him in her arms after he had broken her Pitcher, 
and how he had struggled out, calling her names, and had 
run away. 


VERSE 7.3: ‘Explain to him our plight he should not 
raise... : 

The gopi prepares to return to her home. She reguests 
Yashoda to explain to Krishna not to cause them unnecessary 
loss in future. To settle the dispute Yashoda tells Krishna 


to leave his naughty ways. 


VERSE 8.1: ‘She just complained, turns back so soon her 
feet...’ 

The irrepressible Child Krishna sees the gopi turning 
back towards her home. He cannot withold himself from 
having the last word. ‘Look at her !’ he exclaims, ‘she just ” 
complained and now she is going back’. Krishna thus 
implied that her complaint was a farce. 


VERSE 8.2: “...an ahir’s wife, by your grace shameless 
grown...” 


Gopis are of the ahir caste who are traditionally cowherds. 
Child Krishna riles at the departing gopi, giving a sample 
of the way in which he teases gopis, calling them names. 


HYMN 9 to HYMN 13: Hymns 9 to 13 describe an incident 
in the adolescent years of Krishna’s life, in which a gopi comes to 
Yashoda with an allegation of amorous advances by Krishna. The 
spritely boy vehemently refutes the charge and Yashoda supports 
him. Later she finds the gopi and Krishna engaged in quarelling 
and blaming each other. She despuirs of finding the truth of the 
gopi’s allegation or of Krishna’s innocence. In the last Hymn 
Yashoda tells Krishna that he should leave his childish ways 
because his grandfather is arranging for his marriage and tke girls 
parents would be coming to seehim. With unconcealed innocence. 
Krishna shouts with joy and shows eagerness for the occasion. ` 
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VERSE 9.2 : ‘Hard now to bear Kanhaiya’s daring ways... 
Krishna grew more and more jntimate with the 
Vraj. The deep love which gopis bore for Krishn 
even into amorous yearnings, A gopi comes to co i 
allegedly amorous advances by Krishna towards tee 
declares that she 1s prepared to leave the village and live 
elsewhere if Krishna is not restrained from his daring ways 


gopis of 
a turned 


VERSE 9. : ‘...my darling child still feeds u 


on my 
breasts...’ P 5 


Yashoda smiled at the gopi's ridiculous allegation. She 
knew that the young gopi, of the ycarnings of her own 
compelling love, had imagined Krishna's frolicsome play to 
be amorous advances. She gently chided the gopi for her 
absurd allegation. “Those who live on earth should not 
seek to touch the clouds’, she said. ( Krishna wasof Divine 
Manifestation, she implied, and the gopi's allegation was 
beyond comprehension’). Turning towards the gopi, Yashoda 
told her that Krishna was a child who still feeds at her 
breasts. How could he possibly make amorous advances at 
his tender age ? F 


VERSE 10.2: ‘Said you: PIlsoon complain—why silent 
keep ?? 

Srikantisharan gives a diferent interpretation to this 
incident. According to him, when Krishna saw Yashoda 
cngaged in her household chores, he turned challengingly 
towards the gopi. “You have complained against me’, he 
threatened, ‘now I will tease you more’. The gopi then 
warned Krishna: “Should I tell Yashoda of your threat ?” 
Krishna retorted: ‘Why not? Why are you silent now? If 
you complain again I will tease you all the more!” Thus 
svying, Krishna tried to appease the gopi. ‘Ifyou give me 
curds in your home,’ he added, ‘I will not tease you any 
more.’ 


VERSE 11.2 : ‘Wash earthen barn and slime alone you'll 
find...’ 

In villages grain is stored in big earthen barns made of 

mud. Ifa barn is washed, the mud will get wet and turn 
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into slime. Hearing Krishna’s words (in Hymn 10), the 
gopi despairs of his naughty habits. ‘Now keep silent’, She 
tells Krishna, ‘if you make more pretense of your innocence, 
I will reveal more of your daring deeds and, like slime is 
formed by washing an earthen barn, your own reputation 


will suffer. 
VERSE 12.1 : ‘My friends Subal Sudama witness Bear...” 


Finding that Yashoda appeared doubtful of his innocence, 
Krishna quotes his friends Subal and Sudama and his 
brother Balarama as witnesses to convince her that he had 
not gone to the gopi’s house, and that her allegation was 


baseless. 


HYMN 14 to HYMN 17: Krishna's adventures of adolescence 
continued. Gopis of Vraj lost their hearts to the darling boy of 
Vraj, but when he teased them they ranto Yashoda with their 
complaints. One day while Yashoda was churning curds lo make 
butter, à pol in which she was boiling milk overflowed. She ran 
to remove the pot from the fire. Meanwhile Krishna broke the 
pot of curds and started eating butter from a pol hanging from 
the roof. Yashoda ran after the boy with a stick and bound him 
toa large pounder. Many legends huve grown around this incident. 
As Yashoda sought to bind Krishna she found the rope slightly 
short to tie a knot. She brought a longar rope, but again it was 
Just short for the knot to be tied. Another attempt proved futile and 
she looked wearily at Krishna and saw him smiling al her, His 
face radiant with Divine Glory. Yashoda looked helplessly and 
pleadingly at Krishna, and He suffered Himself to be bound to the 
pounder. Yashoda picked up a stick to beat Krishna but when 
gopis saw that she was about to beat their beloved Krishna, they 
begged her to release him. 


VERSE 4.3: ‘Seeing drops of curds on charming chest...’ 


When Krishna broke the pot of curds, some of it splashed 
on hischest. The family guru’s wife, intervening on behalf 
of Krishna, asks Yashoda to behold the beauty of Krishna’s 
form—the'curds on his chest appearing like snow on 2 
mountain of emerald and desist from heating him. 
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VERSE 17.3: ‘She recalled guru’s words... 


Garga was the guru of the Yadavas and the family guru 
of Nanda and Yashoda. He had performed all rites of 
Krishna’s birth. Garga was a renowned astrologer. On the 
occasion of Krishna’s Namakarana (Name giving ) ceremony 
Garga had proclaimed : ‘Your son shall have many ane 
according to his qualities and his deeds. They are revealed 
tome but are unknown to most men. He will bring you 
welfare, protect gopas and cows and your woes shall be 
redeemed by Him. ‘Those fortunate ones who are peered 
to Him shall become invincible. O Nanda! your son is 
like Narayana in qualities, wealth, glory and power. Tend 


to him with.care'. Yashoda recalled these words and freed 
Krishna of his bonds. 


VERSE 18.1: ‘Enraged at slur upon his pride, Indra king 
of gods deluge had sent’ 


The story of Indra’s wrath on the people of Vraj is 
related in Vishnu Purana (V. 10 to 12). Krishna saw 
Nanda and other Yadavas preparing to perform a yagya for 
Indra. Krishna asked his father why they were performing 
the yagya. Nanda told him that Indra was the god of rain 
and their livelihood depended upon rainfall; therefore they 
worshipped Indra. Krishna argued that their livelihood 
depended on cows and Mount Govardhan on which their 
cattle grazed; hence they should pay obcisance to Mt. 
Govardhan. He suggested that preparations made for the 
yagya for Indra should be utilized for a yagya to Mt. Govar- 
dhan. Nanda agreed to Krishna's suggestion. Indra was 
enraged when he found that the yagya for him had been 
given up and he commanded Samvartak, the rain hosts, to 
flood lands of the Yadavas. There was torrential rain in 
Vraj accompanied with hail, lightning and storms. People 
shivered with cold and suffered agonies of floods. Krishna 
then held Mount Govardhan alolt on his little finger and 
Vrajavasis took shelter under the mamoth umbrella. For 
seven days and nights Indra and Samvartak tried to flood the 
lands with torrential rains but Mt Govardhan sheltered the 
people and their lands. Ultimately Indra accepted defeat. 
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People came out of their shelter and Krishna replaced the 
mountain. 


HYMN 20 to 23 : These hymns are based on Lord K Tishna’s 
celebrated Rasa-leela and the gopis compelling love for K rishna, 
who had grown into a youth of enthralling beauty, while he Sported 
with them in Vraj, The hymns underscore the gopis complete 
surrender and devoted love for Krishna. Tulsi has included them 
in his anthology of hymns to Krishna to form the background of his 
hymns on the gopis' conversations with Udhava who had been sent 
by Krishna to convey words of comfort to the gopis of Vraj ( Hymns 
23 to 59 ). 


VERSE 20.3: ‘With empty or filled pitchers stand spell- 
bound...” 

Tulsi underscores the gopis' compelling love for Krishna. 
As he stands on the banks of the river Yamuna, below a 
Harasingara tree which bore lovely fragrant blossoms, and 
plays the nat raga ( the dancing tune) on his flute, they are 
spellbound and they forget that they had come to the river 
to fill water from the river in their pitchers. Even those 
who had filled their pitchers, stand enthralled with their 
loads held against their waists, gazing at their Lover Krishna 
while he played his flute. 


VERSE 21.2: ‘As if around the moon cling spritely snakes’ 


Tulsi compares Krishna’s glamorous face to the moon and 
his lustrous black curly hair to spritely snakes. The curls 
cling around Krishna’s cheeks like snakes secking to take 
nectar from the moon, but neither do they move towards the 
nectar of his lips nor do they flee away. 


VERSE 21.3: “...sending messengers Ocean tries to plead 
with son...’ 


Tulsi compares Krishna’s shapely cars adorned with gold 
rings, to two fishes. The poetic fancy is that Rama’s face 
resembles the moon, which was born from the Ocean ( when 
it was churned). The Ocean has sent two fishes as his 
messengers to persuade the Moon ( Krishna’s face ) to return 
to him ( Vishnu’s Abode is in the Ocean Ja 
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VERSE 22.1: ee charming eyes weighed with drowsiness 
ecp... 


Krishna has come home to sleep late in the night (after 
sporting in rasa-leela with gopis). In the morning his cyes 
are drowsy with lack of sleep. 


VERSE 22.2 : 


“On moon two...wagtails...light crimson 
like dawn...’ 


Tulsi compares Krishna's eyes to wagtails and the colour 
of his eyes ( light crimson like dawn due to lack of sleep ) to 
the colour of feathers of wagtails. 


VERSE 22.3 : ‘Eyelids like young wagtail’s wings...’ 


Continuing the poetic fancy of Verse 22.2, Tulsi says that 
Krishna’s eyelids open and close weakly because of lack of 
sleep, like the wings of a haby wagtail who is -learning 
to fly. 


HYMN 24 to HYMN 32: Krishna and Balarama have been 
summoned by Kansa and they have gone lo Mathura with Akrura. 
The gopis of Vraj are disconsolate. Tulsi?s verses describe the 
poignancy of parting from Krishna experienced by the gopis. 


VERSE 24.1 : ‘I have no longer faith in my own eyes...’ 


Gopis lament in gricf on parting from Krishna. Four 
poetic fancies are contained in this verse. Eyes are tradi- 
tionally compared to wagtails, fawns, fish and lotus buds. 
Gopis reject all the four comparisions hecause their eyes have 
failed the test of their love for Krishna who has left them to 
pine in loneliness : (i ) Eyes cannot be like wagtails, because 
they failed to fly away with their Lover when he left them; 
( ii ) they cannot be like fawns, because the deer resides in 
the moon ( another poetic fancy y and their eyes failed to 
remain in Krishna’s moon-like face; ( iii ) they cannot be 
like fish, because fishes die if they are made to leave water 
which they love-their eyes still have sight though the Object 
of their Jove has renounced them; and (iv) they cannot he 
like lotus buds, because the lotus closes at night, but their 
eves now remain open at night—parted from Krishna, the 


gopis cannot now sleep. 
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VERSE 25.3: ‘Like salt dissolved in 'Beauty's Sea of 
Form...’ 


A gopi confesses that her mind had been completely 
engrossed in the thrill of Krishna’s form and the pleasure her 
limbs derived from him. She compares Krishna’s form to 
sky-blue waters, her form to'milk and her mind to salt ( The 
complexion of Krishna’s limbs was dark, the gopi was fair- 
limbed, her mind was pervaded with lavana-salt like-beauty 
of Krishna). Thegopi declares that her mind has merged 
in the form of Krishna like salt dissolves in water and 
becomes inseparable from it; her form immersed in Krishna’s 
form became one with his, losing its identity. But Akrura 
had come like a swan and had separated Krishna from her, 
like separating milk from water ( which the legendary swan 
can do ). The ‘water’? Akrura had separated from ‘milk? was 
salty, because her mind was still merged in the form of 
Krishna. Thus ‘the milk’ of her form is left with her without 
her mind which has gone with the form of Krishna—‘salv’ 
dissolved in sky-blue ‘waters’. 


VERSE 27.3 : ‘For hunch-backed when ill words we speak...” 


Gopis in Vraj had heard that Krishna was bestowing his 
favours on a hunch-backed maiden named Kubja. While 
Balarama and Krishna were going to Kansa's palace, they 
saw a beautiful hunch-backed maiden. “Who are you sweet 
beauty ?? Krishna asked. ‘O handsome one!” the hunch 
backed said, ‘Iam Trivakra. My body is bent at three 
places. I am the maidservant of Kansa and I am taking 
perfumed sandal paste to annoint the king’s body.” The 
young maiden Jooked intently at Krishna. ‘You are young 
and handsome’, she added in a tremulous voice, ‘Iet me 
annoint your body’. Krishna was pleased with her and he 
straightened her back. The hunch-back was transformed 
into a maiden of enthralling beauty. She was filled with 
passionate yearnings for Krishna and begged him to come to 
her home. Krisnna promised to come later after fulfilling 
his work. Later Krishna went and made love to her and 
they lived together for some time. 
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VERSE 29.1 : ‘In sign of Taurus finding house...’ 
A gopi sighs that the heat of woes of parting from Krishna 
is unbearable like the Sun entering the rashi of Taurus, the 


eighth sign of the Zodiac. The position of the sun is as 
follows in different solar months : 


I..Vaisakh : Aeries : April-May. 
2. Jyeshtha : Taurus : May-June 
3. Asadha : Gemini : June-July 
4. Sravana : Cancer : July-Aug. 
5. Bhadon : Leo : Aug-Sept. 
6. Kuvara : Virgo : Sept-Oct. 
7. Kartika : Libra : Oct-Nov. 
8. Aghana  : Scorpio : Nov-Dec. 
9. Pusa : Sagittarius : Dec Jan. 


10. Magha : Capricorn :: Jan-Feb. 
11. Phalguna : Aguarius : Feb-March. 
12. Chaitra  : Pisces : March-April. 


The sun remains hottest when it enters the house of Taurus. 
It journeys through the heavens in one complete year, 
passing through one rashi and about 2 nakshatras each 
month. 


VERSE 29.2 :‘...in sky-like heart sun bright remains...” 


Continuing the story of her woes from Verse 29.1, the 
gopi says that apart from the sun of Parting’s woes being the 
hottest, it stays its chariot in her sky -like heart, so that the 
heat of the sun remains consistent and constant. Other rashis 
( Verse 29.1 ) look the sun’s chariot stayed in its path and 
wonder what has happened to the Sun. The gopi says that 
despite the steadfast heat of the ‘Sun of Parting’s woes’, her 
own senses remain constantly engrossed in Krishna’s form. 
VERSE 32.1: ‘...Vraj from Indra as kingdom Kama for 

himself earned...’ 

The gopis are afflicted with passionate yeamngs for 
Krishna ever since he went away 10 Mathura. A gopi says 
thatshe has heard that Kama, the god of Love, has been 
given the kingdom of Vraj because its gopis are deeply 
afflicted with yearnings of love. 
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HYMN 33 to HYMN 59: Krishna heard in Mathura thas 
gopis of Vraj were disconsolate at parting from him.. He sent his 
close friend Udhava who had deep knowledge and learning to fing 
out if the gopis were truly attached in dezolion io him. When 
Udhava reached Vraj he was accorded a warm welcome by Nanda, 
He spent the night discoursing on the Nirguna Lord to test the 
gopis love for Krishna, Next morning the gopis assembled. They took 
Udhava aside and talked to him of Krishna. They recalled his 
Vraj-leela and wept, yearning for their Lover. One of the gopis saw 
a Black Bee and imagining him to be a messenger of her heart on being 
parted from Krishna to him. ( This forms the Bhramara Geet in 
Srimad Bhagwad 10/47/12 to21 ). When Udhava saw the gopis’ deep 
attachment to Krishna and was convinced of their love, he conveyed 
Krishna's message to them. Krishna had advised them to remain 
unattached to anyone. He had said that he was not separate from 
them : “Jam far from you, he has said, ‘so that you may for ever 
be engrossed in Me. Your heart may be with Me. When women 
are away from their lovers, their hearts remain steadfastly engro- 
ssed in them. It is not so when they are present. In this manner, 
devoid of passions, you should meditate on Me with pure minds and 
you shall attain Me’. Krishna’s message of His Love without the 
rapture of beholding His enthralling Form failed to satisfy the 
gopis who had surrendered themselves completely to their Lover. 
Theirs was a love of Saguna Lord, and they yearned to have the 
Object of their love in their midst. Tulsidas, himself an ardent 
exponent of the Path of Devotion, brings out Devotional Love in its 
most dazzling beauty in the gopis? words spoken to Udhava. 
VERSE 33.1: ‘...first know by what our hearts are bound...’ 

After hearing Udhava’s discourses on Nirguna and salva- 
tion, the gopis found that Udhava had not understood their 
state of mind. ‘They proceed to acquaint him of their deep 
love for Krishna and tell him with disarming frankness : 
‘All precepts of your Vedas we do on tunes of Murli’s flute 
forego’. ( Verse 33.4 3. 
VERSE 34.2: ‘You have not seen Nanda’s Child’s delightful 

sportive deeds...’ 

Unbaring her heart to the Black Bee, the gopi recapitu- 
lates thrills of being with her Lover Krishna. ʻO Love 
Kanhaiya !? the gopi exclaims in Bharamara geel, ‘your enth- 
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ralling memories, your delightful words, your: love filled 
glances, your amorous play and our sportive loye in privacy, 
make my heart crave with yearnings for you. O youthful 
lover! Trecall the taste of the nectar of your lips when you 
stopped briefly while playing your flute. In that moment 
indeed, pleasures of sovercignity ofthe Universe appeared 
disdainful. Thoughts of your passionate love play in our 
privacy, your gentle smile, the beauty of your bared chest, 
make our hearts Bleed in anguish’. The gopi tells Udhava 
in this verse that if he knew the rapturous thrill of their love 
for Krishna—engaged in which they became unmindful of 
their limbs and dresses, he would not talk of yoga, which 
hurts their hearts like a volley of stones hurled at them. 


VERSE 36.2: ‘Of words he trothed, steadfast not e’en is 
one...’ 


When Krishna was leaving for Mathura, he had assured 
the gopis that he would return to them. Even the message 
sent by him (on advice of Trivakra, the hunch-backed 
maiden ) is for them to practice yoga, while they yearn for 
his personal love. 


VERSE 38.2: ‘In wedding hunch-backed maid he had no 
shame...’ 


See Notes Verse 27.3. 


VERSE 39.4: ‘He has only such love for us as sun for 
clouds...’ 


The sun evaporates water and attracts the water vapour 
towards itself in the form of clouds; but thereafter he leaves 
them billowing in the skies. Similarly, Krishna has taken 
the hearts of gopis making them yearn for him and to leave 
their homes for his love, but he has forsaken them. 


? 
royal custom keeps... 


Kansa had summoned Balarama and Krishna ostensibly 
to assist him in affairs of the state. The gopi says that 
Krishna is now engaged in duties of royalty in the palace of 
Mathura and he has forgotten the simple gopis of Vraj. 
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VERSE 41.2: «..the hunch-backed...a bundle of these words 
had stored...’ 


The gopi tells Black Bee that she was sure Krishna had 
sent the message of Nirguna on advice of the hunch-backed 
maiden who has cast her charms on him. Of hisown accord 
he could not have forgotten the thrills of rasa-leela with the 
gopis of Vraj. The gopi alleges that the hunch-backed had 
carried a bundle of Learning (like travelling salesmen Carry 
bundles of cloth }. Seeing a simple customer in Krishna, 
she cunningly opened the bundle and cheated him with her 


wares, 


VERSE 41.4: “...fold this thin sari... 
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VERSE 43.2: “he sends us word to winnow husk... 

The gopis declare they have understood Krishna’s 
ruse and they g to ask now. Krishna knows 
that gopis who homes and all interest in life 
for his love, € because he has abandoned them. 
He sends the recepts of Learning to meditate 
upon like send usk to he winnowed by them. When 
placed on the winni 1 ; husk will fly away in the air 


- . 


and winnowing w d nothing on the pan. 


VERSE 44.3 : ‘By haystacks village wealthis known... 


3 roduce ofa crop is known by the siz 
of the haystacks. Similarly, say the gopis, the depth of 
knowledge is known by the extent of renouncement of sense 
pleasures. Krishna is still attached to pleasures of his newly 
found love—the hunchbacked maid. His message of Know- 


ledge is therefore superficial, 
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„more words like fig tree fruit...will only dryness 
show...” 


The fig-tree fruit is dry inside, and small worms atound 
in the fruit. The gopis declare that more talk of Krishna’s 
involvement in sense pleasures: like stealing of curds and 
butter in childhood; removing clothes of gopis bathing in 
the river during his adolescent years; and amorous thrills of 
rasa-leela during moonlit nights in Vraj, will only reveal the 
weaknesses of their Lover. 


VERSE 45.3 : ‘E’en hearts of stones are moved by loveof 
lotus, fish, moth, deer and bird’ 


The gopis refer to the steadfastness of love of lotus for the 
Sun, fish for water, moth for flames in w hich they consign 
their bodies, - yet do not sway from love, deer for music, and 
bird ( chatak ) for autumn’s rain. Tulsi narrates their love 
in Dohavali : 


Lotus : ( Verse 316): 


Seeing lotus bloom blighted by frost, the sun may not 
stop in its way, 


But love of lotus firm remains: blooms when it comes, 
wilts when away. 


Fish ( Verse 317 ): 
Churned deeply in its vast expanse, water to fish may 
poison give, 
Says Tulsi, poet's fancy scorn, if fish sans water dcigns 


to live. 
Deer ( Verse 314): 


drawn 
Veena’s sweet notes hunter attracts, woo deer 


towards it may slay, 


But Love's pure garment spot shall bear, if deer from 


veena turns away. 


Chatak ( Verse 282 ) : 
His tender wings and feathers 


break when rain he loves 
turns into hail, : 
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But Tulsi chatak firm remains, in love unswerving does 
not fail. 


VERSE 46.3 : “...as blanket wet becomes, heavier indeed its 
burden turns...’ 


A blanket becomes heavier when it becomes wet because 
of water held in its pores. Similarly, the gopis say, their 
love for Krishna becomes more and more steadfast as their 
attachment to him is tested again and again. 


VERSE 51.1: ‘.,.he seeks to sew up heaven’s skies...’ 


Gopis declare that it is useless to seck to understand and 
follow the arguments of Udhava because he wishes to pro- 
pound the precepts of Nirguna by Knowledge and to behold 
the Nirguna Lord-which is as vaina quest as seeking to sew 
the skies without support. 


VERSE 53.3 : ‘To turn clouds’ waters into brine, the might 
in vain who seek...’ 


Waters of oceans have salt, but clouds are formed from 
these waters and rain water is free from salt and is drinkable. 
Gopis state that when they have experienced the rapture of 
devotion in Krishna, why should they bother to seek the 
Nirguna Lord? Tor those who wish to convert sweet waters 
of bountiful rain into massive, fathomless brine of oceans, 
they can only say that they are involved in a vain effort. 


VERSE 55.2: ‘In midst of lotus snake and deer, moth, 
pining chatak chakor fish...’ 


The gopis say that their fate is of the lotus, deer, snake, 
moth, chatak, chakor and fish who pine for love but find that 
their love is one-sided. They therefore wish to keep company 
with them. The state of one sided love of the snake is for its 
mani-the jewel said to be set in its skull without which it 
cannot live. The chakor exists only on nectar it derives from 
moonbeams. For description of other examples of one-sided 
love, see Notes Verse 45.3 


HYMN 60 and HYMN 61: Jn Hymn 60 and 61 Tulsi sings 
of an incident from the Deeds of Krishna which is another celebrated 
example of the Lord's unfailing response to the call of His devotees. 
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Ina gambling match Yudkistra, the eldest of the five Pandara 
brothers staked and lost his riches, kingdom, himself and ultimalely 
the beautiful Draupadi—common wife of the Pandava brothers, to 
their cousins, the Kauravas. Vile Duryodhana, eldest of the one 
hundred sons ef king Dhritarashtra, was delighted. He ordered 
his brother Dushasana to unclothe Draupadi in the royal assembly. 
The beautiful princess stood helplessly in the gathering of the most 
valiant warriors on earth and the most learned kings and elders of 
the Kshattriya race, but none of them stirred to prevent evil Dusha- 
sana from causing her outrageous humiliation. Draupadi then 
raised her hands towards the heavens and called piteously for Divine 
Assistance. Lord Krishna came to aid in the form of dresses. As 
wicked Dushasana pulled her sari from her beautiful limbs, more 
and more gorgeous and colourful clothes covered her body. The 
mound of clothes removed from Draupadi’s body became larger and 
larger but not a limb: of the lovely princes was bared. Ultimately, 
vile Dushasana gave up his ignoble effort in frustrated weariness. 
Tulsi composes two hymns on this celebrated incident, underscoring 
the highest fruits of steadfast and faithful devotion. 


VERSE 60.1: ‘My husbands five who war doth fearless 
make...’ 


When Draupadi heard Duryodhana commanding Dusha- 
sana to disrobe her, she stood in proud defiance in the 
assembly. ‘Even an ordinary human being’, she said to 
herself, ‘will resist insult to his wife. Iam married to five 
of the most valiant warriors in the world. They cannot 
forsake me to be dishonoured in the presence of assembled 


Kshattriyas'. 


VERSE 60.2: ‘Bhishma and Drona who Dharma's banner 
uphold...’ 


Continuing her thoughts of Verse 60.1, Draupadi tells 
herself that her own husbands will come to her assistance. 
Apart from them the mighty Bhishma the most revered 
member of their family and venerable guru Drona, both of 
hom were present in the assembly and who were renowne 


YA . . 
arma would surely not remain idle spectators 


champions of dh 
to her dishonour. 
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VERSE 60.3 : “To cover limbs like Tortoise...’ 


As vile Dushasana tried to remove Draupadi's sari, the 
beautiful princess sought to cover her modesty with her own 
limbs like a tortoise withdraws its head and feet in his own 
body. 

VERSE 60.4: ‘Seeing well wishers unmoved...” 


Draupadi’s hopes of assistance from her own people were 
shattered when she saw the assembly unmoved on vile 
Dushasana’s laying his hands on her. ‘In this great assembly’, 
she challenged, ‘learned teachers of Shastras and warriors 
brave as Indra are present. O vile one! do not try to 
perform a wicked deed ! Do not unbare my body! Even 
if Indra protects you, my valiant husbands shall not spare 
you! Shame! Shame! on Kshattriya warriors who idly 
watch you attempting your low deed ! Have mighty Bhishma, 
Drona, Vidura, Dhritrashtra turned powerless, that they do 
not hear me?” Draupadi looked around the assembly and 
she was amazed to see only silent spectators. ‘Yudhishtthira 
had first gambled and lost his own self’, she argued, ‘When 
he had lost rights over himself, what right had he to stake 
me next ?? The assembly still heard her in silence. None 


offered a reply to her question. 
‘Save | save ! O Lord ! Save me she humbly prayed...’ 


Draupadi suddenly realised that her hopes in assistance 
from even the mightiest of human beings would be of no 
avail. She then raised her hands to the heavens and invoked 
Divine Assistance. She called upon the Lord thrice: once 
from the purity of her mind, then by the purity of her 
speech, and lastly for the purity of her deeds. Lord Krishna 
responded to each of the three calls for assistance from 
Draupadi: ` 

Left to her fate in royal court, Draupadi sought Lord’s 

Mercy thrice, 

He came as raiments; sighed at plight; resolved to end 

their shameful vice. 


—Dohavali 150 


CC-0. Prof. Satya Vrat Shastri Collection. 


N pigitized By Siddhanta eGangotri Gyaan Kosha 
otes on Verses ( Hanuman Bahuka ) 241 


VERSE 61.2: ‘Lightning had struck, 


aimed. . .° 


Duryodhana had planned to insult Draupadi and the 


Pandavas; but the Lord's assistance to Draupadi made the 
Kauravas suffer humiliation. 


VERSE 61.3 : ‘Arjuna’s great charioteer, . .° 
The dispute between Panda 


but not where it was 


vas and Kauravas continued 
unabated and Duryodhana was filled with jealousy seeing 


the attention being given to his Panadaya cousins. Ultima- 
tely war became inevitable despite 
efforts. Krishna then offered his assistance to both sides— 
either that of one hundred and forty million warriors of his 
armies, or of his counsel without arms. Duryodhana chose 
to be assisted by the massive army while Yudhishthria opted 
for Lord Krishna’s counsel. Krishna thus became Arjuna’s 
charioteer in the War of Mahabharata. In the Bhagwad 
Gita, the Lord expounded rhe philosophy of life and dharma 
to a hesitant Arjuna on the battlefield. 


Lord Krishna’s repeated 


7. HANUMAN BAHUKA 
VERSE 1: ‘Who leapt seas Sita's woes to end... 


The reference is to Hanuman’s incredible feat of leaping 
over the ocean to bring news of Sita who had been kidnapped 
by Ravana, ten headed demon king of Lanka, from the woods 
of Panchayati when Rama Lakshman and Sita lived there 
in exile. See Notes R. A. Verse V. 1.5, V. 2.1. V. 2.2. 


“Lanka with ease like woods to burn. . 2 


Tulsi says that Hanuman burned the magnificient city of 
Lanka like a forest fire. See Notes R. A. Verse V. 5.2. 


VERSE 3: ‘O’er demons, gods, Parashurama’s, six-mouthed, 
Shiva, swift streams of wrath’ 


Hanuman is the supreme warrior. He is invincible hy 
demons and gods, Kartavirya—the six-headed son of Shiva 
16 
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and commander of the armies of gods, Shiva himself, 
Parashurama—the fiery warrior-god who slew twenty one 
generations of Kshattriya kings, 


‘Singing his fame Vedas songs all honour give... 


Verse 9.73.7 of Rigveda reads: Sahasira vitale pavitra bla 
vacham punanli kavyo manishana, Rudrasa eshami shirasho adruha, 
Sparsha svaicha sudrasho nrachaksha’. That is, ‘Learned poets 
(like Valmiki ) purify their speech by singing of the Glory 
of Rama whose Deeds are like thousands and thousands of 
rays of Soma-like streams of Truth-Consciousness-Bliss. One 
of these learned ones is Sri Hanuman, who is by Nature 
Deliverer of woes, Swift, Messenger of Rama and the 


narrator of Deeds of Rama’. 


VERSE 4: ‘To Knowledge seek from Sun-god Hanuman 
leapt...” 


Once when Hanuman was in his infancy, his mother 
Anjani laid him in a cradle and went to gather flowers from 
the woods. Hanuman felt hungry. He saw the Sun rising 
in the skies and took itto be a large red fruit. Hanuman 
leapt towards the sun and his sire, the Wind-god, seeing his 
son flying towards the sun, kept him company. Now it 
happened to be the Amawasy a day, and Rahu was coming 
towards the Sun to devour him. He saw Hanuman in his 
path and he turned to complain to Indra. Indra saw Hanu- 
man approaching the Sun and he struck him with his 
thunderbolt. Hanuman fell to the earth with his chin 
injured. The Wind-god rushed to his beloved child and 
taking him in his arms withdrew into a cave. When the 
Wind god took shelter, the world gasped for breath. All 
the winds had stopped and the gods hurried to the Wind-god 
to implore him to leave the cave. The gods bestowed boons 
on Hanuman and cured him ofhis injury. The Sun-god 
granted himone hundreth part of his effulgence and pro- 
mised to be his guru at the appropriate time. Later when 
Hanuman's sacred thread ceremony had been performed, 
Hanuman soared into the skies and stood before the Sun-god- 
‘What do you want ?' the Sun-god asked Hanuman. ‘Revered 
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Sir P Hanuman said humbly, ‘I seek you as my guru’, The 
Sun-god looked affectionately at Hanuman. ‘Son’, he said 
‘you know I cannot stop in my journey in the Tana 
How can I instruct you?” Hanuman eae “I shall fly a 
space and, facing you, I shall move backwards as your chariot 
speeds onwards’, The Sun-god was pleased and instructed 
Hanuman in Vedas and all Knowledge. Lokpals, gods 
Brahma and Shiva watched Hanuman’s incredible feat and 
in the course of a few days young Hanuman was able to 
imbibe all knowledge from the Sun-god. 


VERSE 5: ‘Vanar from chariot’s flag by Arjuna led...’ 


Once while Arjuna was driving his chariot himself, he 
went to Aranya and proceeded southwards till he reached 
Rameshvaram. He bathed in Dhanushakoti and while he 
was looking around the place, he saw Hanuman on a moun- 
tain peak, chanting the Name of Rama. ‘Who are you ?? 
Arjuna asked. full of vain pride of his might. ‘I am a devotee 
of Sri Rama’, Hanuman said smiling calmly, ‘Who had 
constructed a bridge of rocks, one hundred yojans long, over 
the ocean’. Arjuna looked arrogantly at Hanuman. “Why 
was it necessary to make a bridge of rocks ? he asked. ‘Any 
skilled warrior could have made a bridge by his arrows.’ 
Hanuman looked calmly at Arjuna. ‘A bridge of arrows 
could not bear the weight of millions of vanars like me,’ he 
said. ‘Ifa bridge breaks by the movement of bears and 
vanars’, Arjuna scoffed, ‘what is the skill of archery ? Watch 
me while I make a bridge. You may jump on it to your 
heart’s content !? Hanuman smiled at Arjuna ‘What will 
you do ifthe mere pressure of my thumb breaks your bridge ?” 
he said. Arjuna glared at Hanuman. ‘If my bridge breaks’, 
he declared. ‘I shall consign myself to fire’. Hanuman looked 
calmly into Arjuna’s eyes. ‘If the bridge remains unbroken’, 
he vowed, ‘I shall fly on the banner of your chariot’. Arjuna 
constructed the bridge of interwoven arrows flighted from 
his great bow ina display of breathtaking archery. He 
looked at Hanuman proudly and invited him to jump on the 
massive structure. Hanuman walked slowly to the bridge 
and Arjuna was amazed to see that a small pressure of his 
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thumb broke the bridge and his arrows were swept away 
in the ocean. Wordlessly, the brave Pandava warrior pre- 
pared to consign himself to flames. Meanwhile Lord 
Krishna in the guise of a brahmachari came that way and 
asked Arjuna why was he preparing to immolate himself, 
When Arjuna told him how he had lost a stake, the brahma- 
chari said : ‘Such issues should be decided in the presence of 
a witness. Make the bridge again and let Hanuman break 
it while I am here.” Arjuna made the bridge again and 
Hanuman failed to break it even when he leapt upon it. 
Hanuman looked amazed at the brahmachari. Suddenly he 
smiled and bowed his head in reverence. ‘Arjuna!’ he said 
turning towards the illustrious Pandava warrior, ‘the Lord 
Himself has granted you His assistance. His Sudarshana 
chakra held the bridge when I leapt upon it. Lord Krishna 
revealed Himself and the Sudarshana chakra returned to Him. 
The bridge was consumed in waves of the Ocean and Lord 
Krishna embraced Hanuman. ‘You shall take your place on 
Arjuna’s chariot in the War of Mahabharata’, He told Hanu- 
man, ‘and assist the Pandavas to victory’. 


VERSE 6: ‘Like cow’s hoof scorning sea, he Lanka burnt...’ 


Tulsi says that Hanuman treated the ocean to be of the 
size of the hoof of a cow, and leapt over it with ease. ( See 
Notes R. A. Verse V. 1.5) Hanuman burned the city of 
Lanka, when demons set his tail aflame ( Sce notes R. A. 
Verse V. 5.2 ). 


‘Sans effort mighty peak like Drona upturned...’ 


When Lakshman was seriously wounded by Meghnad in the 
War Lanka, Hanuman brought the famed physician Sushena 
from Lanka who prescribed the Sanjeevani herbs to save his 
life. The herbs were available only on Mount Drona in the 
Himalayas which were a long way from Lanka in the South. 
The herbs were to be administered before the sun arose 
next morning and it appearcd to be an impossible task to 
bring the herbs. Hanuman voluntered to bring the herbs 
before sunrise. After an eventful journey he reached the 
mountain but he could not identify the herb in the darkness 
of night. He therefore broke off the whole peak and carried 
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it to Lanka. 


Later, after Lakshman was healed, he replaced 
the peak. 


VERSE 8: “Rama's messenger, of Wind-god worthy son...” 


; Hanuman acted as messenger for Rama on seven occa- 
sions: (1) He was Rama's messenger to Sugriva, on which 
occasion Rama agreed to help Sugriva regain his wife and 
the kingdom of Kishkindha; (ii) He went to Lanka as 
Rama's Messenger to Sita to convey Rama's message of love 
to her and to bring news of her welfare. On this occasion 
he met Ravana and burnt the city of Lanka. (iii) He went 
to the Himalayas to bring Sanjeevani herbs from Mount 
Drona to heal Lakshman’s wounds; ( iv ) towards the later 
stages of the War of Lanka, Hanuman went to the under- 
worlds to rescue Rama and Lakshman who had been carried 
away by Ahiravana, an ally of Ravana; ( v ) Hanuman went 
to the temple of the deity of demons to whom Meghnad was 
offering sacrifices for victory against Rama. He defiled the 
vagya thwarting Mghnad in his plans to slay Rama. (vi) 
Hanuman entered Mandodari’s bedchamber to obtain 
brahmastra which would slay Ravana and brought it to Rama, 
(vii) Hanuman went to Ayodhya to convey the news of 
Rama’s return after fourteen years of exile to Bharat. Tulsi 
hails Hanuman as ‘Rama duarey ke rakhware’ that is, the guard 
of doorsteps to chambers of Rama. No one can enter Rama's 
Court without permission of Hanuman. 


Hanuman was the son of Vayu the Wind-god and Anjani, 
wife of Kesari. Anjani was the daughter of Kunjar, a vanar 
king. In her previous birth she was the apsara of renowned 
beauty named Punjkasthala who had been cursed to be born 
amongst vanars because she had tempted a rishi with her 
tantalizing charms. One day while the W ind-god was speed- 
ing on the mountains on his chariot, he saw Anjani and he 
was infatuated of her beauty. Vayu approached her in his 
invisible form. A sudden gust of wind suddenly blew across 
Anjani’s curvaceous body, sweeping her sari away and revea- 
ling the rounded fairness ofher firm limbs. The wind blew 
so persistently that Anjani felt her body was being squeezed 
in a passionate embrace. Anjani blushed profusely and 
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clutched at her dishevelled dress to conceal her bared limbs, 
‘Which impudent person’ she said firmly and coldly, ‘dares 
to taint the purity of a faithful wife?” The Wind-god then 
appeared befere her. ‘I do not wish to taint your purity’, 
he said gently. ‘I have embraced your body while I have 
remained formless and the son you shall bear in your womb 
has been conceived of my mind. Your son shall be peerless 
in courage, strength and might. He shall have the ability 
to Move at a speed which will match my own’. The Wind- 
god disappeared and Hanuman was born to Anjani. 


VERSE 12: ‘For his devotion Rama indebted felt...” 


When Hanuman returned to Rama, bringing news of 
Sita from Lanka, Rama declared: ‘O son! None amongst 
gods or sages has striven for my welfare as you have done. 
What can | offer you in return? Nothing can be adequate, 
this I have considered in my mind. I have searched well 
within my heart. l can never repay you fully for your deep 
devotion’. ( Rama Charit Manas : Sunderkand ). 


‘Shiva favoured him...’ 


Speaking of Hanuman, Shiva told Parvati: ‘There is none 
more auspicious than Hanuman; there is none more devoted 
to the Holy Feet of Rama than Hanuman. Rama Himself 
has praised his devotion repeatedly’. ( Rama Charit Manas 
7/49/4 to 5). 

“...to him Indra bowed his head... 


Indra struck Hanuman with his thunderbolt when Hanu- 
man leapt towards the Sun (See Notes Verse 4). Later 
Indra bowed his head and apart from restoring Hanuman to 
life, he gave him the boon of invincibility against his 
thunderbolt. 

VERSE 19: “You killed Akshay, Ashoka laid waste...’ 


Akshaya,son of Ravana, was killed by Hanuman when 
he was sent by the ten headed demon king of Lanka to 
prevent Hanuman from eating fruit from Ashoka gardens 
(See notes R. A. Verse V. 5.1 ). Hanuman laid waste trees 
of the Ashoka gardens when he was challenged by guards and 
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demon warriors while he was eating fruit of the woods. He 


broke the trees and attacked warriors and commanders of the 
demon armies with them. 


“Meghand Akampan’s pride low lain...’ 


While Meghand was performing a havan to invoke deities 
at Nikumbhila (See Notes Verse 8), during the war of 
Lanka, Hanuman succeeded in defiling the yagya by slaying 
demons participating in it. Akampan was a trusted envoy 


of Ravana and he was slain by Hanuman in the war of 
Lanka. 


VERSE 21 : “Like Rahu’s mother...you rout your foes’ 


Rahu’s mother Sinikha was slain by Hanuman when she 
sought to capture Hanuman while he flew over the occan on 
his way to Lanka ( See Notes R. A. Verse V. 2.1 ). 


VERSE 22: ‘like Makri tear their forms apart’ 


When Ravana heard that Hanuman was going to the 
Himalayas to bring Sanjecvani herbs to heal Lakshman of the 
wounds suffered by him in his battle against Meghnad, he 
sent Kalanemi to take the guise of a saint and to create an 
illusion of a lake and have Hanuman slain by Makri, a 
crocodile when he went to drink water. Hanuman killed 
the crocodile by tearing its jaws apart. ‘O vanar P Makri 
said as the crocodile lay dying, “seeing you the curse ofa 
sage upon my form has been lifted and I go to my heavenly 
abode. Beware of the one who sits disguised as a saint. 
He isa demon. Mark my words P 


VERSE 23: ‘Like Jambwan on Subal, my heart awaits...” 

When Hanuman leapt over the ocean to goto Lanka to 
bring news of Sita, Jambwan sat on the mountain from 
where Hanuman had leapt eagerly awaiting Hanuman’s 
return with news of Sita, without which they would all have 
to die as warned by Sugriva, king of Kishkindha, who had 
sent them to bring news of Sita. 

‘Like Lankini vile, why do you not placate...’ 

Lankini was a demoness who embodied the invincible 

aspect of Lanka’s defences. She kept constant vigil outside 
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thecity gates and no one could enter the City without her 
consent. Hanuman tried to enter in the form of a smal] 
insect but Lankini detected his presence and challenged him. 
Hanuman grew in size suddenly and dealt hera firm blow 
symbolising the destruction which would soon come to Lanka, 
Immediately he reduced his size again. Struck by Hanuman, 
Lankini folded the palms of her ` hands respectfully. ‘When 
Brahma granted his boons to Ravana’, she said, ‘he told Me 
the sign of destruction of demons would come when I would 
be overpowered by a vanar. I am blessed with the sight of 
the messenger of Rama !” Anjaninandansharan in his com- 
mentary in Manas Piyush observes that Hanuman’s Strength 
and skill was tested by Maya in its three aspects of air, water 
and land before he was considered competent to enter Lanka 
on his dangerous mission. Sursa tested the vanar’s skill in 
air (See Notes R. A. Verse V.2.2); Sinikha tested his 
might in water ( See Notes R. A. Verse V. 2.1 ); and Lankini 
tested his strength on land. Significantly all three forms of 
Maya appeared as women. 


VERSE 24: ‘...thoughi sought with all four eyes... 


Four eyes comprise two ‘external eyes’ which perceive the 
outer and unreal world of Maya and two ‘subtle eyes’ made 
of intangible finer matter, constituent of the subtle body 
which are said to accompany the soul after death. 


VERSE 25: ‘Supported by king Kansa...fearless Pootna, 
Bakasura’s sister vile...” 


Tulsi compares the agonising pain in the malady of his 
arm to poison of Pootna’s nipples which killed innocent 
babes who were made to suckle her breasts. Pootna was 
sister of Bakasura and Vrikodari. Bakasura was killed by 
Krishna after the asura had swallowed him while he was a 
child. Later Pootna, who was a friend of Kansa’s wife was 
sent by the king to avenge her brother’s death. She applied 
poison to the nipples of her breasts and made Krishna suckle 
them. She went to Vraj disguised as a gentle lady of exqui- 
site charms and held child Krishna to her breast. Krishna 
sucked so hard at her breast that she died in agonising pain. 
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VERSE27: “Yama's curtain rent, Mandodari out you brought...” 


Ravana had asked for the boon o 
Brahma which had been 
of death at the hands of 


f immortality from 
granted to him with the exception 
human beings and vanars. Ravana 
scoffed at human beings and vanars and accepted the boon 
as such. Brahma had also told Ravana that he could not 
be slain hy any weapon other thana special Brahmastra 
which he gave to Ravana for safe custody. Ravana was 
exceedingly happy with the boons he had obtained and he 
gave the fatal Brahmastra to his beloved queen Mandodari 
for keeping it safely. Now Vibhishana knew of the boons 
Ravana had been given but he did not know where 
Mandodari kept the Brahmastra which alone could kill 
Ravana. Hanuman then voluntered to get the fatal weapon 
from her. He went to Mandodari’s palace disguised as an 
old and wizened priest. Mandodari was at her prayers 
when the aged saint arrived and she welcomed him in her 
palace. ‘May victory come to Ravana!’ he declared. ‘So 
indeed it shall be as long as you keep your treasure hidden 
properly’. Mandodari became pale. ‘What treasure ?’ she 
said evasively but she recalled the Brahmastra which she had 
hidden safely. You know what | mean’, the aged saint said 
reproachfully. ‘But you must beware. Vibhishana knows 
all’. Mandodari looked at the wizend saint challengingly. 
‘He cannot know that I have hidden the weapon in this 
pillar !? she blurted. Suddenly Hanuman assumed his own 
mighty form and breaking the pillar like a straw he flew 
away with the fatal weapon which would kill Ravana. 


VERSE 35: “Yourjavasa-like fame slighted lies...’ 

Javasa is a prickly shrub used in making medicines. The 
shrub is destroyed when there is heavy rain. Tulsi says 
that disease and vile men afflict him and they are like a 
deluge of rain to destroy the javasa-like mercy of Hanuman. 
VERSE 38 : ‘Can cow’s hoof Agastya's server ever hold... 


Tulsi calls out to his beloved Lord Rama to saye oe 
from the agony of pain in his arm. He pleads to Te Pas 
to coni deri the steadfast faith with which he has devote 
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himself to Him. “Can one who has served Agastya muni 
(who gulped the ocean in three draughts—See Notes B. R. 
Verse 55 )’, Tulsi exclaims, ‘ever drown in water contained 
in a ditch of the size of a cow’s hoof ?” 


VERSE 39: ‘...suffer Mareech, Taraka, Subahu’s blows...’ 

Tulsi’s affliction caused him deep agony in his body, mouth 
and arm. He compares the pain in his arm to Subahu 
( strong armed demon son of Taraka ); the vain in his body 
to Mareech ( another son of Taraka who was flung into the 
ocean by Rama ); and pain in his mouth to the fierce demo- 
ness T'araka herself. 


8. HANUMAN CHALISA 


VERSE 5: ‘Vajra in one hand, banner in other flies...’ 


Hanuman is known as Vajranga : invincible against all we- 
apons. Varuna granted him the boon of eternal life; Yama 
gave him freedom from his danda; Kuvera gifted invincibility 
from attack by clubs; Shiva blessed him immunity from 
nooses and tridents; and Brahma granted him invincibility 
against Brahmastras and Brahmadandas. Hanuman is stated 
to be endowed with ten weapons : sword, trident, khatvanga— 
Shiva’s missile, noose, ankusha, mountain peak, pillar, fist, 
club and branch of a tree. In Skandapurana | Brahmakand ) 
he is described as sporting Vajra. He holds a banner inscri- 
bed with Rama’s Name. 


VERSE 9: ‘Thy form humble and small thou Sita showed. 
to Lanka burn...in dreadful form’ 


Hanuman was endowed with the eight siddhis, amongst 
which are anima: the power of becoming infinitely small 
and mahima : the power of becoming infinitely large. When 
Hanuman appeared before Sita in the Ashoka woods, he 
assumed a small form in all humility to the Divine Mother 
(when she doubted his capacity of being of assistance to 
Rama in the’ war of Lanka, he showed her his mighty form ). 
When Hanuman strode: over Lanka’s: palaces and forts he 
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became infinitely large to burn the entire city with his huge 
tail aflame. 


VERSE 17: ‘Vibhishana hearkened to the kindly words...’ 


A When Hanuman etered different palaces in Lanka search- 
ing for Sita, he met Vibhishana, brother of Ravana in one 
of them. Vibhishana was thrilled to meet Hanuman, but 
he doubted whether Rama would grant him His Shelter : 

‘O Son of Wind! here I abide, 

Like tongue between the teeth doth hide. 

O brother ! I am fraught with sin, 

Can I Lord's Shelter ever win? 

Hanuman assured him of Rama’s Benign Mercy : 


Said Hanuman : ‘This is His way, 
He loves who serve Him night and day’. 


Ultimately Vibhishana joined Rama in the war of Lanka, 
and became its king after Ravana's death. 


VERSE 13: “...far from carth is Sun...thou held it in fun...’ 
See Notes H. B. Verse 4. 


VERSE 19: ‘Thy Lord's gold ring deftly in mouth thou 
kept...” 

Rama had given Hanuman his ring to give to Sita as a 
token of his love when he went to Lanka to bring news of 
her. Hanuman kept the ring in his mouth while he leapt 
over the ocean. Tulsi says that with the Lord’s ring in his 
mouth, it was no wonder that he got the power to leap over 
the ocean. While narrating his deeds in Lanka, Hanuman 
himself had said: ‘By the might of Thy power I crossed the 
ocean; by the strength of Thy arms I devastated the gardens 
and killed demons who came to challenge me; hot flames of 
Thy displeasure against vice burnt the city of Lanka, For 
one on whom Thou grants Thy Mercy nothing is difficult ! 
( Rama Charit Mans-Sunderkand ). 

VERSE 31 : “bestower of eight siddhis, niddhis nine...” 


When Hanuman met Sita in the Ashoka woods and deli- 
sered Rama's ring to her, she blessed the messenger of 
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Rama: ‘If I am chaste in thought, word and deed’, she said 
‘if I deem Ramato be my husband in thought word and 
deed, then Hanuman, my child, I give you the gift of 
immortality. May you be endowed with the riches of 
strength and gentility. May you be the treasure of good 
qualities, bestower of eight siddhis and nine niddhis'. 


9. SANKATA MOCHANA 


VERSE | : ‘In childhood when thou gulped the sun...’ 


Another version of the incident of Hanuman's grasping 
the sun, taking it to be a fruit in the skies, is given in this 
poem ( See Notes H.B. Verse 4). According to this version, 
Hanuman held the Sun and suddenly the world was shrouded 
in darkness. Human beings groaned in anguish and only 
when the gods impored Hanuman, he released the sun. 


VERSE 2 : ‘Recalling curse of sage Matanga... 


Bali, king of Kishkindha once fought a battle against 
Dundubhi, a fiery demon who had assumed the form of 
Mahisha. The great Bali killed Dundubhi and threw his 
body towards the ocean. Now Matanga muni was engaged 
in prayers on the Rishimukh hills and when a drop of 
Dundubhi's blood fell on him, he cursed Bali with death 
if he fared within a yojana of the Rishimukh hills. When 
Sugriva was pursued by Bali after being ousted out of 
Kishkindha, he took shelter on the Rishimukh hills where 
he knew Bali could not come because of the curse. 


VERSE 5: ‘Thou lifted Sushena...to bring Drona...sped 
away...’ 


See Notes H.B. Verse 6 


VERSE 7 : “When Ahiravana to underworlds perforce Rama 
Lakshman took away...‘ 


Ahiravana was a son of Ravana born to him when he 
stormed and vanquished the Underworlds, ravishing 
beauties of the famed kingdom in his insatiable lust. Ahi- 
ravana was a skilled magician and he had promised his 
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wak AT reguired. With allthe mighty demon 
s killed, Ravana thought of Ahiravana, and true to his 
aoe he appeared before the demon king. They made a 
Ree Sele to kidnap Rama and Lakshman and 

evi in the Underworlds. The war of 
Lanka was now coming to its end. Vibhishana, Sugriva, 
Hanuman and others were cautious in keeping watch over 
Rama. Hanuman lengthened his tail at night to make a 
huge fortress of it in which Rama and Lakshman slept with 
vanar guards around them. Vishnu’s chakra guarded them 
from the only opening in the fortress. Ahiravana however 
disguised himself as Vibhishana, and tricking Hanuman, he 
entered the ‘fortress’and carried away Rama and Lakshman. 
Hanuman lamented upon his mistake but later pursued 
Ahiravana. From the conversation between a pair of pigeons 
he learnt that Ahiravana had taken them to Rasatala. 
Hanuman met his son Makardhwaj there and he challenged 
Hanuman, but later when Hanuman acquainted him with 
his mission, they decided to await Ahiravana’s arrival in the 
Kamakshi temple where he would bring Rama and Lakshman 
for sacrificing them to Devi. Hanuman now made his own 
plan to avenge the deception he had suffered from Ahiravana. 
Quietly in the night he met Rama and Lakshman in the cell 
in which they were kept prisioners and he told Rama to ask 
Ahiravana to show how onc has to bow his head as he had 
not bowed before anyone. When Ahiravana brought them 
next morning for the sacrifice, Ahiravana asked Rama to 
bow before Devi. Rama followed Hanuman’s advice and as 
soon as Ahiravan bowed his head, Hanuman struck it off 
with a mighty blow from his sword. He then swiltly brought 
Rama and Lakshman back to Lanka. 


10. VAIRAGYA SANDIPINI 


VERSE | : This poem is called ‘Vairagya Sandipini’ or ‘that 
which inflames Renouncement’. Tulsi therefore commences 
his poem with a description of Rama Lakshman and Sita 
dwelling in the woods of Chitrakoot during their exile ina 
state of renouncement of worldly life. The verse also 
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appears in Rama Agya Prashna (VII. 7) and in 
Dohavali (1). 


VERSE 2 : ‘...blossoms not lotus of the heart...’ 


Tulsi likens the heart to a lotus flower. The lotus closes 
its petals at night. Similarly, the heart remains ‘closed? due 
to ‘darkness of ignorance which is dispelled when the 
heart perceives Rama ‘the Sun of Surya’s clan’. The heart 
( lotus ) then blossoms forth in rapturous bliss. 


VERSE 3 : ‘He hears sans ears and sees sans eyes...” 


In Rama Charit Manas ( Balkand Doha 117 to 118 J> 
Tulsi records Shiva's words to Parvati: “Rama is the Lord of 
Maya, the Abode of Knowledge and Qualities. The Uni- 
verse is dependent upon the Lord's Will. The world is 
Unreal yet it causes woes and anguish: like a tragic dream 
brings sorrow till one awakes. Rama alone can clear doubts 
of Unreality. None has knowledge of His Beginning or End, 
Vedas declare that Brahma walks without feet, hears without 
cars, performs deeds without hands. savours the six tastes 
without a tongue, speaks without having speech. He touches 
without form, he sees without cyes and inhales fragrance 
without a nose. Brahma’s ways are unknown and his Glory 


cannot be sung”. 


VERSE 15: 'Rama's wondrous form is autumn's rain; lor 
which Tulsi like chatak waits’. 


Tulsi proclaims the steadfastness of his own devotion to 
Rama. He states that he waits eternally for Rama's Benign. 
Mercy, like the chatak waits steadfastly for a drop of autumn’s 
rain. ‘The verse also appears in Dohavali ( Verse 277 ). 


VERSE 18: *...those who oppose, woes ended find... 


Enunciating the nature and qualitics of saints, Tulsi 
declares that even those who Oppose saints find that their 
woes areended merely by being in the environment of 
virtue. He explains his viewpoint by quoting the example 
of sandalwood. 
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“The saint like sandal cool remains...” 


The sandalwood tree spreads its fragrance in the woods. 
Other trees in the vicinity, regardless of their own smell, 
become fragrant with the sandalwood tree’s perfume. In 
Rama Charit Manas ( Uttarkand ) Tulsi states that while an 
axe which cuts down a sandalwood tree causes it pain, the 
tree imparts fragrance to the axe. 


VERSE 52: ‘The fire of Ego never burns...’ 


Tulsi narrates the peace which the soul attains when it 
is immersed in the Seaof Bliss of Devotion. Saints declare 
that like all pain and weariness disappears when one bathes 
in the ocean, the three pains of mind, body and soul are 
cured when one immerses himself in the See of Devotion. 
When one is thus immersed in unswerving Devotion, in 
mind in body and in speech, the ‘fire’ of Ego or yearnings 
of the Self and Its pleasures cannot afflict him. 
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Classical Literature on Yoga is mostly out-of-Print except 
the famous Yoga Sutras of Patanjali. Basic and famous Classical 
works on Mantra Yoga and Laya Yoga have never been tran- 
slated into English. Therc are also numerous other Ritualistic 
and Practical subtlities in this Science on which therehas never 
appeared any work and most of them have remained a closely 
guarded secret, confined to the memory and traditions of 
various Gurus, This lack of authentic works on the various 
branches of Yoga, has considerably distorted the Picture of this 
otherwise very perfect and Scientific discipline and its form 
and practice have been depending exclusively upon the teach- 
ings of its various present day exponents which are often far 
removed from its Classical form and practice. Exponents of 
Mantra Yoga are almost extinct today. 

The author, in tis Encyclopedia, has tried to present a 
comprehensive account of all the brances of Yoga on the 
basis of classical Texts alone, and every entry has been invari- 
ably Documented. 

Size Demy 8 vo. Pages xx +421, with 7 pages of colour plates 
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Text Edited and translated into English 


RAM KUMAR RAI 
The Indian Tantrafastra is the only source whence a know- 


. ledge of Sadhana in all its aspects may be derived. However, 
in this ancient Science certain Artha ( Meaning ) is always 
associated with a definite Sabda (Word ) and a full knowledge 
of this word-meaning association is imperatively necessary for 
anyone trying to understand the Tantras: i 

None of the Tantrika Abhidanas or Dictionaries are, 
ever, available even in their textual form, least to speak about 
their English translation which was never attempted. 

Our Edition presents for the first time Texts and E 
Translations of all the extant Classical Dictionaries with 
preensive Index, and a Varņa Bija Kosa. It is beaut 
printed on durable thick paper on Demy 8 vo. size. 

Price Rs. 50.00 
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